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Journey Through the Labyrinth: 
A Photographic Essay on Israel/Palestine 
Kenneth Brown and Jean Mohr 
Kenneth Brown has been teaching social anthropol-
ogy and sociology at the University of Manchester 
since 1972. In 1979 he was a Visiting Fellow at the 
Institute of Advanced Studies of the Hebrew Univer-
sity of Jerusalem and at present he is a Visiting Pro-
fessor of Anthropology at the University of California , 
Berkeley. His Ph.D. is in Islamic Studies (U. C. L.A. , 
1969) , and he has carried out field research in Mo-
rocco, Tunisia , and Israel. His published work in -
cludes People of Sale: Tradition and Change in a Mo-
roccan City, 1830-1930 (Harvard University Press , 
1976) and various articles on social and cultural 
change among Arabs, Berbers, and Jews in Morocco 
and Tunisia . 
Jean Mohr was born in Geneva in 1925 and obtained 
a Diploma in Commercial Science at the University of 
Geneva . After a year in publicity, he worked for the 
International Red Cross in Palestine and Jordan, then 
went to Paris as a painter. Since 1954 he has worked 
professionally as a photographer in Geneva , contrib-
uting to many magazines , doing assignments for the 
World Health Organization and International Labour 
Office, and contributing to the Recontre series "Atlas 
des Voyages. " He has collaborated with John Berger 
in a Fortunate Man (1967) and A Seventh Man: A 
Book of Images and Words About the Experience of 
Migrant Workers in Europe (1975) and has had major 
exhibitions throughout Europe . 
Copyright © Kenneth Brown and Jean Mohr. 
Jerusalem: 
The walls of the Old City. 
One reason I so deeply care for the camera is just this. 
So far as it goes (which is, in its own realm , as absolute 
anyhow as the traveling distance of words or sound) , and 
handled cleanly and literally in its own terms , as an ice-
cold , some ways limited , some ways more capable eye, it 
is, like the phonograph record and like scientific instru-
ments and unlike any other leverage of art , incapable of 
recording anything but absolute, dry truth. 
- James Agee, Let Us Now Praise Famous Men 
Certain pol itical theorists wi ll now say: Yea, yea, the old 
tactic of Divide and Rule, the working class must answer: 
United we Stand! Divided we Fall! It is more subtle than 
that. We are in a labyrinth. 
- John Berger, A Seventh Man 
Journey Through the Labyrinth 
Introduction 
On March 25, 1979, the eve of the Pax Americana-
~he signing of the Camp David peace treaty in Wash-
Ington-Jean Mohr and I met and talked in Aix-en-
Provence and decided that we would like to work to-
gether to construct in words and pictures an account 
of the lives of some unsung heroes in Israel and the 
territories it has occupied since 1967. Our heroes 
would come from the downtrodden people at the bot-
tom of the political, social, and economic hierarchy of 
Israel/Palestine: Arabs of the West Bank, Gaza, and 
the Golan Heights; the Arabs of Israel ; and the Jews 
of Israel 's slums and development towns , most of 
them "Orientals " (that is , immigrants from North Africa 
and the Middle East and their descendants) . 
The next evening I sat in Jerusalem with Israeli 
friends and watched television as , on the White 
House lawn , President Sadat and Prime Minister Be-
gin signed, and President Carter witnessed , the 
tr~aty. The spectacle saddened and shamed my 
fnends, and the performance of Begin awakened their 
cynic ism. Sixteen months of tortuous negotiations 
s1nce Sadat's "historic journey" to Jerusalem had d is-
sipated their hopes for a real reconciliation and com-
prehensive peace between Jews and Arabs and be-
tween Israelis and Palestin ians. The next morning 's 
newspapers also reported an absence of joy or cele-
bration throughout the country. The inhabitants of the 
occupied territories had effectively manifested their 
disapproval of the treaty by a general strike ; and in 
Jerusalem: Paratroopers 
Street in the Old City. 
many of the Arab communities of the Middle East 
there had been bomb exp losions , demonstrations, 
and strikes . Yasser Arafat , the leader of the Palestin-
ian Li.berati?n Organization (PLO) , had pred icted to 
guemlla tra1nees in southern Beirut that President 
S~dat would be assassinated for having signed the 
bilateral treaty with Israel . 
More than 3 years have passed since then . Presi-
dent Sadat has indeed been assassinated and mani-
festly unmourned by most Egyptians and Arabs , 
partly, at least, because they believe that he capitu-
l~ted . to Israel . Meanwhile Prime Minister Begin and 
~1s L1ku.d party have maintained power and pursued 
1ncreas1ngly aggressive internal and foreign policies. 
Reelected after the most turbulent and violent elec-
toral campaign in Israel 's history, the Likud has ex-
tended its mandate to govern , broadened its base of 
~upport within Israel , and caused anxiety or hostility 
1n most other countries . Meanwhile the world waits : 
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Will Israel ~nd Egypt complete the next step of the 
Camp Dav1d agreement so that the rest of Sinai re-
turns t? Egyptian sovereignty? What d ifferences , if 
any, w1ll that make in the Israeli/Palestin ian/Arab 
states conf iguration? What will become of the "auton-
omy" that Palestinians in the occupied territories are 
supposed to receive? Finally, and in the light of the 
confrontat.io.ns in the West Bank (March 1982), can 
the Palest1n1ans persevere in their resistance to the 
:·phony a.utonomy"? Will the Israeli government further 
1ntens1fy 1ts repression in the territories? Will its new 
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Glossary 
Ethnic groups: 
Note: There is a growing tendency, in Israel especially, but in Europe 
and the Americas as well, to collapse the last two categories into 
one group, using either term. 
Ashkenazi From the Hebrew word for "Germany." It designates 
both Jewish people who originated in Eastern and Central Europe 
and their culture, usually expressed in the past in the Yiddish lan-
guage, a Judea-German dialect. 
Sephardi From the Hebrew word for "Spain." It designates Jew-
ish people who originated in the Iberian Peninsula and who settled 
after the Expulsion (1492) in Mediterranean lands, especially in 
those under Ottoman Turkish rule. It also refers to their culture, usu-
ally expressed in the Ladino language, a Judeo-Castillian dialect. 
Oriental Refers to Jewish people who originated in North Africa, 
the Middle East, Soviet Central Asia, and India and to their cultures, 
generally expressed in the languages of the peoples among whom 
they lived. Translates Hebrew term adot hamizrah, literally, "the 
Communities of the Orient." 
General terms: 
Histadrut General Federation of Jewish Workers in Israel, 
founded in 1920, and now including some Israeli Arab workers. 
Jewish National Fund (Karen Kayemet) Created in 1901; en-
trusted with acquisition and afforestation of lands and involved in 
rural development. 
kibbutz Rural collectivity in which property, production, and con-
sumption are communally organized. 
kibbutz ga/iyot Hebrew term for "ingathering of the exiles." 
Knesset Hebrew word for "assembly"; refers to Israeli Parlia-
ment. 
ma'abarah Hebrew term for "transition camp," in which many 
immigrants to Israel after 1948 lived. 
moshav Cooperative smallholders' village, incorporating features 
of private and collective farming. 
yishuv Hebrew word designating pre-statehood Jewish popula-
tion and its institutions. 
Main political parties: 
Agudat Israel Ultrareligious party, member of present coalition. 
Labor Alignment (Ma'arakh) Headed by S. Peres. Led all gov-
ernments from 1948 until 1977. Includes Labor party (union of for-
mer Mapai and Ahdut Avodah parties) and left-of-center Mapam 
party. 
Likud Bloc Alignment of parties to right of center in Israeli politi-
cal spectrum. Its major component is the Herut party, led by Men-
achem Begin, Prime Minister since 1977; also includes Liberal and 
La'am parties. 
Movement for Israeli Tradition (TAM/) Newly formed for 1981 
elections, led by Minister of Religious Affairs A. Abahatzira, who left 
NRP; presented itself as a "Sephardi" party. Participates in present 
coalition. 
National Front for Peace and Equality Alliance between Rakah 
(the New Communist party) and a wing of the Black Panthers. Only 
anti-Zionist party, includes Arab and Jewish members. Most of its 
support in Arab community. 
National Religious Party (NRP) Led by Minister of Interior 
Y. Burg; a coalition member of every government since 1948. 
Tehiya Right-wing party that broke from Likud to oppose Camp 
David agreements. 
Israeli newspapers quoted in text: 
'AI Hamishmar Daily morning paper owned and controlled by 
Mapam, the left-wing faction of the Labor Alignment. 
al-lttihad (Arabic) Daily of Rakah (New Communist party) 
Davar Daily morning paper owned and controlled by Mapam, the 
left-wing faction of the Labor party. 
Ha'aretz Most prestigious Israeli paper. Liberal conservative. 
Predominantly owned and editorial board controlled by Schocken 
family. 
Ha'olam Hazeh Weekly magazine; belongs to U. Avineri, left-
wing journalist and former member of the Knesset. 
Jerusalem Post English daily, broadly identified with Labor Align-
ment, especially Mapai faction. 
Kol Ha'ir Friday weekly published in and for Jerusalem by 
Ha'aretz. 
Ma'ariv Afternoon daily with largest circulation in Israel. Owned 
by 0. Ben-Ami, a financier with right-wing political allegiances. Edi-
torial board dominated by veterans of right-wing parties and sup-
porters of Herut. 
. Monitin New glossy, monthly magazine of liberal perspective, 
a1med at educated middle class. 
~e~'iot Aharonot Afternoon daily with second largest circulation. 
Ed1to~1ally controlled by H. Rosenblum, veteran right-wing politician. 
Its Fnday supplement regularly includes contributions by some con-
sidered "doves" in the political spectrum. 
Journey Through the Labyrinth 
"civil administration" go beyond the recent shootings, 
curfews, closures of educational institutions, and oust-
ings of elected mayors in its attempt to crush that re-
sistance? What will be the consequences for Palestin-
ians, Israelis, and the rest of us of the growing 
brutalization of Israel's government policy? 
These questions, along with the constant flow of 
news of the dramatic and at times tragic events con-
cerning Palestinians and lsraelis-murders, repres-
sion , guerrilla attacks, air force bombings, economic 
crises , election violence-and the discourses on rac-
ism, ethnocentricity, threats, and propaganda, are the 
stuff of most of the media, particularly in the United 
States. Not surprisingly, the battered observer often 
feels confused or indifferent and forms new preju-
dices or reconfirms old ones. Most of what is shown 
or written about Israel/Palestine, including the schol-
arly works , makes it impossible to imagine actual 
people-lsraelis and Palestinians-and the particular 
historical circumstances of their lives. 
This photographic essay attempts to redress that 
situation . The idiom of images and the words that 
give them meaning was chosen as a means to con-
vey to readers the sights and sounds of living, breath-
ing human beings and to awaken in those readers an 
empathy with those people's lives. The endeavor be-
gan from a moral and political position, and it seeks 
to stimulate moral sentiments and to raise political 
consciousness . Here I can only speak for myself. 
I am an American Jew who went to spend a year 
abroad in Israel in 1956 as a visiting student at the 
Hebrew University in Jerusalem. Since then my mind 
has seldom left Jerusalem. I had no Zionist back-
ground and have never felt the emotional or intellec-
tual appeal of Zionist ideology, although I think that I 
understand these. I did, however, emotionally re-
spond to and empathize with the land and its peo-
ples. Since then I have been possessed by, or at 
least extremely involved with, the "Orient." I remained 
in Israel for 5 years to study Middle Eastern history 
and culture and eventually went on to take a Ph.D. in 
Islamic Studies at U.C.L.A. Research has enabled me 
to spend extended periods in parts of the Arab world, 
particularly Morocco and Tunisia. 
In Morocco, my sense of affinity with Middle East-
ern culture deepened. I also discovered there the 
great closeness and familiarity that existed among 
Moroccan Jews and Muslims, arid the basic similari-
ties in their cultures. My interest in the contemporary 
world and in politics quickened at the expense of a 
preoccupation with the past. In my research I began 
to draw on oral sources to an increasing degree to 
complement the written record. And professionally I 
started to move from Orientalism and history to an-
thropology and sociology. During this period I devel-
oped a fascination with photographs-initially with old 
ones, eventually with contemporary ones-some of 
which were my own attempts to "capture" the beauty 
and strangeness of what Morocco was revealing to 
me; and at the same time I wanted to document the 
growth of my two young children there. 
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I mention these personal souvenirs as an interpre-
tive sketch of explanation; but I realize that my experi-
ence of "discovering photography" partly reflects that 
of a whole generation . The idea of transmitting what I 
thought I knew and saw onto film of any sort became 
increasing ly attractive. I wanted to make a film about 
Berber workers in France and follow them back on 
their vacations to Morocco to those places where I 
had done fieldwork. It seemed to me the most effec-
tive means of portraying the instability in their lives 
and how they managed it and to condemn the poli-
cies and practices of governments and the circum-
stances that made them migrant workers . But for a 
variety of reasons the film was never made. Later, 
when I did fieldwork in a Tunisian town, I made a film 
on a Super 8 camera about weaving and how it af-
fected women's lives and local economic life. I 
learned how it felt to approach people with a camera, 
and afterward what one could and had to do in an 
editing room. And all the while I took photographs of 
the Tunisians and the ways they live and collected 
others' photographs. 
My mind seldom left Jerusalem. I have increasingly 
felt that I wanted to say some things about the con-
flict between Israelis and Palestinians, and that I 
should say them. The challenge of Brecht-that 
someone who is ignorant and speaks up is a fool, 
and that someone who has knowledge and remains 
silent is a coward-has long troubled me. When I had 
the opportunity in 1979 to go to Jerusalem for 6 
months, I decided that I should use the time to 
search for the understandings I would need to frame 
what I believed I should say. I instinctively and imme-
diately felt that photographs and text together would 
be the most effective means of conveying my knowl-
edge and opinions and of making readers pay atten-
tion to them. In short, I wanted to persuade people-
lsraelis, Palestinians, and outsiders-that the moral 
and political position that we present is, or may be, 
"true." 
The forcefulness of the argument of a photographic 
essay should make people react-in their feelings 
and in their thoughts. A Seventh Man, by John Berger 
and Jean Mohr, does just that: it takes a hold of you 
and makes you think. Mohr's photographs startled 
and persuaded me. I knew that his photography was 
accomplished and professional art, and experienced 
it that way. I wrote to him and explained that I would 
welcome his collaboration on an essay about those 
groups of people in Israel and the occupied territories 
who have been rejected by the dominant classes. We 
discussed the matter at some length, found a moral 
and political ground that we could share, and agreed 
to a partnership. 
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There are three distinct categories of people under 
the jurisdiction of the state of Israel who suffer from 
severe degrees of inequality vis-a-vis the state's dom-
inant classes . These are, according to the designa-
tions that seem to me most prevalent (although they 
admit of ambiguity and are in flux), as follows: Pales-
tinian Arabs, in those territories occupied since 1967; 
Israeli Arabs, resident or born in and citizens of the 
state since its establishment in 1948; Oriental Jews 
('aidot hamizrah: "communities of the Orient") , immi-
grants to Palestine before 1948 or to Israel afterward 
from countries of North Africa and the Middle East 
and their descendants. In the literature on the area 
each of these categories is usually treated quite sep-
arately. We have combined them in one essay be-
cause all are subject to a single government and be-
cause their positions in the hierarchy of the overall 
social structure have been influenced by various 
stages of the same historical forces. Moreover, the 
basis of their subordination has important common 
strands, particularly the shared culture of the Orient 
which has been systematically and persistently re-
jected by the dominant ideology of Zionism and of the 
state of Israel. 
The essay, however, does not focus on theoretical 
or ideological arguments. It is an experiment in using 
photographs and crafted interpretations to make a 
moral argument. It ought to be considered in the con-
text of Susan Sontag's discussion of photography as 
part of the shady commerce between art and truth in 
On Photography. My words are intended to interpret 
and shape the uses of the photographs; but the im-
ages seem, as Sontag puts it, "pieces of the world " 
and in some ways they actually do "capture reality." 
The images do something else that a self-con-
scious visual communication may be concerned with : 
they convey beauty in pathos where one might ex-
pect to define pathos as something distinctively unat-
tractive . There is undoubtedly a powerful "aestheticiz-
ing tendency" (again Sontag's term) in photography, 
and particularly in Jean Mohr's photographs here. But 
the beauty of people which he captures need not en-
courage our emotional detachment: many of the pho-
tographs awaken concern and affection . We care 
about these people because the photographs attract 
us to them. 
The problem nonetheless remains real: the images 
without text and framework may often lack the moral 
meaning that one assigns to them. I am not sure that 
I can honestly say how someone who looks only at 
the photographs will respond to them. The absence 
of explicit captions has purposely left open the possi-
bility that the reader will interpret the images in ways 
contrary to the uses aimed at by the text . There is a 
gamble here. The real "magic" has got to be in the 
mix of images and words. 
The uses of the camera, of course, have to be de-
mystified in their own right. For 6 weeks Jean Mohr 
and I traveled the length and breadth of Israel and 
the occupied territories, and much of what we ob-
served fed the insatiable appetite of the camera's 
eye. The selection of images, their order and presen-
tation are, of course, a kind of manipulation of magic. 
What Jean Mohr looked for, what he saw, how he 
gave form and structure to what he and the camera 
created have become his own photographic account 
of Israeli and Palestinian people and places. 
The text seeks to complement that account. Its 
sources are in my encounters and perceptions during 
that same journey, and during extensive travel 
throughout the country over a 6-month period in 1979. 
The text makes use of many quotations . These derive 
from selections from the Hebrew, Arabic, and foreign 
press over the past 3 years; from reading Hebrew 
and Arabic literature and scholarly writings on the 
subject; and from endless conversations with Israelis 
M edi t erranean 
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Journey Through the Labyrinth 
Jerusalem: The New City. 
Jerusalem: The Old City. 
and Palestinians. Finally, an additional visit of 2 weeks 
in the summer of 1981 allowed me to observe the 
elections in Israel , to collect additional material , and 
to adjust my perspective to constantly changing 
realities. 
Jean Mohr's visit was self-financed. My stay of 6 
months was made possible by a fellowship from the 
Institute of Advanced Study in Jerusalem, and that of 
7 
1981 by a grant from the University of Manchester. 
We have tried to convey and elaborate a fresh, unvar-
nished, and disquieting view of Israel/Palestine; our 
commitment has been nurtured by a long familiarity 
and preoccupation with the land and peoples-in 
Jean Mohr's case, over 30 years, in my own case, 
25-and by a journey that did not and could not be 
finished . 
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Jerusalem 
A week before Prime Minister Begin left for Washing-
ton to sign the peace treaty, he addressed the Knes-
set, the Israeli Parliament in Jerusalem, and reiterated 
three "nevers": there would never be a return to the 
frontiers of 1967; never restitution of the eastern part 
of Jerusalem; never a Palestinian state. The treaty it-
self was not concluded until President Carter had 
agreed to annex to it a letter stating that for Israel the 
term "Palestinian people" means "the Arabs of Pales-
tine," and the term "the West Bank" means "Judea 
and Samaria." In his speech during the ceremony in 
Washington , Begin again recalled, in between refer-
ences to the Holocaust and Stalinist death camps, 
three great days in his life which he would never for-
get : the establishment of the state of Israel , the 1967 
conquest of East Jerusalem by Israel's parachutists , 
and the signing of the treaty. 
A few days later, on March 30, 1979, several bus-
loads of Israelis and Palestinians (Jews and Arabs) 
traveled from Jerusalem, Tel-Aviv, and Haifa to some 
barren lands in the Negev Desert to remember a day 
they vowed never to forget: the Day of the Land . (On 
that day in 1976 Israeli soldiers had killed six young 
Arabs during a demonstration against the government 
expropriation of Arab lands in the Galilee.) The meet-
ing was being held in the Negev in order to demon-
strate solidarity with the Bedouin , who were now suf-
fering the expropriation of some of their own land by 
the government. A number of people spoke in He-
brew and Arabic, among them M.P. Charlie Bitton 
(from the wing of the Black Panthers that had joined 
the National Front with the Rakah Communist party), 
the head of the Arab students' association at Beer-
sheba University (himself a Bedouin) , a high-school 
Arabic teacher (who was also a member of a kib-
butz), and a well-known Arab poet. Later the poet's 
speech appeared in an Arabic literary monthly, ai-
Jadid; it included the following excerpt: 
We agree ·with Menahem Begin that indeed these days 
will not be forgotten , not on ly by him, but by us as 
well ... 
How can we forget the day of the expulsion of our people 
and the loss of their rights? 
How can we forget the conquest of our Arab sanctuary 
(Jerusalem) , and the spreading of the wound and the ag-
gravation of the disaster? 
And how can we forget the day of treason? How forget 
the day on which the leader of the greatest Arab state 
gave his blessing to the crime of tearing apart our people 
and usurping its rights? 
However there is a fourth day that Mr. Menahem Begin 
has tried to forget . .. but we can neither forget it nor al-
low Mr. Begin to forget it either . . . it is the distinguished 
"Day of the Land " . .. the day of martyrs and of f.ir'!l de-
termination which refuses to bend before the pol1c1es of 
plundering , Judaization and expulsion. 
This poetry contained heady rhetoric . It meant to 
give vent to and to express the outrage, humiliation, 
and resolve that Arabs in Israel and the occupied ter-
ritories had felt to an increasing extent since 1948; 
and at least some of the Israeli Jews there had under-
stood, sympathized with , and even been moved by 
those feelings . 
The busses returned to the cities, the Bedouin and 
the kibbutzniks to their homes in the Negev. In Jeru-
salem, the temporary gathering of Arabs and Jews 
dispersed , returning to the various quarters of the 
new and western city, to the old and eastern city, to 
Ramallah and Hebron, to the corridor of Jerusalem-
back to their homes and families and the enclosed 
separateness of Arab and Jewish existence . 
Israel had conquered East Jerusalem and the Old 
City; she had proclaimed the "reunification" of the 
"divided city"; she had built cordons of Jewish neigh-
borhoods to the north and south and consolidated 
and expanded the Jewish quarter within the Old City; 
and in July 1980 she would formally annex the Arab 
areas and create "Greater Jerusalem." None of this, 
however, would change the reality of the division , be-
tween two peoples and two cities , the one triumphant , 
the other tragic . Amos Elon , a talented and blunt Is-
raeli journalist and writer, described the celebration of 
the fall of Jerusalem and of Israeli independence in 
1968 by precisely that contrast : "one man's triumph 
was another's tragedy" (1971 :8). Since then the divi-
sion and the contrast have deepened; the Israelis 
have become less sure of their triumph and the Pal-
estinians less passive in the face of their tragedy. 
The thirteenth anniversary of the Day of Jerusalem 
on May 14, 1980, again celebrated the "reunification" 
of the city . Tanks decked with flowers participated , 
but so did assault tanks; the army had organized the 
parade and wanted to recall its conquest of East Je-
rusalem during the Six-Day War of 1967. The celebra-
tion was unilateral: the exaltation of the city's Jewish 
population of 280,000 contrasted with the grief of the 
110,000 Arabs. Foreign correspondents saw no uni-
fied city: 
Whatever the Israeli leaders say, the "one and indivisible 
capital of Israel " remains divided . The walls and barbed 
wire have disappeared , the "no man's land " has been 
turned into a public garden, but the frontier stays. There 
are two Jerusalems. 1 
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A month later one of Israel's best journalists, Am-
non Kapeliouk of 'AI Hamishmar, described Israeli 
soldiers' treatment of Arab shopkeepers in the Old 
City who persevered in their attempt to go on strike 
as a demonstration against occupation: 
My daughter returned home one day this week shocked 
from a trip she had taken with a friend of hers to the Old 
City of Jerusalem. She had seen five soldiers beating an 
Arab merchant who had shut down his shop. 
"They beat someone just because he doesn 't want to 
open up his shop? Would they do that to Tuvia (our shop-
keeper) if he occasionally closed down his shop?" . .. . 
This fifteen-year-o ld girl discovered the stuff of the "united 
city" of Jerusalem. 
There is in fact a formal decision by one party concern-
ing unification ; but in reality there are two cities here: one 
the Hebrew Jerusalem and the other the Arab ai-Ouds, 
and an invisible wall separates them . ... 
"We are occupied , my friend , we are occupied ," a resi-
dent of the city told me on the day following the forced 
opening of the store .... 
The problem of Jerusalem is complicated and delicate. 
It is a problem in which security considerations rank quite 
low, but it is at the same time loaded with sentiments, his-
tory and mysticism. It is a problem which the world views 
as justice versus justice and tries to search for a compro-
mise which will allow mutual co-existence .... 
We may soon possibly hear that the decision to hold 
200 Jerusalem shopkeepers in custody for a whole night, 
in order that soldiers could escort them to their shops in 
the morning to make sure that they open them, was a 
barbaric one . . .. 2 
Jerusalem lies at the heart of the Israeli Palestine 
conflict. The map of unified Jerusalem shows the Old 
City and its surrounding neighborhoods as an integral 
part of one large sprawling urban area. But the popu-
lation of East Jerusalem has never accepted that im-
position of unification in political terms. On the 
ground, East Jerusalem looks and feels like an Arab 
city occupied and surrounded by a foreign state. 
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To be sure, the Old City represents a sanctuary for 
Jews, Muslims, and Christians . Much has been writ-
ten on the spiritual and historical rights, or claims, of 
the three monotheistic religions to this holy city, and 
these sentiments were translated into the presence, 
coexistence, and division of space by the various reli-
gious groups. Since the end of the last century, when 
the Jewish inhabitants had become a majority of the 
city's population, the urban space had clear bounda-
ries: most of East Jerusalem's residents were Muslim 
or Christian Arabs (with the important exception of 
2,500 Jews in the Jewish quarter of the Old City); 
while most of those in West Jerusalem were Jews 
(again, with an important exception-5,000 Arabs liv-
ing in modern quarters to the west and south of the 
Old City). This had not stopped conflicts, at times 
bloody ones, especially between Muslims and Jews 
over access to their holy places; for both Palestinian 
nationalism and Zionist nationalism mobilized their ad-
herents by focusing on religious symbols. The history 
of these movements, however, would lead us astray, 
away from the contemporary hallowed, disputed 
ground. 
Yet, some of the facts have to be repeated: the 
1948 war made irrelevant the United Nations' resolu-
tion to partition Palestine into Arab and Jewish states 
and to internationalize Jerusalem and the area around 
it, as a separate enclave administered under U.N. au-
thority. The Jewish Agency, the government of the 
Yishuv, agreed to partition and internationalization; 
the Arab states opposed it; and the British Mandate 
government in Palestine abandoned the country and 
left the adversaries to settle their differences by mili-
tary means. The Jewish quarter in the Old City was 
taken by the Transjordanian Arab Legion, which also 
surrounded the Hebrew University and Hadassah 
Hospital on Mount Scopus in East Jerusalem. West 
Jerusalem was held by the Jewish forces, and most 
of its Arab inhabitants fled to the east. 
With the armistice, people from the two sides were 
exchanged. The city had been divided more or less 
along lines that corresponded to the distribution of 
the Jewish and Arab population . That partition found 
de facto confirmation in the lsraei-Transjordan Agree-
ment of April 1949. East and West Jerusalem were 
physically divided by walls and barbed wire and they 
became separate cities-politically, economically, so-
cially, and psychologically. Unilaterally, Israel's Parlia-
ment (Knesset) proclaimed Jerusalem as the coun-
try's capital, and Jordan annexed the Palestinian 
territories it controlled, including East Jerusalem. 
Mount Scopus was designated a demilitarized zone 
under Israeli control, but was only accessible to con-
voys of trucks which supplied its guards once every 
two weeks. The armistice also provided for Israeli 
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rights of visitation to their holy places, a provision 
never honored by the Jordanians. And on both sides 
of the new frontier, desecrations of cemeteries and 
places of worship took place. 
In the 1967 war, Israeli troops conquered and oc-
cupied East Jerusalem along with the rest of those 
areas of Palestine held by Jordan since 1948. The 
Jewish population of West Jerusalem had meanwhile 
more than doubled to over 200,000; that of East Jeru-
salem had remained almost constant at around 
67,000, of whom 6,000 left during and after the 1967 
war. 
More than 14 years have passed since the begin-
ning of the occupation . Jerusalem, formally unified by 
the Israelis, now includes almost 400,000 inhabit-
ants-280,000 Jews and 110,000 Arabs . The Israeli 
Jerusalem: The Old City. 
census draws no distinction and , counting the com-
bined population , makes Jerusalem the largest city in 
all of Israel , and larger than any city in the occupied 
territories, with the possible exception of Gaza. 
The unification of Jerusalem has been regarded by 
Israel's governments since 1967, and by most of its 
Jewish inhabitants, as an irreversible and nonnegotia-
ble "fact." The Arab population of the city and the 
rest of the occupied territories (and probably most of 
the more than half-million Arabs in Israel proper, as 
well) do not accept that "fact" : East Jerusalem was 
the capital of the West Bank, and it has come to rep-
resent the potential cap ital of a hoped-for Palestinian 
state . Jerusalem weighs heavily on many minds, of 
Jews and Arabs: 
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I fi nd it diff icult to sleep in Jerusalem. The night is the 
most oppressive time, when one feels one's solitariness to 
an extreme degree. The heavens hang lower in Jeru sa-
lem than anywhere else. [Be'er 1980] 
Jerusalem is actually nothing and everything. It is a city of 
contradictions . .. a c ity of monuments ... a city of artif i-
c ial ity . .. a city of c lanishness ... a city of enchantment 
and fantasy .. . . 
Inescapably there are factors wh ich cause the Jerusa-
lem born to tend towards gloominess and pessimism in 
his life, rather than towards happiness and optimism .... 
There is a colloquial proverb concerning Jerusalem: its 
water comes from many sources, its way of life is gloomy 
and its inhabitants cannot live in it for more than a 
year . . . . [ai -'Arif 1961] 
"Don 't you want to go back and live there?" she asks me. 
"No," I answer quickly, "not yet ... perhaps in a few 
years . .. We'll see . .. not yet. ... To die there, certainly 
. .. I mean, our last years .. . Even before . .. But, for the 
time being , no .... I feel relieved every time I leave the 
place." 
It is one of those cities whose physical being is de-
tached from and oppressed by their spiritual and national 
signif icance. Jerusalem is one of the most complex cul-
tural , relig ious, national and human admixtures , and in a 
period of violent rel igious renaissance it is a dangerous 
political explosive which could give rise to an uncontrolla-
ble conflagration . 
. . . a thoughtful visitor will feel the weight of an enor-
mous tension . A hard city .... [Yehoshua 1981] 
My memory returned to July 11 , 1967, the day on wh ich I 
crossed the Jordan River ... carrying on my back the hu-
miliation of the Arab peoples and their defeat. 
As it happened, on June 5, when the war broke out, I 
was living in Jerusalem . ... 
1 fe lt like all the others present at this tragi-comedy; I 
felt "ground down," depressed and humiliated . .. . 
Israel opened its doors to the Arabs after three weeks 
of defeat, and they swarmed in by the thousands. 
One came to visit an old house, another to relive old 
memories, and I remember that in Jaffa Street, the main 
street of Jerusalem, the Jewish language disappeared on 
June 29, the day that the Arabs were allowed to visit . 
On that day, along the entire length of the street full of 
passers-by, you could only hear the Arabic language, 
and all of its Palestinian dialects! . .. [Khury n.d .] 
On Sunday, 11 June 1967, I went to see the Jerusalem 
that lay beyond the border ... and lo and behold-peo-
ple lived there-houses, shops, stalls , signposts. 
And I was thunderstruck, as if my whole inner world 
had collapsed. The dreams were a deception. The world 
of terrible tales became a mockery. The perpetual threat 
was nothing but a cruel , twisted joke .... 
In my ch ildhood dreams it was the Arabs who wore 
uniforms and carried machine guns. Arabs who came to 
my street in Jerusalem to kill me. Twenty-two years ago, a 
slogan painted in red appeared on a courtyard wall not 
far from our house: "Judah fell in blood and fire; by blood 
and fire will Judah rise again ." One of the underground 
had written these words at night in burning red . . .. With 
all my soul , I desired to feel in Jerusalem as a man who 
had dispossessed his enemies and returned to the patri-
mony of his ancestors. The Bible came to life for me . . .. I 
wanted to be part of it all . I wanted to belong . 
Were it not for the people. I saw enmity and rebellious-
ness, sycophancy, amazement, fear , insult and trickery. I 
passed through the streets of East Jerusalem like a man 
breaking into some forbidden place . . . . 
City of my birth . City of my dreams. City of my ances-
tors ' and my people 's yearnings. And I was condemned 
to walk through its streets armed with a sub-machine gun 
like one of the characters from my childhood nightmares. 
To be a stranger in a very strange city. [Oz 1971] 
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Sketches of Memories 
I remember wandering around and gazing at the 
harsh beauties of both Jerusalems as a student in the 
late 1950s, admiring what Melville aptly called the 
"diabolical landscape" of the Judean hills, and run-
ning into frontiers at Abu Tor to the south of the Old 
City, on Mamilla Street to its west, and in Musrara by 
Mandlebaum Gate to the north. No doubt about it, the 
closed border, what the Israelis called the "bottle-
neck," frustrated people on both sides. 
In April 1973, I visited East Jerusalem for the first 
time. Israelis were about to celebrate the twenty-fifth 
anniversary of the establishment of the state with a 
huge military parade in Jerusalem. All sorts of possi-
ble precautions against terrorism were being taken; 
but these did not diminish the exaltation expressed 
by Jews in conversations and in the Hebrew press 
about the "James Bond" activities of Israeli intelli-
gence and army on April 10 in Beirut and Sidon, 
where they had assassinated Kamal 'Adwan, Muham-
mad Yusuf Najjar, and Kamal Nasser, three leaders of 
the PLO, among twenty-five others. I had just arrived 
from Beirut and still felt sickened by what had hap-
pened there, and by the sight at the American Univer-
sity Hospital of hundreds of Palestinians and Leb-
anese visiting relatives and friends who had been 
wounded during the attack. 
For Israel's Prime Minister, Golda Meir, the oper-
ation "was very marvellous because we killed the 
murderers who were planning to murder again. Shin-
ing pages will be written about this." Reserve General 
Herzog told a meeting of the Labor party that the Pal-
estinian hunters had now become the hunted. It was 
clear that the government policy was no longer one of 
retaliation and punishment: it now aimed at forestall-
ing and p~e~entinQ any activities against the state by 
the Palest1n1an resistance. The Beirut raid, said Her-
zog, "was not a spontaneous strike but the result of 
long-term planning, the gathering of precise intelli-
gence, and a shining performance." But vengeance 
also played a role: Israeli public opinion had been ex-
pecting a military response to the horrible and sicken-
ing killings of civilians at Lod airport and at the Olym-
pics at Munich. 
. In Je~usalem, .as in Beirut, I was appalled by the vi-
Cious c1rcle of violence. The Israelis felt satisfied and 
self-assured that righteousness and justice were on 
their side on this occasion. But one journal, at least, 
Haolam Hazeh, reminded its readers that two young 
Israelis, parachutists for whom the 1967 war was 
nothing but hi.story, had also lost their lives. They, too, 
had been buned and mourned by relatives and 
friends. 
Wherever I went and to whomever I spoke, in Israel 
and in the occupied territories, I heard about those who 
had been killed or maimed by the unending violence; 
and Palestinian exiles outside, and many of their neigh-
bors, had experienced similar losses. Death and hu-
man suffering have touched almost every Israeli and 
Palestinian. I continually find that realization painful and 
sobering. Nonetheless, one side perpetrates violence 
and terrorism as an organized state; as U. Avneri edito-
rialized in Haolam Hazeh, "the Beirut action was are-
turn to the activities of Etzel [the Jewish terrorist group 
of Mandate Palestine in the 1940s], but with the per-
fected means of a modern state." 
In 1973 and until today, the Israeli government and 
many of its citizens talk of "Arabs" rather than "Pales-
tinians," of "administered" or "liberated" rather than 
"occupied" territories and, harkening back to biblical 
names, of "Judea and Samaria" rather than the West 
Bank. After the Beirut raid, Prime Minister Meir de-
clared that "the murder and terror organizations ' 
claims of representing the Arabs of Judea and Sa-
maria, and the Arabs of Palestinian origin in other 
countries, lack all foundations." Already at that time 
(long before the Arabs of the territories had openly 
~nd repeatedly proclaimed that their only representa-
tives were the PLO), Arab local councils, women's or-
ga~izations, sch~ols .. and private individuals placed 
not1ces of mourn1ng 1n the Jerusalem Arabic newspa-
pers about "th.e Palestinian leaders, the pure fighting 
sons of Palestine who gave their lives in the service of 
the Homeland"; and editorials spoke of "the line of 
fighters which will not be cut off," "the Palestinian 
people which refuses to die," and "the national he-
roes who died as martyrs for the sake of Palestine." 
The daily ai-Sha'b compared the Beirut raid to the 
ma~sacre of Deir Yasin (the attack by Jewish forces 
dunng the 1948 war on a Palestinian Arab village 
ne~r Jerusalem in which nearly 250 men, women, and 
children were killed) and reminded its readers that it 
had taken place exactly 25 years earlier. 
Such was the mood in Jerusalem, as Israel pre-
pared to ~~le~rate its 25 years of independence and 
6-ye~r un1f1cat1on of the city of sanctuary. During the 
ensu1ng weeks, Israeli security forces carried out 
large-scale swoops and arrests in Arab towns and vil-
lag.es, linking them to the capture of documents in 
Be1rut, or the impending celebrations. According to 
some of the Israeli press, the arrests "appeared to 
h~ve bee.n conduct~d a~ong circles which empha-
Sized the1r sympathies w1th Fatah in the aftermath of 
the Beirut raid," and were "pre-emptive attempts to 
counter potential sabotage acts as Israel nears the 
twe~ty-fifth Independence Day celebrations ." But a 
sen1or police officer admitted that "it was like buying 
lottery t1~kets-yo.u. hope that you hit the jackpot." 
Meanwhile, the m1l1tary authorities who had control 
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over the territories had recommended "a reassess-
ment of the Government's attitude towards local Arab 
newspapers and writers who had been emphasizing 
their sympathy with the Palestinian terrorist move-
ment." 
Much has happened in the 9 years since 1973: the 
October War; the growing strength of the PLO and its 
recognition by the international community; the elec-
tion of the Likud government in 1977, and again in 
1981; the aggressiveness and destructiveness of the 
Israeli army, especially in Lebanon; the peace initia-
tive and process that has followed ; the continuous 
settlement of Israeli colonies in the territories ; the con-
struction of Israeli suburbs around East Jerusalem; 
unrest among and intensifying repression of Palestin-
ians; almost daily tension and conflict between the 
opposing peoples; a series of social and economic 
crises within Israeli society .. . . The list is long and 
partial. Few Israelis or Palestinians, not to speak of 
people outside, manage to concentrate on any of 
these dimensions of "the permanent problem," or to 
interrelate them . In simple terms, however, one more 
and more hears and reads that it is a conflict about 
land: two peoples fighting over one land. At the cen-
ter of that land lies Jerusalem. The determination of 
Israelis to hold on to East Jerusalem (and to all of the 
occupied territories) and the Palestinians' refusal to 
relinquish it have hardened . East Jerusalem is at 
once the heart and a microcosm of the problem. 
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Jerusalem, East and West. Source: Jerusalem Post 
International Edition, March 23-29, 1980. 
The Annexation of East Jerusalem 
Israel, in invading the Old City, appropriated a space 
that was part of the Orient. To unify the Eastern c1ty 
with that of West Jerusalem literally has meant an at-
tempt to westernize the whole; to impose a techno!- . 
ogy and values alien to the essentially pretechnologl-
cal form and setting of a city relatively uncorrupted by 
contemporary urban ills. The Old City's built-up struc-
ture reflects principles and priorities totally at variance 
with those of modern Western civilization. 3 
The transformations that have taken place in Jeru-
salem's visual space and manufactured landscape 
since 1967 have clear political and economic ends in 
mind: to create a modern Israeli metropolis in which 
commerce and tourism-the unquestioned Good of 
economic growth-will flourish. This has meant the 
construction of a cordon of Jewish suburbs around 
the Old City, the reconstruction of the Jewish Quarter 
so that it includes a huge esplanade in front of the 
Western ("Wailing") Wall of the Ancient Temple, and 
hundreds of expensive, kitsch houses and apartments 
and monumental religious institutions. In the process 
Arab houses have been destroyed and Arab lands 
expropriated. Skyline hilltops which had been limited 
to monasteries or public institutions, and to dense 
pine groves for shelter and shade, and intermediate 
slopes planted with olive trees, have been covered 
with luxury tower blocks, apartment buildings, and 
tourist hotels. The physical character and strength of 
the Old City and of East Jerusalem, which depend on 
the harmony between natural and organic built land-
scapes, is gradually disappearing under the on-
slaught of Israeli construction . · 
The 1968 master plan for Jerusalem, according to 
Kutcher, had some positive features; but many of its 
goals were incompatible with the existing form , char-
acter, and social heritage of the city: 
A simplistic physical and social unity were to be imposed 
upon a city whose essence had been the variety and 
separateness of its communities ... . The intention which 
lay behind the proposal of a unified city, focused upon a 
single commercial center and bound together by a grid-
iron of new roads , was a political one. Its goal was to 
physically express and thereby help to bring about a 
united Israeli Jerusalem. 
The fundamentally, commonly-shared awareness that Je-
rusalem 's spiritual essence is inextricably bound up with 
her visual, tangible qualities, an awareness evidenced by 
four thousand years of building in the city, is not simply 
ignored, it is not even recognized. Instead a new way of 
thinking about Jerusalem has sprung up: the city is a re-
source to be exploited, its spiritual and visual qualities 
are commodities to be bought and sold . [Kutcher 
1973:54-55] 
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In the struggle for Jerusalem, the Israeli authorities 
have followed Baron Haussmann's principle-manipu-
late the city to achieve certain political and economic 
ends. When President Sadat, as recently as May 
1981, affirmed that "the Palestinian people had an 
eternal, national and religious right over Jerusalem," 
the Israeli government replied with the same terms 
used in the Law of Annexation of 1980: "Jerusalem is 
the eternal capital of Israel, one and indivisible." In 
the meantime, Israel was continuing to translate its 
pronouncements into facts, and Prime Minister Begin 
had made electoral capital for himself and his Likud 
party by renewing his interrupted dialogue with the 
Egyptian President, at the latter's initiative. 
The de facto annexation of East Jerusalem in 1967 
tripled the area of the city overnight. The lines of the 
new map of Greater Jerusalem aimed at surrounding 
the city and strategically dominating its main ap-
proaches, while excluding from it as many Arabs as 
possible. The incorporated Arab population has re-
fused to recognize the annexation, to accept Israeli 
citizenship, or to serve on the municipal council. And 
the international community has never given recogni-
tion to Israel's claim of sovereignty. 
Israel, however, has created facts . The Likud, like 
the Labor Alignment party that preceded it, have 
acted on the principle that "it is not territory that will 
make Israel a Jewish state, but Jews who will make 
the territory Jewish." Thus, Shim'on Peres, the leader 
of the Labor Alignment party, in an interview in the 
London Sunday Times Magazine in 1981 , urged So-
viet immigrant Jews to settle in Jerusalem and to 
make it a wholly Jewish city, in order to "automatically 
put an end to all discussions about dividing it again ." 
Some 70,000 people have settled in East Jerusalem 
since 1967. When the estates presently under con-
struction or proposed are completed, there will be 
housing for over 100,000. The land for this construc-
tion boom comes from large-scale expropriations of 
property belonging to Jerusalem Arabs who were un-
willing to sell to Israelis . 
Expropriations began tentatively in 1968: 840 acres, 
including the Hadassah Hospital and the Hebrew Uni-
versity on Mount Scopus (an enclave within Jordan 
since the 1948 war) and a wide strip linking them to 
West Jerusalem on which Ramat Eshkol and other es-
tates were to be built; 4 acres in the Old City which 
included the Jewish Quarter and the Western Wall 
area; 191 acres on the route to Ramallah where a 
Jewish village, Neve Yaakov, had stood before the 
1948 war. These expropriations exceeded the areas 
of land of the previous Jewish settlements. Within the 
next 3 years, about 30 percent of East Jerusalem had 
been similarly seized. 
The largest expropriation order of land in Jerusalem 
was issued in 1970: 3,070 acres in 7 locations. These 
included areas to the south where large estates-Ra-
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mot, Gila, and East Talpiot-were to be built. From 
then until 1980, no further land was taken over. But 
expropriation was renewed by a government an-
nouncement in March 1980: 1,115 acres, on a tract 
known as South Neve Yaakov. Designated for a hous-
ing estate, it "would be the last major link in the chain 
of estates built on the periphery of East Jerusalem 
since 1967 ... [and] establish the Israeli presence in 
East Jerusalem so firmly that the reunited city could 
never be divided again ."4 
According to Housing Minister David Levy, the new 
area, along the road to Ramallah, eventually will com-
prise 10,000-20,000 apartments, hotels, some com-
merce, and industry; and it will become the biggest 
neighborhood beyond the old Green Line that had di-
vided Israel and Jordan on the pre-1967 map. The 
Minister also alluded to the pressing problem of hous-
ing for young couples by noting that the expanding 
pace of construction in Jerusalem had brought the 
prices of apartments below those of Tel-Aviv; he fur-
ther explained that the pace will increase in order to 
maintain the present demographic balance of 72.3 
percent Jews to 27.7 percent non-Jews. Moreover, 
half the Ministry's national budget for schools and 
other institutions would go into the four major new 
neighborhoods in East Jerusalem (Rabinovich 1981 ). 
It was expected that Jerusalem's population would 
increase from about 400,000 to 650,000 by the begin-
ning of the next century. The authorities were con-
cerned about maintaining the Jewish majority of about 
72 percent, despite the greater natural increase 
among the Arab population and a steady influx of 
workers and small businesses from the West Bank. 
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This could only result from encouraging large-scale 
Jewish immigration to the city and providing them 
with housing which inevitably, according to the logic 
of expansion and encirclement, would add to the 
rampart of Jewish suburbs in East Jerusalem on 
Arab-owned land. 
In the reconstructed Jewish quarter of the Old City, 
the municipality, in late 1980, counted 1,113 families, 
some 5,000 persons. The last of some 2,000 Arab 
families who had lived in the quarter had finally been 
evicted and its property irrevocably expropriated on 
March 4, 1980, after refusing compensation and a 
long battle in the courts . The house of the family-its 
style and view of the Western Wall and the presence 
of its members-had "disturbed" the neighbors. The 
family head, Ayub Tutunji, stated that he had not 
wanted to move from a house that had belonged to 
his great-grandparents since the last century. The law 
of 1968 that had reclaimed the Jewish quarter and 
part of a neighboring quarter was, in his view, absurd 
and racially discriminatory. As for his Jewish neigh-
bors, he characterized them as "multi-millionaires, but 
charming . "5 
Arab inhabitants of the Old City and the rest of East 
Jerusalem understandably felt that Israeli actions 
aimed at making their lives intolerable and eventually 
forcing them to leave the city. The laws passed by 
the government furthered the interests of the Jewish 
population alone, and the taxes imposed on every-
one, Arab and Jew alike, supported the military and 
administrative regime which carried out these actions 
by means of occupation. If there was "coexistence," 
as the Israelis claimed, only the presence of armed 
soldiers made it possible. M. Benvenisti, the former 
deputy mayor of Jerusalem, admitted that polarization 
had become inevitable and that "in the end the forces 
of divisiveness, sectarianism, exclusive possession 
and extremism won the day." But the Arabs had re-
pudiated an imposed Israeli regime from the start of 
the occupation. And the increasing intolerance and 
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extremism of the state and most of its Jewish popula-
tion toward the Arabs was part and parcel of that oc-
cupation. 
An Israeli joke recounts that the late General Dayan 
took the U.S. Secretary of State, William Rogers , on a 
visit to the Western Wall and explained to him that if 
he had any wish he had but to write it on a piece of 
paper and place it in one of the wall 's crevices. Rog-
ers said that his wish was that Israel should return Je-
rusalem to the Arabs . Dayan immediately replied (in 
Yiddish) that if that was Rogers' wish, he might just as 
well knock his head against the wall. 
The joke suggests Israel's intransigence. Many of 
the "facts" created in East Jerusalem were aimed at 
denying to United States policy, particularly the "Rog-
ers plan," any possibility of realizing its goal : the re-
turn of Jerusalem (and the rest of the occupied terri-
tory) to Arab rule . The wall, and by extension the Old 
City, symbolized that determination not to compro-
mise for the Americans, or anyone else. 
The 1967 war brought to the surface in Israel a 
moral fervor connected with religious beliefs and 
emotions-the feeling that the Bible had sprung to life 
and that the Promised Land had been delivered. That 
emotion reached its height with the conquest of the 
Old City, and particularly the Western Wall. These 
symbols of ancient Jewish statehood and of Zionism 
moved the religious (who pray three times a day for 
their return to the Holy City) and the secular alike. For 
Israelis these symbols seemed to unite them with 
generations of Diaspora Jewry in a new and dynamic 
manner. Joy and relief were expressed in the singing 
of what had become the most popular song in ls-
raei-"Jerusalem, the Golden." 
Immediately after the capture of the Old City, Gen-
eral Dayan vowed before the Western Wall that Is-
raelis had returned to their sacred city forever. Rabbi 
Goren, the chief army chaplain (now one of the coun-
try's two chief rabbis), prayed at the Wall, sounded 
the Shofar (the ritual ram's horn blown on the Jewish 
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New Year) , had a bench installed for worshippers, 
and read from a scroll of the Law. These acts , forbid-
den under both the Ottomans and the British , symbol-
ized Israel 's return to and domination of the Old City. 
Moreover, they marked a revival , for during the Man-
date the Wall had been a focus of Zionist nationalism, 
just as the Muslim holy places had served as a focus 
for Palestinian nationalism. A few days later, the trans-
formation of the area in front of the Wall into an enor-
mous open-air synagogue began ; to do that meant 
demolishing the Arab houses that stood there. 
~ ~ ................................ .. 
: East Jerusalem: The new Jewish Quarter in the Old City. 
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The Wall has since then remained a central national 
and religious symbol . In the summer of 1981 British 
television showed a powerful and frightening film 
called "The Purity of the Gun"; it concerned elite 
commando units of the Israeli army whose task is to 
make regular raids into Lebanon, kill members of the 
PLO, and blow up houses of anyone sheltering them . 
The film explored the relationship between the men's 
religious beliefs and their activities as professional 
soldiers, and their existence on the metaphorical bor-
ders between legitimate killing and murder. Among 
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the film's most striking and unnerving scenes was the 
swearing in of new recruits into the Israeli army at a 
ceremony by the Western Wall. The recruits are given 
a rifle in one hand and a Bible in the other, while the 
army chaplain delivers a sermon and explains that 
the gun can be pure if it is used for defense and a 
just cause. 
One of the most brilliant scientists and religious 
thinkers in Israel today is Professor I. Leibovitch. An 
observant Jew, he nonetheless relentlessly criticizes 
the Israeli rabbinical establishment for its corruption 
of historical Judaism and opposes the government 
policy of conquest and expansion. In a long interview 
in a local Jerusalem weekly, he had some caustic re-
marks on the shrines of the Old City: 
0: In the past have you not expressed strong objection 
to Israeli rule over the Temple Mount [the site of the 
Ancient Temple and presently of the Muslim holy 
shrines, the Dome of the Rock and the Aqsa Mos-
que]? 
A: The Temple Mount is a catastrophe. It brings us into 
conflict with the whole Muslim world of 600 million 
people. Holding onto the Temple Mount turns Judaism 
into paganism. Judaism doesn 't need the Temple 
Mount, and it doesn't matter that according to Reli-
gious Law it is a holy place. 
0 : You don't accept the term "holy place"? 
A: A holy place is a paganist term. The Wailing Wall is an 
abomination. It's a religious discotheque. It isn't one 
bit holy. It 's nothing. It's several stones left over from 
the wall of the Temple Mount. It can raise real emo-
tional feelings , and this is what it did in the past when 
it was located in a narrow alleyway. As it stands today 
with a football field partition , it 's a square to show off 
to tourists and for military ceremonies . And there are 
nonetheless people who think it's God 's post of-
fice .. .. This is really the Golden Calf all over 
again ... . [Zdaka 1980] 
The Jewish quarter of the Old City is known as the 
Rova'-"The Quarter"-and has become a very fash-
ionable and expensive neighborhood. An advertise-
ment in' the Jerusalem Post International Edition (July 
6-12, 1980) offered one of its rebuilt premises: 
An elegant spacious Town House in the charming , reno-
vated Jewish quarter of Jerusalem 's Old City, facing the 
Western Wall , Mt. Scopus and the Mount of Olives. New 
semi-detached 2-storey dwelling , built of Jerusalem 
stone, was designed by world-renowned "Habitat" archi-
tect Moshe Safdie. Huge wall-to-wall arched windows 
provide a magnificent view of the Western Wall and the 
exciting plaza fronting it, and the Dome of the Rock. Fea-
tures a luxuriously proportioned 600 sq. ft. arched 
living-dining room for elegant living and entertaining, 3 
bedrooms , plus family room study/library, plus 
guest/maid 's room. 
Offered by owner at $275,000. 
Political facts join economic ones in Jerusalem. It 
has become, as Kutcher points out, a resource to be 
exploited in which spiritual and visual qualities are 
commodities bought and sold. This has happened in-
side the Old City, while outside of it Jerusalem is built 
up "as if she were the moon" (Kutcher 1973:55). 
Jerusalem and Its Oriental Jews 
In addition to being the city with the largest popula-
tion in Israel and the occupied territories, Jerusalem 
also has among its Jewish population some of the 
most serious social and economic problems in the 
country. These are especially severe among the Ori-
ental Jews who constitute the majority of the city's in-
habitants. In West Jerusalem another division exists, 
an ethnic division between Jews of Oriental origin or 
descent and those of European-American back-
ground. 
The Zionist ideal of the "ingathering of the exiles" 
and the dream of their fusion into one people on its 
own land has yet to be achieved within Israeli Jewish 
society. In Jerusalem, more than anywhere else in the 
country, ethnic stratification among Jews-differences 
between Orientals and Europeans-is expressed spa-
tially, culturally , socially, economically, and politically. 
Most of the hundred-odd neighborhoods have a dom-
inant ethnic composition and flavor. A high percent-
age of Oriental Jews live in slums; they are underpriv-
ileged in their living conditions , educational facilities , 
and economic opportunities . They have the largest 
families, the lowest incomes, the highest rates of de-
linquency and criminality . In a city with little industry, 
with a low tax base and high welfare costs, the Orien-
tals, on the whole, have remained at the bottom of the 
social hierarchy and the Europeans at the top . Social 
tensions between these two groups often rise to the 
surface and become severe. 
The pressing need to improve employment op-
portunities, to raise city revenues , and to provide edu-
cational and social services undoubtedly have con-
cerned the municipal authorities . But the renewal and 
expansion of Jerusalem, and the quest for financial 
gain by developers and speculators , have exacer-
bated many of its social problems. Thus , the munici-
pality and the speculators (including the Israel Lands 
Authority, which acts in effect as a governmental land 
speculator) have been advocates of a compact city 
with high-rise luxury residential clusters and a dense, 
concentrated commercial core. High density is seen 
~s a n:e~ns of pushing up land prices and furthering 
f1nan~1al Interests. At the same time the Ministry of 
Hous1ng has constructed middle- and upper-income 
blocks of apartments in the surrounding hills, marring 
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the landscape and putting tremendous pressure on 
the city center. These bu ild ings, the hotels for tourism 
and the luxury tower blocks for wealthy immigrants, 
act as harsh reminders of governmental favoritism 
and social inequalities. 
Another example of how the authorities act to raise 
Jerusalem's economic base and change its popula-
tion composition at the expense of the Orientals is the 
quarter of Yemin Moshe. Situated across the Valley of 
Gehenna and facing the ramparts of the Old City, it 
was until 1967 inhabited by the poor and by eccentric 
artists. After the war, the authorities recognized that 
Yemin Moshe was a potential goldmine. Properly ren-
ovated, its village charm and prime location would at-
tract the rich and cultured . The people actually resid-
ing there, mostly underprivileged Orientals, were 
simply evicted with token compensation . Except for 
the houses of the few who stubbornly remain , Yemin 
Moshe was converted into an "artists' colony" for the 
wealthy and shown off by the authorities as an exam-
ple of their preservation of Jerusalem's heritage. 
Such policies had the effect of intensifying social 
polarization in the city, "encouraging the powerful and 
the privileged to exercise their power and priviiege at 
the expense of the general public and particularly 
at the expense of the poor and the weak. "6 
Shortly after I arrived in Jerusalem in the spring of 
1979, I met a young Israeli of Moroccan origin who 
had achieved some renown as one of the leaders of 
the Black Panthers, a movement of social protest that 
emerged out of the slums in the early 1970s. Saadia 
Marciano had been born in 1949 in a transit camp in 
Marseilles where Jewish immigrants waited to go to 
Israel. Among the 225,000 Moroccan Jews who made 
their way to the new state after 1948 were his parents 
from Ujda. Many of these immigrants, as well as 
some 430,000 from other Oriental countries , initially 
were placed in ma 'abaras-temporary shanty towns-
because of the lack of adequate housing in the coun-
try. Others went directly to moshavs (communal 
farms) and development towns. Eventually some 
moved to the cities, often to the slums. 
Saadia's family settled in Jerusalem, in Musrara, a 
turn-of-the-century-built wealthy Arab Christian neigh-
borhood that had become a battleground during the 
1948 war and ended up within Israeli lines. It 
stretched along the border and no-man's-land , be-
tween Mandlebaum Gate and the Old City's New 
Gate, that separated East and West Jerusalem. Some 
people claimed that they had been "dumped" into 
Musrara by the Jewish Agency in the dead of night 
and awakened in the morning to find themselves 
faced by Jordanian gun emplacements. (This did ac-
tually happen in some border communities.) But most 
of the inhabitants of Musrara probably gravitated 
there because they wanted to live in the city and 
could not afford housing elsewhere. 
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By the early 1950s, the neighborhood had become 
an overcrowded slum, with five to ten families squat-
ting in what had been single family houses, some of 
them in the no-man's-land. After the 1967 war did 
away with the border, Musrara's residents-almost all 
Orientals and the majority from Morocco-found 
themselves on some prime real estate property at the 
heart of the city . The authorities, intolerant of the slum 
character of the neighborhood, drew up an urban re-
newal plan that would bulldoze much of it. But the 
residents, bitter and proud, refused to move and to 
see Musrara become another Yemin Moshe; and the 
municipality decided to oppose the plan. 
The Black Panthers emerged out of the back 
streets of Musrara in the early 1970s and brought 
some of the deep discontent of Oriental Jews against 
discrimination and inequalities into the forefront of the 
Israeli scene. When their demonstrations for improved 
housing, education, and employment opportunities 
turned into pitched battles in the center of Jerusalem 
against the police, they received the notoriety that 
they sought: some of the leaders were beaten and 
imprisoned; Prime Minister Golda Meir publicly de-
clared: "They are not nice boys" ; and the Panthers 
began trying to transform their social protest into a 
political movement. Their successes and failures pro-
vide a long and fascinating chapter in the rise to po-
litical consciousness of Israel 's Oriental Jews; al-
though these will not be discussed here, it is 
important to note that Musrara has the same prob-
lems now as it had then, and that it remains home 
ground for many of the individuals who played central 
roles in the Panther movement (cf. Soussan 1980). 
Saadia was our guide and protector in Musrara; 
with him we looked into faces and became aware of 
the warmth of people and the difficult conditions of 
their lives. Although he has spent all his life in Israel 
and speaks Hebrew as his mother tongue, he still 
manages to converse with ease in Moroccan Judea-
Arabic, which among the older residents remains the 
dominant language of the neighborhood. The smells 
and sounds, the food and the music, the people here, 
are unabashedly Oriental. 
On a Saturday afternoon stroll, an old man, so fair 
in complexion that he could only have come from 
Fez, stands in his doorway and jokes with us; can we 
find him some mahiya (a Jewish Moroccan alcohol 
made from figs)? A middle-aged man, thin and sick, 
without work, living in a damp cellar, tells us he is 
from El Jadida and vividly recounts his voyages 
through Morocco. Can Saadia help him to find a de-
cent place to live? Young kids are all over the place, 
hanging about the steps in the alleyways, playing 
football and cards in the open spaces. 
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We go to the house of Reuben, Saadia's friend and 
business partner (they had the cafe-bar concession 
then in the Artists' House in central Jerusalem). Reu-
ben's wife is of Iraqi origin; his mother, from Colomb 
Bechar in Algeria, tells us that she gave birth to Reu-
ben in Marseilles in a special barrack set up as a 
hospital, two months after she arrived there, and at 
the same time that Saadia was born; her deceased 
husband came from Boudnib in Southeast Morocco; 
they lived in a ma'abara in Pardess Hanna for 2 
years-"it was hell"-before coming to Musrara; she 
has eleven children and twenty-seven grandchildren; 
most of them seem to be packed into the two rooms 
she lives in; spic-and-span and packed; there are 
only sleeping places there for a dozen or so; the rest 
no doubt have only come to visit for Sabbath lunch; 
we're showered with food and drinks-semitic, but 
especially Oriental, hospitality. 
Along the street again. Three old women sit in front 
of a house, gossiping away in a mixture of Arabic dia-
lects, Hebrew, and French. They are from Fez, Al-
giers, and Tunis, and each of them retains something 
of their distinctive dress from those places. Saadia 
prefers not to stop, does not like to listen to their inan-
ities about his family history. We pop into the house of 
a couple from Sale. They are small and humorous; 
their house is clean and nicely arranged . Their son 
wants to visit Morocco; his father argues against it: for 
his part, he does not miss the city and country of his 
birth because they are ever-present in his head. 
(Later, I visited him one day during the week; he's 
asleep on the sofa, depressed, admits to me that he 
has not worked for 10 years.) 
An old man walking down the street-the one long 
street that crosses Musrara, just like a village; among 
other activities, he takes charge of local funerals , or-
ganizes and leads the services. He looks like some-
one from the Atlas Mountains; and he is-from near 
Ouarzazat, "the area of Qa'id ai-Giawi" ; not a day 
younger than 80; he has a knowing look, lots of dig-
nity, and treats us with a politeness and deference 
that goes with speaking Arabic . 
Another household of people from Sale; a group of 
men are sitting in a little garden off the street; the 
head of the household is reading to the others from 
a book of folktales and adventure stories written in 
Judea-Arabic; what he reads to them is amusing and 
religiously enlightening , and they sit there together 
every Sabbath afternoon, drinking mint tea, eating 
sweetmeats, bantering with one another and listening 
to those texts. 
We go into an old, decrepit-looking house; at the 
end of the entrance corridor there are several reno-
vated rooms in which some young men are living. The 
house, like most property here, belongs to the state-
to Amidar; it is scheduled for demolition , but mean-
while it can be rented. The fellows look tough and 
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have names like Pedro and Coco; one of them has 
big muscles and close-cropped hair and wears a 
tight yellow undershirti he_ tells me tha~ the state has 
imprisoned him and h1s fnends, ~ffect1vely muzzled 
them by placing them on probation for 3_ years (for 
what unaccountable crime, he does not 1nform me); 
he complains and excuses himself for his inabilit~ to 
speak properly. (Many Oriental Jews brought up 1n Is-
rael seem to have an inferiority complex about the 
way they speak Hebrew; at the same time, _they have 
a certain pride in their prominent_ infl~ence 1n the. 
creation of Hebrew slang.) Desp1te h1s sense of lin-
guistic inadequacy, he strikes me as quite ar~icul~te, 
but he does not know that and would not believe 1t; 
the decor of the room is bizarre: a snake in a jar, a 
knife on the wall, and the ubiquitous stereo set. 
On the way to another house, we pass three well-
dressed teenagers who greet us and offer us Ameri-
can cigarettes; they obviously have money in their 
pockets; Saadia guesses that they burglarize houses, 
knows that they have been in jail, and imagines that 
they will be back there before long. 
The entrance to the next place we visit is through a 
wild, unkempt garden at the rear of what no doubt 
once had been a lovely villa; we climb rear stairs to 
the second floor to visit another family crowded into a 
small, neatly kept room. Again, an older, now wid-
owed woman who had come from Morocco to Mus-
rara in 1950 sits with her children and grandchildren; 
but this woman's face is engraved in resignation and 
despair; her son, a carpenter with thick, strong 
hands, was one of the first peopl·e in the neighbor-
hood to join the Panther demonstrations against dis-
crimination; he talks about the past, present, and fu-
ture all at once and with great anguish, anger, and 
animation: he has fought in all the wars; all five of his 
brothers have died in battle; he earns about 15,000 
I.L. (Israeli pounds) a month-equivalent to around 
$150-which allows him to support his family in the 
survival conditions we see; discrimination against Ori-
entals in Israel is increasing, and so is their resent-
ment; he hates the Arabs; when the next war comes, 
he is ready to capture Hussein or Asad, and "to bring 
them back alive with my very own hands." His emo-
tions have risen to a high pitch and the gestures of 
his thick, strong hands show us what he has done 
and will do. I think that he must be a deeply dis-
turbed man and can understand why. 
The scene has etched itself into my memory, and it 
haunts and frightens me. Jean Mohr's eye and finger 
freeze and frame it in the camera's eye. Jean tells me 
that he is not haunted by the memories of what we 
witness; the shutter releases him; the film absorbs the 
scene. I am not sure whether the photograph retains 
and conveys the man's emotional state; or if it has the 
strength to awaken in those who view it the feelings 
that 1 experienced. I think that it does, that it haunts 
the memory and burns in the imagination and comes 
closer to re-creating reality in one's consciousness 
than any other art form: but I am not _absolutely cer-
tain. Still, the photo needs interpretation . Another ex-
Panther: 
We are in fact the natural bridge which will allow a dia-
logue with the Arab world, and that is why, as long as the 
Israeli authorities cannot understand the problem of On-
ental Jews, they also cannot understand the problem of 
the Palestinians. 7 
Thirty-eight percent of Musrara's residents live in 
rooms that house three persons or more; 58 percent 
of the living quarters have problems of humidity; in 53 
percent the toilet facilities are share?, substandard, or 
nonexistent; in almost a third, there 1s no hot water; 
among 25 pupils who completed the eighth grade in 
1979, 3 received places in technical high schools, 
and none was admitted to an academic high school ; 
19 percent of boys 16 or 17 neither study nor work; 
25 percent of those drafted into the army are re-
jected; 39 percent of men between the ages of 22 
and 30 are unemployed, and many of them are in-
volved in criminal activities; 65 percent of primary 
school pupils have one or two parents unable to read 
or write, and half the adult population lacks minimal 
schooling; the percentage of families with 6 or more 
members is twice that of the city's average (31 per-
cent compared to 16 percent) (Eidar 1979). 
It's difficult to understand how Arab societies neighboring 
Israel have succeeded in producing supersonic pilots 
while in Israel , considered more advanced in regard to 
education and technology, there are practically no pilots 
who come from Arab countries. 
Arik Sharon, present Minister of Defense 
It is reassuring that Mr. Sharon recognizes the ca-
pacities of Arab pilots, and by implication the poten-
tial capacities of Jews from Arab countries to be 
turned into pilots. At the same time, it is puzzling that 
he does not reveal an understanding of the reasons 
for the apparent paradox. The Oriental Jews fail to 
become pilots for the same reasons that they do not 
advance in other sectors of Israeli society in which 
advancement depends on training and education. Po-
litical, economic, and social forces in Israel keep the 
Orientals at the bottom; their residential segregation 
in Musrara, and throughout most of the rest of the 
country, is an expression in space of the inequalities 
they suffer in just about every way. 
When the leaders of a new party for the 1977 elec-
tions, the Democratic Party for Change, negotiated 
with the Black Panthers regarding their entry into the 
party and possible inclusion in the list of candidates, 
they insisted that the order of candidates be deter-
mined by personal qualifications. Shalom Cohen, 
spokesman for the Panthers, knew what that meant: 
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"We have neither professors, nor generals, nor heads 
of enterprises," he responded, ending the negotia-
tions. The Panther leadership split: Charlie Bitton 
: joined with the Rakah Communist party in an alii-
' ance-the National Front for Peace and Equality-and 
was high enough on the list to become elected a 
member of the Knesset; Saadia Marciano joined 
Sheli, a loose coalition of leftist groups, and by rota-
tion eventually in 1980 had a stint in the Knesset (dur-
ing which he broke with the party); the only list that 
went into the elections under the Panther banner, that 
led by Shalom Cohen and Yehoshua Peretz of Ash-
dod, did not receive enough votes to win a seat. 
Musrara lies cheek by jowl with East Jerusalem and 
along the way from the orthodox Ashkenazi Jewish 
quarter of Mea She'arim to the Old City. On Satur-
days, the religious Jews in their traditional Eastern Eu-
ropean Sabbath finery stream back and forth to the 
Western Wall; the people of Musrara observe them 
with impatient semitolerance, thinly veiled dislike, or 
indifference; if Musrara people pray, it is in small local 
synagogues where they can hear their Oriental 
chants. The Arab shops-large tentlike spaces where 
melons are sold in the summer, and their cafes and 
taxi stands-do a brisk trade on the Sabbath; Jewish 
Jerusalem is closed down, and many Jews need cig-
arettes, food, and rides, Sabbath or not. 
After sundown Prophets' Street, where it runs be-
tween Musrara and East Jerusalem before reaching 
Damascus Gate of the Old City, is filled with strollers, 
most of them Israelis from the Oriental communities. 
The cafes fill up, and people seated at small tables in 
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the tents eat melons and have Turkish coffee and 
mint tea sent over to them. It is one of those marginal 
areas where Jews and Arabs, however fleetingly, 
seem to meet on a level of equality. 
In the early morning, the blatant inequality reap-
pears along the same street: from about 5 a.m., 
hundreds of Arab day laborers-boys and men-be-
gin to congregate there (as they do in various labor 
markets throughout the country); soon pickup trucks 
and vans begin to arrive, most of them driven by Jew-
ish construction bosses; the laborers crowd around 
the trucks, hoping to be chosen for a day's job on 
some building site, or anywhere else; the bosses se-
lect bodies that look strong and negotiate the day 
rate of pay. The smaller and weaker must wait until 
later in the morning when, if they are lucky, someone 
will pick them up for a menial job at a ridiculous rate 
of pay. 
Not all Arab workers have to expose themselves to 
this sort of humiliation to work in the Jewish sector. 
Most of them working in that sector have more or less 
fixed employ: in Jerusalem, as well as most of the 
rest of Israel, Arabs from both sides of the Green Line 
are probably now the majority of construction work-
ers, road builders, gardeners, kitchen helpers, gas 
station attendants, street cleaners, night watchmen, 
and unskilled assistants of tradesmen. And in 1979, 
they made up one-third of 7,500 factory workers in 
Jerusalem. According to official statistics of the Cen-
tral Bureau of Statistics, an average of 78,000 Arabs 
came from the West Bank and Gaza to work in Israel 
during the first quarter of 1981.8 
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At the edge of Musrara, we climb onto the roof of a 
house that overlooks no-man's-land and part of the 
Old City. The sun is going down; I am reminded that 
Jerusalem is a quite extraordinarily beautiful city. On 
the roof sit a Moroccan Jew and his wife visiting from 
France; his cousin, an Israeli-born wheeler-dealer res-
tauranteur peeling off bills from a wad of money in his 
hand to lend to someone; a midget, passing out Marl-
boros; one of the tougher-looking fellows from the 
neighborhood, dressed elegantly and wearing a large 
Star of David around his neck (one of the ways in 
which Oriental Jews make sure that they will not be 
mistaken for Arabs}; a man in his forties, eating water-
melon seeds. They are drinking whiskey and smoking 
(except for one fellow who has announced that he 
doesn't smoke on the Sabbath). Someone has ap-
peared with a tray carrying a pot of mint tea and 
some glasses . The conversation ebbs and flows on a 
great variety of subjects . 
The man with the watermelon seeds is telling the 
others how he was brought to Israel from Morocco at 
the age of 13 in 1946. An emissary from the Jewish 
Agency had convinced his parents that they should 
send their son to Palestine to join in the fight to estab-
lish a Jewish state. They had four other children and 
signed an agreement to allow their oldest son to go. 
After managing to evade French and British troops 
(including escaping from a prison in Cyprus), he 
reached Israel. He was then sent to a kibbutz so that 
he should be made a man, a real Israeli. He con-
cludes by saying that, thankfully, he only became a 
house painter and has remained a Moroccan. His ac-
count reflects a mixture of bitterness and humor. 
The restauranteur speaks with his cousins a mixture 
of Moroccan Judea-Arabic and Palestinian Arabic, 
spiced with bits of French and Hebrew. He says that 
he knows and gets along with the Palestinians very 
well, because they work for him. He has strong politi-
cal views: the Palestinians should take over Jordan if 
they want a state of their own; meanwhile he is ready 
to slaughter them himself to punish them for the mur-
ders recently committed in Nahariya. Saadia listens 
patiently. Then he quietly and lucidly tries to explain: 
that the situation of the Palestinians is much like that 
of the North Africans in Israel ; that they are both vic-
timized by the same state and for the same reasons; 
and that they should be allies, not enemies. Saadia is 
very articulate and persuasive in one-to-one conver-
sations like this. The fellow seems confused, if not to-
tally convinced. He puts his money back into his 
pocket. As we leave, Saadia explains: "With all his 
money, that fellow nonetheless feels deep resentment 
and bitterness towards the government and its deni-
gration and mistreatment of Oriental Jews, and yet 
he continues to exploit and hate the Arabs. He can't 
understand that we're being tricked. That's our 
problem." 
BLOCKS OF 
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Settlements in the West Bank. Source: The "Drobles Plan" 
(World Zionist Organization)-Master Plan for the 
Development of Settlement in Judea and Samaria, 1979-
1983 (Jerusalem, 1978). Appeared in Ha'aretz and The 
Christian Science Monitor. 
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To the North 
We leave Jerusalem by driving from the bastion of 
French Hill, through that of the new University cam-
pus on Mount Scopus, both built with great haste and 
at enormous cost following the declaration of the U.S. 
Secretary of State in the early 1970s, William Rogers ; 
they were Israel's response to the pressures put on 
her to retreat from the occupied territories and East 
Jerusalem. The University complex is literally monu-
mental. The political decision to build it has so far 
cost $130 million: $40 million from Israeli taxes ; the 
rest from contributions from abroad .9 I think of the 
Arab workers who constructed those deluxe buildings 
up there on the hills over the Old City, and of the Ori-
ental Jewish guardians who sit at the entrances, and 
remember the living conditions of their homes and the 
statistics about how few of their children have a 
chance to go to a university. Of course, the same sort 
of situation exists just about everywhere: but here it 
seems worse, more incongruent, aberrant, and 
shameful; the buildings humiliate the landscape and 
the people. 
The road leads around by Augusta Victoria Hospi-
tal, down to the northeastern corner of the Old City, 
and then onto the Jericho Road. What a relief to leave 
Jerusalem behind. The scenery and colors are spec-
tacular. For a while it's possible to forget that an oc-
cupation army rules over this territory. Indeed, you 
can drive the 20 miles to Jericho without spotting 
hardly any of the Israeli colonies that have taken root 
on the landscape in growing numbers during the 
years since 1967. (The existing and proposed settle-
ments in the West Bank are shown on the accompa-
nying map.) The mountains are rocky and barren and 
the slopes precipitous and broken by valleys of great 
depth, as one descends from Jerusalem at 2,500 feet 
to the Jordan and the Dead Sea at I ,250 feet below 
sea level. 
This idyllic ride along a magnificently paved high-
way and through a biblical wilderness was a fantasy 
and a deception. Only a few miles outside of Greater 
Jerusalem's municipal boundaries and less than a 
mile off the road, a whole new Israeli settler industrial 
site and town were in the process of construction. We 
had entered into what Israel calls Judea and Samaria, 
the West Bank proper, where more than 700,000 Pal-
estinian Arabs live under the direct occupation of mili-
tary rule and where, by late 1981, close to 20,000 Is-
raeli Jewish settlers had established over 70 colonies 
on some 30,000 acres of land-property of private 
Arab owners, or the public domain of the Jordanian 
state. 
Israelis and the Palestinians who have experienced 
the reality of the situation in the territories since 1967, 
as daily witnesses and actors, will not have been de-
ceived by the view. Dani Rubenstein, a reporter from 
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the occupied territories for Oavar (morning newspa-
per of the Labor party) , is one of a handful of out-
standing journalists who regularly have reported with 
honesty and courage what they have observed. Ex-
cerpts from his article-"A dunam here, a dunam 
there" (from an old Zionist slogan, "a dunam here, a 
dunam there, and we will get it all ... ")-will be 
quoted at some length here, because it succeeds so 
well in summarizing crucial features of the process of 
occupation and colonization in the territories: 
The State of Israel in the period since 1967 has tied itself 
to the territories captured in the Six Day War, thereby elim-
inating nearly all options of concession or withdrawal. 
Most of the ties have been established deliberately, but 
some have been brought about unintentionally. A whole 
series of interests and of interested persons will struggle 
with all their might to prevent Israeli withdrawal from the 
West Bank and the Gaza Strip, and the motivations for 
that struggle against withdrawal are diverse. 
... Take for example, the affair concerning the dam-
ages paid to the persons evacuated from the Rafiah En-
clave [in northern Sinai]. This affair, one of the most 
shameful in the history of the State, has strengthened the 
Israeli hold over the West Bank . .. . The huge and as-
tounding sums paid to the Jewish settlers in the Rafiah 
Enclave have inspired a sense of security in the hearts of 
the settlers of Ariel and Kiriyat Arba' in the West Bank. 
Imagine a young Jewish couple faced with housing diffi-
culties in the area of Tel-Aviv. They are offered almost 
free housing in one of the settlements in the West Bank, 
20 minutes' drive from Kfar Saba or Netanya. The young 
couple hesitate: should they tie their future to a settlement 
built on a territory which officially is not part of the State 
of Israel? ... And then the sums paid as compensation to 
the settlers of Yamit and the moshavs of the Rafiah En-
clave are published, and their worries are over .. .. 
The Rabin government was the first to give in-in 
1975-to demands by Gush Emunim to establish a 
"workers' camp" in order to house the workers in the in-
dustrial zone planned next to the Jericho Road near 
Ma'aleh Adumim. The industrial zone was nonexistent at 
the time and the government, having given in to Gush 
Emunim, established the small settlement. After the settle-
ment's official endorsement, the industrial zone of Meshor 
Adumim came into existence .. . . 
[text deleted by censor] 
The settlements, in general , and those in the Jerusalem 
area, in particular, constitute the tightest knot by which 
the State of Israel has bound itself to the West Bank, the 
Gaza Strip and the Golan Heights. The standard argu-
ment for this is in terms of military defense. Clearly Israel 
has a stake in security in the administered territories: 
what is debatable is the way in which this interest may 
best be served . By civilian settlements? Can civilian set-
tlements satisfy the security needs of Israel? ... 
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Since 197 4, and particularly since 1977, a great effort 
has been made to settle more Israeli citizens in the settle-
ments and to impart to this operation of settlement the im-
age of being interrelated with military security arrange-
ments . . .. 
The Israeli Defense Force has been tying itself to the 
West Bank, together with these "security settlements, " in 
a seemingly deliberate manner so that any future Israeli 
government will have to reconsider even the most superfi-
cial concession. The military and settlement links of Israel 
with the West Bank nowadays are such that no option of 
autonomy, even the most minute, and no Jordanian op-
tion of dividing the area is, in fact, a realistic one . . .. 
A slow, but steady and quickening, binding of the 
Israeli economy with that of the West Bank has been 
going on now for 14 years. Today the ties of dependence 
between Israel and the West Bank are such that any 
break may cause immense damage . . .. The first fact is 
the volume of Israeli exports to the West Bank and Gaza. 
Hundreds, maybe thousands, of Israeli industries export 
goods to the million and a quarter Arabs living in the terri-
tories. If tax on tariff frontiers were established, these in-
dustries would likely suffer. The most severe form of de-
pendence on the West Bank is the need for cheap labor 
from the territories . . .. 
And here? In 1967, the government decided that work-
ers in Israel would receive equal wages for equal work. 
To all appearances, this meant equality of wages for Arab 
workers from the territories with those of Israeli workers . 
In reality, the situation is very different. Various sums are 
deducted from the wages of Israeli workers for social 
services. The employer, for his part, also pays for work-
ers' services. Now, in order for the wages of an Arab 
worker to be equal to those of an Israeli , a certain per-
centage has to be deducted and his employer must also 
contribute a certain sum (but then it would not be worth it 
to the employer to hire workers from the territories) . Thus, 
an Israeli worker receives all the social benefits deducted 
from his wages together with the payments of his em-
ployer, while the Arab worker from the territories does not 
receive them. 
This is most visible when it comes to children 's allow-
ances: the Arab worker does not receive these allow-
ances even though he pays for them, and even though 
his employer pays for him to the Israeli National Insur-
ance. There are many other Israeli social benefits with the 
same fate: birth allowance, allowances for dependent rel-
atives, etc .... ; employing workers from the territories di-
rects gigantic sums of money, every month , to the gov-
ernment agency responsible for Arab labor in Israel ... ; 
this capital, worth billions, has ended up in the hands of 
the Israeli treasury. 
The State of Israel, therefore , has a cheap labor force 
that disappears after work hours, and there is no need to 
be concerned about its welfare . From an economic point 
of view, this is a highly efficient use of the territories 
which the Israeli economy has become dependent upon. 
But there are moral flaws : these workers are not orga-
nized; they do not strike; they have no special demands 
and no organized labor struggle. The Israeli economy has 
become enslaved to this luxury which smells of colonial-
ism, but which for the present proves profitable .... 
The links cultivated and tightened with the territories 
beyond the Green Line extend the borders of Israel , but 
at the same time they enslave and strangle future solu-
tions. [Rubenstein 1981] 
Jean and I don't stop to visit any of the Jewish set-
tlements or Arab villages on the way down to or in the 
Jordan Valley. Later, on my own, I will visit some vil-
lages and hear about the acute problems of agricul-
ture, of gaining a livelihood from the land , and of hav-
ing access to water, the resource upon which that 
livelihood depends. And thanks to those who know 
what has been happening in this regard and are cou-
rageous enough to speak out and write about it, 
ideas and pictures take shape in my mind . On water: 
that Israel controls and claims sovereignty over all of 
the waters between the Jordan River and the Mediter-
ranean ; that she takes 85 percent of the available 
water for 70 percent of the region's population; that 
one-third of the water reaching Israeli homes and 
farms originates in the West Bank; that the water 
pumped for all Arab farmers in the Jordan Valley is 
limited, and the drilling of wells frozen since 1967, by 
the Military Governor's Water Department on instruc-
tions from the Water Commissioner for the govern-
ment of Israel ; that the settlements, which probably 
now pump more water from their own wells than do 
the Arab farmers from theirs, flourish from water de-
nied to Arabs and often on lands that Arabs used to 
cultivate; that West Bank Palestinians are convinced 
that Israeli talk of autonomy is a sham, and that Israel 
will continue to maintain control of their security, their 
land, and their water.10 
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Jericho 
On the road to Jericho we pick up an old man and 
woman waiting for a ride alongside the road. They 
have come from Jerusalem, where they live through-
out most of the year, and are on their way to a small 
house they use in Jericho during the winter. We take 
them to the house, two small rooms in an old neigh-
borhood on the far side of the sleepy-looking town, 
and they invite us in for coffee. Jericho used to be an 
important winter resort for Arabs from both banks of 
the Jordan. Now it's mostly a stopover point for Israe-
lis or foreign tourists to have a meal , or a drive, or to 
load up with tropical fruits. Our host and his wife , 
however, still use it as a winter retreat , and they have 
come here now to take some of their furniture and be-
longings back to Jerusalem for the summer. They 
have maintained the rhythm of their lives despite the 
ravages of history. 
The old man tells me that he is 88 years old and 
that he fought in the Turkish army during the World 
War; as his white turban indicates, he has accom-
plished the Hajj . He has a married daughter in Jeru-
salem and a son with 14 children in Amman. He and 
his wife have an air of calmness and peace about 
them that is attractive, relaxing , and somewhat im-
penetrable. I would like to sit and talk with him at 
length in order to discover the pattern of his biog-
raphy. I take his address with the intention of visiting 
him in Jerusalem, but never manage to do so. 
Sometimes I stare back at the photographs of this 
man 's face and expression, try to read them for what 
they will reveal of his personality: I see patience, 
pride, watchfulness, and a degree of openness. But 
in mentioning the last trait , I am already being influ-
enced by the conversation we had: the exchange of 
words and tones of voice that had allowed him to be-
gin to open up. I can imagine that others might see in 
his stare something forbidd ing, a mixture of fear and 
readiness to defend. (A colleague thought that he 
looked like someone watching a cobra.) I am re-
minded that visitors to the Middle East sometimes feel 
threatened by the way that Arabs seem to stare at 
them, that they see in their eyes an_ expression of 
hostility. Silence in such situations-the inability or un-
willingness to exchange words-can encourage such 
negative stereotypes. Thus, paradoxically, a face be-
comes a mask projected by the observer. 
Leaving Jericho, toward the north , there is a huge 
abandoned refugee camp . In 1974, when I passed by 
it as part of an organized tour, an Israeli army officer 
pointed out the camp and explained that when the 
June 1967 war broke out, the refugees fled across 
the Jordan en masse, "out of fear from the slaughter 
that they had planned against Israel." That statement, 
, which in disbelief I jotted into my notebook, was truly 
a projection and a reversal of fantastic proportions. 
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The refugees from Jericho, already once exiled by the 
1948 war, undoubtedly fled for a second time for the 
same basic reason that they had done so the first 
time: they distrusted the Israelis and feared for their 
safety. As a result of the 1967 war, over 300,000 Pal-
estinian refugees in the West Bank, Gaza, and the 
Golan Heights crossed over into east Jordan and 
Syria to become displaced persons for the second 
time in 20 years . (The exoduses of the refugees are 
shown on the accompanying map.) How quaintly 
reassuring to believe that they ran from their own 
shadows! 
The Israelis, to be sure, have felt threatened by 
hatred toward them, especially in 1967. Contrary to 
the popular stereotype, the Israelis suffer a good deal 
from fear and a sense of their own vulnerability . No 
doubt many of the Palestinians hate them with a 
vengeance; both are caught in a vicious circle. Is-
raelis, however, can translate their fear into a hatred 
that finds expression in the organized violence and 
aggressiveness of a state and regular army. They be-
come the "slaughterers"; the Palestinians become the 
"victims" ; and "self-defense" and "security" become 
the rationalization for aggrandizement and exploita-
tion. Here in the Jordan Rift Valley there is a strip of 
some twenty settlements with about 5,000 settlers on 
thousands of acres of confiscated land .11 
Further to the north of Jericho lies the Allenby 
Bridge, one of the two passageways that have been 
left open to allow for the movement of people and 
goods between the territories and Jordan. Israelis 
who defend the occupation point to the "open bridge 
policy" as an indication of the benevolence of their 
rule. Produce and manufactured goods from the terri -
tories are transported thereby to Jordan, and in 1979 
the majority of the approximately 280,000 West Bank 
Palestinians who traveled abroad did so over the 
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bridges . For Palestinians, the experience of crossing 
a bridge back into Israeli-held territory has become 
one of the most painful humiliations of occupation . 
The Israeli military authorities at the borders blatantly 
treat the Arabs who arrive there as suspects and as 
inferiors. I have myself seen this , and many times 
heard accounts of harassment by insults and wanton 
destruction of goods being brought in from abroad . 
A recent novel by a talented young woman writer 
from Nablus (Khalifa 1976) begins by depicting the 
crossing of a border by a group of people returning 
to the West Bank (including Usama, one of the pro-
tagonists , who has returned to organize internal resis-
tance) . The Jordanian taxi driver bringing them to the 
bridge moves the radio dial from the Voice of the 
Arabs to the French Middle East program; to BBC; to 
the Voice of the PLO; to the Israeli program from Je-
rusalem , a/ Quds-all delivering their versions of the 
latest news in Arabic. The driver utters an obscene 
curse, and looking into the rearview mirror catches 
the glance of Usama: 
"May God help you! How can you look into their faces? 
The bastards speak Arabic as if they were native speak-
ers." 
"They were native speakers," Usama answers. [p. 8] 
Afterward the passengers begin to speak to one 
another, then become silent, preoccupied with what 
awaits them at the border: 
searches. verifications , customs . . . interrogations per-
haps. And electronic devices that give out continuous 
whistles . And in a wooden enclosure everyone will take 
off each piece of clothes , and shoes and suitcases will 
be gone over by the electronic detectors. [p . 1 0] 
The ordeal begins. Its description must be a carica-
ture. A soldier calls out Usama's name several times , 
then insults him for not responding immediately: 
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"Were you in the lavatory? And how was it? Filthy as 
usual! 'aravim! [the Hebrew word for "Arabs"]. We build 
marvellous lavatories, and they fill them with shit! Shit, 
here and there , and everywhere. And you lady. Give me 
that necklace and don't hide it in your bosom. Gold is for-
bidden. And you mister, what's that? A watch? For whom? 
For your mother? Let your mother pay tor it. To the cus-
toms. And what's th is-cloth tor your mother? Oh, what 
luck she has, with the riches of Kuwait and Saudi Arabia 
in her hands. You reach the wells of oil and yet return 
here? What is it that you like here? You don 't appreciate 
riches, but we appreciate them. In a few years we 'll be 
there and you will need a visa to visit the Ka'ba [Islam 's 
most holy shrine, in Mecca] . Clothes and chocolate are 
forb idden, forb idden my dear, forbidden sweetheart, tor-
bidden! It's the law adon (Hebrew word tor sir) . Do 'ara-
vim understand what law is? Go over there for the interro-
gation .. . . " [p. 13] 
The interrogation goes on at length and becomes a 
nightmare. Israeli soldiers of Iraqi origin are distin-
guished from those of Polish origin , but the descrip-
tion denies to any of them the least quality of human 
decency. Undoubtedly, this is an exaggerated ac-
count; but such encounters under the prevailing con-
ditions are bound to be perceived and felt by the Pal-
estinians as humiliations by inhuman enemies. My 
memory of the scene at the bridge in 197 4 is of a de-
pressing-looking place which resembled an immi-
grants ' camp . The flow of trucks and passengers 
seemed well-organized , but very slow; every vehicle, 
every person , and every piece of luggage was 
minutely examined . I spoke with a man in his sixties; 
he was returning to East Jerusalem from Amman , 
where he went regularly to receive his pension from 
the Jordanian government for many years' work in the 
administration . The man was obviously straining to 
maintain his dign ity in circumstances meant to under-
mine it. I was embarrassed because he thanked me 
with emotion in his voice and eyes for having spoken 
to him. As he boarded a bus, an Israel i officer walked 
up to me and asked what the fellow had said . I mum-
bled something , and he told me, "See how free they 
are , and well-off." I caught a glimpse of the man on 
the bus: he was watching us with an expression of 
sadness and irony. I felt the shame that haunts a re-
flective soldier in an occupying army. 
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Beyt She'an 
Jean and 1 drove up the Jordan Valley, often along 
the fence that had been constructed to prevent infil-
tration from the east. Border guards patrol this road 
night and day, and we passed many command c~rs 
filled with them. To attempt to infiltrate into the temto-
ries or Israel along this border would seem a suicidal 
affair. Yet not many years ago, a group of Palestin-
ians had made its way into Beyt She'an, the small 
town for which we were headed, and tragically killed 
a number of people before they were themselves 
killed by some of the local population. 
Beyt She'an was captured by Israeli troops during 
the 1948 war; its Arab population of some 5,000 f!ed 
to Nazareth the West Bank, and Transjordan . (Fa1ruz, 
one of the ~ost famous singers in the Arab world, in-
cludes a popular song called, "Take me to Beisan" in 
her repertoire.) After the war it becam~ a ma'c:-bara, a 
transit camp for new immigrants, and 1t has s1nce 
then grown into a development town with a population 
of about 14,000 (1979). 12 Most of its inhabitants are 
Oriental Jews: 65 percent North Africans, 10 percent 
Iranians, 10 percent Iraqis, 10 percent from Rumanian 
or other European backgrounds, and 5 percent from 
various other origins. One of its claims to fame is that 
the Minister of Housing and one of the leading per-
sonalities in the Likud party, David Levy, has lived 
there since the early 1950s when he came to Israel 
from Morocco. Levy was in the early years a construc-
tion worker; he still lives in a modest house and peo-
ple are proud of that and of his success in politics. 
About half of the 3,000-odd families in Beyt She'an 
have five or more children, and more than half of the 
population is less than 21 years of age (it has the 
seventh highest dependency ratio in the country) . It 
ranks high among the cities and towns in the country 
that have serious social problems (crime, delin-
quency, children in institutions, welfare cases). 
The mayor estimated that the labor force from the 
town numbered around 4,000. Two thousand-many 
of them women-worked in industry (including 700 in 
kibbutzes, 400 in textiles, and 300 in construction), 
the rest in services (e.g., education, health, welfare, 
small business) . The town had some thirty small fac-
tories and seven or eight larger ones. Basically there 
were three residential neighborhoods: one of villas, 
privately owned by the better-off; another of small 
apartments rented by the poor (who tended to have 
the largest families) from Amidar, the government 
company; and finally a middle-class area with a .mix-
ture of rented and privately owned accommodations. 
The children were provided for in forty nursery 
schools, eight elementary schools, two schools for 
problem children, two occupational schools, and two 
secondary schools (one religious, the other secular) . 
Beyt She'an's mayor, it turned out, came from Mo-
rocco. He told us that he had been sent to Israel by 
his family as a boy and was broug~t up in a. com-
mune with others who had come w1thout the1r parents 
in the Aliyat Hano'ar-"immigration of youth"-pro-
gram. He seemed totally "lsraelized" in his name, ap-
pearance, and manner; but people in the town were 
quick to tell me that his "real" family name had been 
typically Moroccan-Waknin. . . . 
When we stood outside the mun1c1pal1ty later, talk-
ing with and photographing three cheerful old people 
from North Africa, the mayor came out and greeted 
them with warmth and respect. He had not forgotten, 
so it seemed, how to interact with people in another 
cultural idiom-that of North Africa. I couldn't distin-
guish the extent to which his behavior was ~ponta­
neous or political in this situation ; no doubt 1t. was a 
mixture of both . Tbis ability of a new generation of 
Oriental politicians in Israel to move between two ~u!­
tures-the Israeli and the Oriental- was charactenst1c 
of the development towns where a growing number of 
mayors were from Oriental communities , especia!IY 
Moroccan; but, so far, with the significant exception 
of David Levy, it had not given the Oriental Jews in-
fluential positions among the national political elite. 
The people we met in the poor neighborhood of 
Beyt She'an had difficult lives and were at least as 
representative of the development towns as were the 
mayor and others like him in the administration and 
schools . One fellow, also from Morocco and at one 
time active in the Black Panthers, lived in a small , 
clean apartment; he was 39 years old and had 14 
children, 2 of them already married and with children 
of their own; half of the children were at home when 
we visited ; like most of the Israeli and Palestinian chil-
dren we saw and photographed during our journey, 
they were beautiful; the beauty of children here (is 
there anywhere where children are not beautiful?) was 
especially troubling: they had everyone's hopes for 
the better future and yet the land seemed perma-
nently filled with enmity and violence. 
The man whom we were visiting had been unwell, 
physically and emotionally, since he arrived from Mo-
rocco at the age of 14. He had been unable to keep 
a job of any sort since then. He lived from welfare 
payments of about $110 a month and had a feeling of 
despair about Israel and his own life. But he believed 
that the lives of his children would make up for his 
own: they represented his challenge to and defiance 
of the state. Another fellow, a Tunisian married to a 
woman from Egypt, had similar circumstances and 
more articulate anger. "We haven't any strength any 
longer," he told me; "we've been screwed and we're 
finished; it's only for the kids now. " 
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People like this, and we met many of them, con-
stantly expressed feelings that combined resignation, 
bitterness, frustration , and anger. Time after time we 
heard the refrain: "Everyone for himself and God for 
everybody." The children would make it, get ahead 
through education (the Third World, postcolonial 
dream). The Promised Land had been deni_ed to 
them, because it didn't exist. Their attitude was the 
other face of the cynical view of the Israeli establish-
ment, that the Oriental immigrants were the "genera-
tion of the desert"; that they had to be sacrificed and 
that their children alone would have places in Israeli 
society. 
The schools we visited in Beyt She'an were packed 
with kids. The classes looked mostly overcrowded, 
and the children seemed to have the run of the place. 
They looked happy and brimming with self-confi-
dence. The teachers appeared to have control over 
the children , without exercising apparent authority or 
maintaining strict discipline. The Gilboa primary 
school, like most of the other schools we saw here 
and elsewhere, had a pleasant feeling about it. The 
principal who had emigrated from Morocco in 1949 
had studied in the same school he now headed . Be-
sides the relaxed atmosphere of the school , only one 
other thing was noteworthy: the principal wore a pis-
tol, and a uniformed soldier, doing his reserve duty in 
the army, sat on a bench in the schoolyard with a rifle 
on his knees. The Israeli-Palestinian conflict had a 
presence just about everywhere. 
The soldier was quite integrated into the scene. We 
talked. He had come to Israel from Iraq in 1952.13 He 
had worked for the Histadrut construction company of 
Solei Boneh for the past 25 years, and was earning 
about $160 a month. He had I 0 children , 3 of them in 
the army, and lived in one of the small apartments 
rented by Amidar. Next to him on the bench , a young 
fellow in his early twenties was sadly complaining 
about his lot: both of his parents had been killed in 
the terrorist attack some years before; he had been 
taught in various schools and trained to work as a 
carpenter, but he could not find work at a decent 
wage and bitterly demanded that the state provide 
him with a living. The man replied and gave him the 
patient advice of a father: to have dignity and honor 
one had to work and to learn to speak like a human 
being . These notions of dignity and honor and of work 
and proud speech were , in fact, the touchstones of 
traditional Oriental values among Jews and Arabs. 
One of the largest textile complexes in Israel , Kitan , 
has factories in Beyt She'an , Dimona, Nazareth, and 
Ra'anana. It employs some 3,000 workers and ex-
ported $29 million worth of goods in 1980, most of 
them to Western Europe. We visited the Beyt She'an 
factory and were shown around by a man in his late 
forties who gave us a running commentary in fluent 
Hebrew: "The factory had 750 workers on three shifts ; 
Beyt She'an. 
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these included men and women, 75 percent of them 
from Beyt She'an and the rest from surrounding Arab 
villages; the woman on the right with the red scarf 
was a "parsi" (from Iran); the tall, handsome girl with 
braids, from the Arab village of Tuba; and that fellow 
over there from Marrakesh .... "The great majority of 
the workers were Oriental Jews and Arabs; on the ba-
sis of appearance, it was almost impossible to draw a 
distinction between them. After the tour, we sat down 
with our guide for a cup of coffee. It soon transpired 
that our inability to distinguish Arab and Jew in the 
factory extended to the guide himself: he was a 
Druze Arab from a nearby mountain village and in-
vited us to his home for the night. 
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Sakhneh and Some Digressions on Terminology, 
Demography, and Identities 
Not far from Beyt She'an, along the road to Afula, is a 
beautiful park with several connected lakes fed by 
underground sources. In the summer heat of the 
Jezreel Valley, it makes a marvellous spot for a rest, a 
swim, and a picnic. Although the site has a Hebrew 
name, Gan Hashelosha (Garden of the Three, in 
memory of three young Jews killed here by Arabs in 
1938), everyone still seems to call it by its original Ar-
abic name: Sakhneh. The crowd here includes Arabs 
and Jews. An Arab joke says that the only way to dis-
tinguish the two peoples at a beach is by dress: 
Arabs will inevitably wear smart clothes on such an 
occasion, while Jews will not care about their attire at 
all. We talked to a group of "moshavniks" on a day 
trip from the Ashkalon area in the south , some sol-
diers on leave, and two young couples, one of them 
on their honeymoon. The last, better dressed, turned 
out to be Arabs, villagers from both sides of the 
Green Line. The fellow from the West Bank worked as 
a blacksmith in "Beisan" (we had moved from He-
brew to Arabic); the other, who lived in Israel proper, 
earned his livelihood as a taxi driver in Acre; both 
their wives worked as well. 
The two couples were close friends, possibly rela-
tives. By what ethnic, national , or religious labels 
should we define them? By which would they define 
themselves? And how would the Israelis label them? 
So far, I purposefully have been using inconsistent la-
bels not in order to confuse the reader, but because 
usage by the peoples concerned is usually inconsis-
tent: it is relative and contextual, and at times seems 
arbitrary. I can identify the couple from the West Bank 
as "Palestinian Arabs, " the other couple as "Israeli 
Arabs." The distinction , based on a notion of geog-
raphy and citizenship, is a formal one and charged 
with connotations and recognitions . But in the situa-
tion, such a distinction is mostly didactic ; in common-
sense everyday terms they will refer to themselves as 
Arabs, or Palestinians, or Palestinian Arabs, or by ref-
erence to their religious community, or locale, de-
pending on circumstances and interlocutors. On this 
occasion, they chose to say they were Arabs and vil-
lagers. 
Emil Habibi, a talented "Israeli Arab" writer, sees all 
this as an absurd paradox: those areas of Palestine 
not occupied by the Jewish state in 1948 were 
carved up by the Arab states; the occupation of those 
territories by Israel in 1967 reestablished the physical 
entity of a Palestinian state . In the complex process, 
Sa'id , the hero of Habibi's brilliant novel (1974), un-
derstandably loses both his identity and his mind. The 
discourse of Sa'id is about all of the protagonists-
Jews and Arabs in all of their guises-at one and the 
same time; and it attacks all sorts of ethnic and na-
tional mythologies and impostures. 
Another " Israeli Arab" writer (and a leading Hebrew 
journalist for Ha'aretz) begins his English autobiogra-
phy with a similar paradox: 
Ruskin College, Oxford , September 1971. Like other new 
students I am invited to stand up and introduce myself, I 
begin: "Atallah Mansour from Jerusalem, Christian , Cath-
olic , Greek Catholic , Israel i, Arab . .. " Everyone bursts 
into laughter. [Mansour 1975] 
In 1974, on a guided tour, I visited a new Israeli 
kibbutz on the Golan Heights. Our group was shown 
around by one of the members of the kibbutz, a 
tough-looking , tough-talking fellow with a thick New 
York accent. I drifted away from the group and began 
to chat with some construction workers on a bu ild ing 
site . When I asked one of them where he was from, 
he answered "from Palestine! " When I pressed fur-
ther, he answered , "from Nazareth ." Later I rejoined 
the group. An army officer was asking the kibbutznik 
where the construction workers came from. He an-
swered: "What do I care , they're Arabs , what 's the 
difference?" Two political statements. Perceptions of 
oneself, or of others , in this land often reduce cate-
gories to the most simplified of types-Arab, Jew, 
Palestine, Israel. .. . 
In 1945, the combined population of British Man-
date Palestine was about 1.85 million: of these some 
1.3 mill ion (69.4 percent) were Arabs and approxi-
mately 560,000 (30.6 percent) Jews. Immediately 
after the 1948 war, the Arab population in the area 
controlled by the state of Israel had declined from 
roughly 750,000- 900,000 to about 156,000 (19 per-
cent), of whom some 30,000 were internal refugees . 
Approximately 600,000-850,000 Arabs had fled or 
been expelled from their homes in the territory now 
under Israeli sovereignty: about one-quarter to Gaza, 
somewhat more than one-third to the West Bank, and 
most of the rest to Transjordan , Lebanon , and Syria.14 
With the massive immigration of Jews after the estab-
lishment of the state, the Arab minority within Israel in 
1955 was only 11 percent of the population , despite a 
rate of natural increase that doubled that of the Jews. 
Since 1948 the Jewish population has increased 
more than fivefold to reach about 3.3 million . At the 
same time, and without significant immigration, 
Israel's Arab minority has grown in numbers at an 
even faster rate , and in early 1981 totalled some 
525,000 persons (14 percent of Israel 's population · 
this figure excludes the more than 100,000 Arabs l'iv-
ing in East Jerusalem; the total population of the oc-
cupied territories is about 1.3 million ; the Palestinians 
outside of the former Mandate area now number 
some 2.3 mil.lion) (Kapel iouk 1981 ; Abu Lug hod 
1980). Israeli ~ra~s (and Palestinian Arabs , in gen-
eral) have ma1nta1ned a rate of natural increase in ex-
cess of 4 percent since 1948; it is one of the highest 
rates of growth in the world. That process, taken to-
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gether with the occupation of territories in which over 
one million Palestinian Arabs now live, has profound 
demographic implications for the future. One Israeli 
view of these-an antiannexationist view-appeared 
in a review of Friedlander and Goldscheider's The 
Population of Israel (1979) : 
Implicit in this scholarly volume lies a grim and serious 
warning of the dangerous implications of annexationist 
tendencies, based not on politics or morality but on 
purely demographic considerations . ... 
If the democratic nature of the State of Israel is accepted, 
and a regime of repression and the establishment of Ban-
tustans are rejected, the facts speak for themselves. Tak-
ing medium figures for fertility and immigration, the 
projected population of the country , including the admin-
istered areas, will be 6. 7 million in 1990, and some 10 
million in 2010. Already by the latter date, the Jewish 
population could well be only 45% of the total. ... 
With the possibility that fertility trends are not likely to be 
reversed, that immigration will in all likelihood not much 
exceed its present level, and allowing for yerida [Hebrew 
"descent,"] i.e. emigration (which , for some reason , is 
largely ignored by the authors in this book), the Jews 
would be a minority in less than 30 years from now . 
. . . if we exclude the administered areas, the projected 
population ... , under medium assumptions, is for a total 
population of 4.8 million in 1990, of whom 3.9 million will 
be Jews, and of 6.9 million in 2010, of whom 5.4 million 
will be Jews-a reasonable proportion to ensure the con-
tinuing Jewishness of the State .... 
In the Arab sector, the authors foresee an increasing nu-
merical domination by the Moslem elements of the Chris-
tians and Druze. Already the proportion of Moslems has 
risen from 70 to 75, and by 2010 is likely to be over 80% 
with the Christians under 10% of Israel's Arabs .... 
. . . the statistics of natural increase speak for themselves: 
40 per 1 ,000 for Arabs , 17 per 1 ,000 for Jews. We are no 
more going to turn this tide than King Canute. 15 
Israelis worry about the demographic pattern and 
the projected population figures, and some Palestin-
ians find them encouraging. This has not, however, 
led to a readiness on Israel's part to leave the territo-
ries or to recognize the equal citizenship of Arabs liv-
ing within Israel. The government's policy consistently 
has aimed at controlling the Arab population on both 
sides of the Green Line and at dividing in order to 
rule. Policies at times also sought or acted to encour-
age Arabs to emigrate and to lower their rate of natu-
ral increase. And the concentration of Arab popula-
tion in certain areas, especially in the Galilee but now 
in the territories as well, has been dispersed by the 
implanting of Jewish settlements on expropriated 
Arab land. Such policies have been legitimized in 
terms of national security, Judaization of Arab-popu-
lated areas, and regional development. The result has 
been to reduce as much as possible the extent of 
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Ramallah youths. 
Nazareth: Schoolchildren. 
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Bedouin schoolchildren in the Negev. 
Children in a refugee camp near Hebron. Dimona: High-
school graduating class. 
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land owned or claimed by Arabs . Since the election 
of the Likud government in 1977, the discriminatory 
measures toward the Arab community in Israel , as 
well as repression in the occupied territories, have in-
creased significantly. 
The Arabs of Israel exist as an entity, legally and 
extralegally distinctive from the Jews. At the same 
time, the Arab community is internally differentiated in 
a variety of ways, and the state reinforces some of 
these differences to further fragment the Arabs . Thus, 
it recognizes three separate religious communities-
Muslims, Christians, and Druze-but accords them 
different rights and obligations as well. 
The Druze, an offshoot sect of Shi 'ite Islam, are 
mostly villagers in the Galilee and on the Carmel . 
They comprise about 8 percent of the Arab popula-
tion . (In Israeli terminology, they are a separate, non-
Arab, minority people, irregardless of the fact that 
their language and culture are Arable.) The Druze are 
conscripted into the army and form the most impor-
tant part of the border guard , a group especially fear-
some in the territories; they also have been used to 
clean up crime in Tel-Aviv and as bodyguards for the 
Prime Minister. Because they serve in the army, they 
enjoy the preferential rights of veterans for loans, 
housing , etc. Although the state apparently had suc-
ceeded in coopting the Druze and creating among 
them a national consciousness, in recent years some 
of their young people have become identified with the 
Arab or Palestinian cause and have refused to serve 
in the military. This has led to arrests and uncertain-
ties within the Druze community. 
Christians comprise about 17 percent of the Arab 
population and are internally divided into a number of 
denominations. Most of them live in urban areas or 
large villages . They may volunteer to serve in the mili-
tary, but few of them do so. Many Christians have 
long been active in political movements that place a 
high emphasis on Arab or Palestinian identity. 
Muslims, the majority of the Arab population , live 
mostly in villages and small towns. They include 
about 40,000 Bedouin at various stages of sedentari-
zation . Two-thirds of the Bedouin live in the Negev, 
and the rest have their homes in the Galilee. Muslims, 
except for a small number of Bedouin, may not serve 
in the military. 
To conclude the statistical profile of the Arabs in Is-
rael : about half live in cities or towns (as compared to 
90 percent among the Jewish population) . These in-
clude two wholly Arab cities-Nazareth (40,000) and 
Shafaram (more than 15,000)-and cities in which 
they form a minority-Acre, Haifa, Jaffa, Maalot-Tar-
shiha, Lydda (Lod), Ramleh, and West Jerusalem. 
About 60 percent live in the Galilee, 20 percent in the 
Little Triangle, and 9 percent in the Negev. Geo-
graphical isolation or separation from the Jewish pop-
ulation in regard to residence is almost everywhere 
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the rule-in the two Arab cities, in the 103 Arab towns 
(about a dozen of which now hav~ populations in ~x­
cess of 1 0,000) and villages , and 1n the 40 Bedou1~ 
encampments. The 10 percent of the ~rab popul~t1on 
living in mixed cities are on the whole 1n res1dent1ally 
segregated neighborhoods. Although at lea~t 65 p~r­
cent of Arab employees and workers come 1nto da1ly 
contact at work with Jewish coworkers and employ-
ers, segregation-in most institutions and org~ni~a­
tions and in special departments for Arab affa1rs 1n 
government ministries and in the Histadrut trade . 
unions-is the rule in regard to most noneconomic 
aspects of people's lives . 
Perhaps most important is the fact that people who 
in the past generally derived their livelihood fr?m 
working the land now do so to an ever-lessen1ng ex-
tent. Most Arabs in Israel today have been completely 
absorbed in the wage economy. They have become 
proletarized and earn a living as unskilled or semi-
skilled workers in those sectors of the economy that 
are managed and owned by Jewish employers. They 
are the first to be laid off in a recession and the last 
to be rehired when the economy begins to expand . 
This economic dependence, like political depen-
dence, has kept the Arabs of Israel weak and frag-
mented. Nonetheless, they have demonstrated , at 
times violently, against Israeli expropriation of their 
land. 
Israeli government policy toward the Arabs has 
succeeded , on the whole, in its primary objective of 
control: the Arabs have been neither integrated nor 
absorbed ; they have remained socially segregated ; 
important resources have been extracte~ from them; 
their behavior has been regulated and d irected to 
serve the interests of the Jewish majority. At the same 
time, the dynamic of change within the Arab commu-
nity has not been absent : traditional beliefs and pat-
terns of social interaction have eroded , slowly but 
steadily; the Rakah party has provided a framework 
for the organization and expression of discontent and 
opposition to government policy; and the wider con-
text of the territories and the Arab-Israeli conflict has 
contributed to a growing sense of identity as Palestin-
ians among most Arabs in Israel . These broad lines 
are meant to provide a background to description . On 
the voyage taken by Jean and me, we collected im-
ages and words to evoke scenes and situations. The 
scholarly arguments and interpretations are to be 
found elsewhere .16 
Maghar 
Jean and I found our way to the Druze village of 
Maghar where we had been invited to spend the . 
night by the man who had gu ided us a.round the ~~­
tan factory in Beyt She'an . It is a beautiful spot .. h1gh 
up in the mountains overlooking the Sea of Galilee. 
The village nestles into the mountainous landscape, 
and the road lead ing through it is badly paved , steep, 
and winding. Our host lives near the top in a large, 
new, ornate , and still incomplete house. He has a 
large family and proud ly introduces us to his chi ldren 
and wife , and to a half-dozen male visitors , most of 
them close relat ives . We enjoy the hospital ity and gen-
erosity for which Arab culture is justly famed. 
After the evening meal we begin to talk. Clearly our 
host is doing very well for himself; he earns a good 
income and lives well ; it becomes obvious in the 
course of conversation that he also identifies his inter-
ests and well-being with those of the state of Israel in 
its present circumstances . In the situation , I am hesi-
tant to ask questions about economics and politics , to 
appear impolite . But, no matter, the subjects arise on 
their own . The Druze in Maghar, and in other Druze 
villages , no longer have a consensus in their attitudes 
toward the state and toward Israelis . In the local 
council , a candidate standing in the name of Rakah 
has won the elections and become head of the coun-
cil for the first time since the establishment of the 
state . Young men are beginning to refuse to serve in 
the military. Some of those who have received a 
higher education are openly and aggressively identi-
fying with the Arab and/or Palestinian cause in Israel 
and the territories . 
In Maghar these dissentions and conflicts were, on 
this occasion and in our presence, muted and only al-
luded to in passing . But there was an unmistakable 
tension and uneasiness among the men when they 
talked about Druze attitudes to and relations with the 
state and its Jewish cit izens . Visits to other Druze 
communities and accounts in the press helped to ex-
plain the tension and unease. 
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In a series of articles in Zu Haderekh in August-
September 1979, Joseph Galili described the situa-
tion of Arabs in the Galilee. Three years earlier a se-
cret memorandum prepared by Israel Koenig, the 
Ministry of Interior official responsible for the Northern 
District, had been leaked to the press. The "Koenig 
Report" included a number of recommendations 
aimed at maintaining control over the Arab popula-
tion, especially the younger and more troublesome 
generation. It also criticized those who had responsi-
bility for the Arab sector in the various government 
ministries-who, it so happened, were Oriental, Ara-
bic-speaking Jews-because their "mentality" resem-
bled that of the Arabs (i.e., they lacked the capacity 
for "objective" and "rational" thinking). 17 
Koenig made the following recommendations: a wid-
ening and deepening of Jewish settlement in those 
areas where the Arab population was concentrated in 
large numbers; an examination of t~e possibilities of 
thinning out the existing concentrations of Arab .popu-
lation; a policy of reward and punishment (according 
to law) toward leaders and communities who ex-
pressed in any way enmity to the state; the encour-
agement of a new Arab leadership and an Arab 
party; the appointment of a special group to investi-
gate the personal habits of the leaders of Rakah and 
other "negative" personalities and make those known 
to the public ; a decrease in the number of students in 
higher education, and encouragement to take up 
technical professions and the natural sciences; facili-
tation in travel abroad for study, and greater difficul-
ties in returning and in finding work-a policy to en-
courage students' emigration ; intensification of the 
presence of police and security forces in the Arab 
streets. 
Although this report was criticized in Israel and 
abroad as a racist document against the Arab popu-
lation (and by implication against Oriental Jews as 
well) and despite demands made to remove Koenig , 
he has continued to hold his post until the time of this 
writing . Moreover, since the Likud came to power in 
1977, Koenig has received increased government 
support and some of his recommendations have be-
gun to be followed. Thus, for example, the establish-
ment of " lookout posts," as part of a policy of Judai-
zation of the Galilee and on lands expropriated from 
the Arab population , has become commonplace. This 
policy does not exclude Druze villages. 
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Rameh. An Arab town in Galilee. A word of apology to the ·reader: the photographic 
essay does not do the same things as photojournal-
ism. The photographs do not show "expropriation of 
Arab land " or "Judaization of the Galilee" in any di-
rect way. Rather, they show children , young and old 
generations, workplaces, homes, schools , the layout 
of the land. Each set of these photographs is associ-
ated in my mind with a chain of thoughts , memories, 
and experiences, and is related to reams of notes 
and documents. The Druze vil lage recalls an interac-
tion with people; then the whole problem associated 
with Druze identity in Israel wants to be heard ; then 
selections from the literature and press clippings that 
eloquently, in facts and descriptions, portray that 
problem stand ready to appear. 
When I look at the photographs, they awaken a 
consciousness formed by what has lodged itself in 
my memory and understanding . Yet that conscious-
ness is given expression in a flow of ideas and words 
that extends far beyond the photographs themselves . 
I can at best try to suggest, as briefly as I know how, 
the direction of the flow. I exercise immense self-con-
trol in writing no more about the ambiguous Druze, at 
this time, just as I have tried to do in regard to Beyt 
She'an and the submerged violence that exists there 
between the Oriental inhabitants of the town and the 
Ashkenazi kibbutzniks for whom they work. 
Sometimes I mistrust the photographs. I wonder if 
they show what I now want to tell ; paradoxically, 
nonetheless, I am confident that they imply and in-
clude my tale and , of course, much more. The differ-
ence is that the writer 's frame is expandable , while 
the photographer's is fixed . Implications in the photo-
graph cannot be explicated , except by looking harder 
and longer. 
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I Meiron 
I About 5 miles west of Safed , and along the road to 
I Acre lies a small orthodox Jewish settlement called 
I Meir~n . Before 1949 it was the site of an Arab village. 
' Not far from the settlement a road branches off to the 
· right and leads to the shrine of Meiron . Rabbi Shim '.on 
: Bar Yohai (RASHBI) , the author of the Zohar, and h1s 
: son, Eleazer, are thought to be buried there. They 
lived in the second century at the time of Roman rule. 
Every year a pilgrimage festival , known as Lag 
! Be'Omer, is celebrated there. "Lag " are letters of the 
· Hebrew alphabet (lamed gimmel) whose numerical 
I value equals thirty-three. 'Omer, literally a sheaf of 
1 grain , refers to the period between the festivals of 
Passover and Shavu 'ot. 
The 'Omer period , since the time of Talmudic Juda-
ism, took on a character of semimourn ing : marriages 
were prohibited, the cutting of hair not allowed , th~ 
playing of musical instruments banned . The mour~1ng 
was apparently associated with a plague that deci-
mated the disciples of Rabbi Akiba. On the thirty-third 
day of 'Omer, all the restrictions otherwise in force 
during the month are suspended, and in some Jewish 
communities the restrictions permanently cease on 
this day. The date receives mention for the first time 
in a fourteenth-century rabbinic commentary, and in 
the seventeenth century it becomes associated with a 
pilgrimage to Meiron. f=xplanations for the signifi-
cance of Lag Be'Omer vary, but most refer to Rabbi 
Shim 'on Bar Yohai . According to the tradition of the 
Kabbalists , at his death Bar Yohai revealed to his dis-
ciples many of the secrets that were subsequently .in-
corporated into the Zohar, the principal text of Jew1sh 
mysticism. 
In the Zohar, Lag Be'Omer is called the hillula of 
Rabbi Shim 'on Bar Yohai. Hil/u/a is a Hebrew word 
which literally means a "wedding between heaven 
and earth. " It is used to refer to a festivity , especially 
a wedding , to the anniversary of the death of a fa-
mous rabbi and to the rejoicing and pilgrimage asso-
ciated with it. Indeed, the death of a saintly man is 
considered a mystical marriage of his soul with God . 
Such hi//ulas for saintly men were and, to some ex-
tent , still are widely practiced in North Africa. For ex-
ample, a hillula for Bar Yohai-a procession of orna-
mented candlesticks followed by feasting and 
music-takes place each year in Djerba. And in Mo-
rocco (and now in Israel) a hillu/a called mimuna is 
celebrated on the first day after Passover. 
In May 1979, on Lag Be'Omer, Jean and I were 
among the 80,000 pilgrims who came to Meiron. The 
area around the shrine was filled with people who 
had camped there during the night. Most of them .had 
set up tents and tables and chairs . They were eatmg , 
drinking, playing music, dancing , sleeping , or wan-
dering around observing one another and the goods 
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for sale that had been set up by hawkers. The crowd 
was decidedly Oriental, and so was the atmo-
sphere-the sounds of music and voices (a mixture of 
Arabic and Hebrew as pronounced by Oriental Jews) 
and the smells of food . The scene bore a striking re-
semblance to the pilgrimage fairs celebrated in Mo-
rocco by Muslims and Jews alike . 
As we approached the building of the shrine that 
housed the tombs of Bar Yohai and his son, the com-
position of the crowd changed. Inside th~ courtya.rd 
most of the men were dressed in the typ1cal clothing 
of orthodox Eastern European Jews-long black 
coats and black or fur hats. And they were dancing to 
and singing Hasidic melodies, all the while carrying 
their small male children on their shoulders. On the 
roof of the building were two enormous illuminations 
of burning oil. The religious custom for Lag Be'Omer 
consisted of prayer at the tombs of the saintly men 
and around the fires, singing and ecstatic dancing, 
throwing costly garments and money into the burning 
oil , and the ceremony of halaqa (an Arabic term for 
"haircut") when the hair of small boys was cut for the 
first time and the locks thrown into the fire. 
The contrast between the two crowds-the one Eu-
ropean , the other Oriental-and t.he way i.n which they 
had divided the space of the shnne and 1ts surround-
ing area was quite striking . T~e ~vent ha~ t~k~n on 
the character of an Oriental p1lgnmage-fa1r 1n 1ts over-
all effect, but at the center European Jews controlled 
and orchestrated the religious ritual . They held the 
keys to the temple . . 
Some practices associated with Lag Be'Omer, 1t 
should be noted , displeased European rabbis and 
provoked their criticism ; for example .. the bu~ning of 
clothes was considered a transgression aga1nst the 
prohibition of purposeless waste . New theories re-
flecting religious Zionism were also ~dvance~ to ex-
plain the significance of the celebration : that .It 
marked the anniversary of some great but bnef 
triumph by Judeans in their war against the ~omans , 
possibly the recapture of Jerusalem~ or the v1ctory of 
Bar Kochba in the revolt he led aga1nst the Romans; 
or that Bar Yohai had been a leading figure in the re-
volt and had lost his life in battle .18 
In one of the tents we visit there is a beautiful cop-
per tray; a craftsman has engrave? i~to it a ~ust of 
Moshe Dayan and a Hebrew inscnpt1on dedicated. to 
him. The tray is about ten years old , and Dayan st1ll 
has then the title of Minister of Defense. In Morocco 
the Jews, and some of the Muslims, used to claim 
Dayan as one of theirs (his name was a comr:non Mo-
roccan Jewish name). In Israel , at the same t1me (be-
tween the wars of 1967 and 1973), the Oriental Jews 
called Dayan "the Messiah King ." By 1979, he had . 
lost most of that charisma and there were new chans-
matic heroes. 
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The tray, like the posters of Bar Yohai sold at Mei-
ron , demonstrated that at least some of the Oriental 
Jews associated Lag Be'Omer with military heroism. 
In the homes of many Jews from Morocco the poster 
portraying Bar Yohai hung on the wall alongside pho-
tographs or portrayals of famous Moroccan rabbis . In 
the iconography of these holy men , Bar Yohai may be 
a kind of warrior-saint. This type of hero fits a pattern 
of charismatic leadership that has been characteristic 
of Morocco at different times in its history- a readi-
ness to fight and to die for one 's faith. Nonetheless, 
my overall impression from observing and talking with 
the pilgrims to Meiron was that they had come on a 
spring outing to enjoy themselves and to receive 
whatever blessing they might by visiting the tombs of 
the saintly men buried there . For the North African 
Jews such an attitude was very much in the spirit of 
the hillulas they had celebrated in their countries of 
origin . 
The pilgrimage-fair at Meiron brought together Ori-
ental and European Jews, but it did not integrate 
them . The separation existed here, as it did in most 
sectors of life in Israel . The inequalities and imbal-
ances should be noted: the ultra-orthodox European 
Jews, a minority but nonetheless at the center, domi-
nated the ritual aspect of the pilgrimage; the Oriental 
Jews, although a majority, remained on the periphery . 
This pattern of acculturation partly fits that described 
by the Israeli writer Nissim Rejwan ; but at Meiron less 
Meiron. 
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malleability and stronger cultural roots are manifest 
among Orientals than Rejwan's analysis suggests: 
.. . the acculturation process undergone by the Oriental 
newcomer and his children in the religious field has been 
as fast and as wideranging as that they have undergone 
in other spheres of culture . Many specifically East Euro-
pean religious customs and mores which with the pas-
sage of time became completely identified with Jewish 
religious precepts have been adopted by the Orientals 
and their rabbis with no objections voiced. Among these: 
the universal use of skullcaps, in and outside the houses 
of prayer, at the dining table and away from it; burial 
rites, gravestones and visitations of the dead; the reli-
gious-as against the State's-ban on bigamy; and many 
points of differences in the liturgy, minor manners of 
Kashrut, etc. 
In all these fields , the Sephardi rabbinate and population 
embraced the norms of the dominant group unquestiona-
bly. (Note: this, it is to be remarked, despite the fact that 
in Israel differences between the two large ethnic divi-
sions-the Ashkenazi and the Sephardi-are practically 
the only cultural differences tolerated and indeed institu-
tionalized by the society. Hence, perhaps, the relatively 
slow pace of acculturation in this field.) ... this readiness 
seems to this writer to be a measure of the frailty of the 
Oriental newcomer's cultural power of resistance con-
fronting a dynamic and aggressive dominant culture . As 
such, it can be seen as merely part of the general pattern 
of the Oriental's attempt to make the best of a difficult 
and trying situation. [Rejwan 1979:109-11 0) 
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Many examples could be given to sustain the 
above argument about the dominance in Israel of 
Ashkenazi culture and religious style. Yet for a variety 
of reasons, which include nonacceptance by the Ash-
kenazis and resistance by the Orientals, acculturation 
has been at most partial or apparent. Explanations for 
the lack of integration and acculturation must refer to 
Israel's political economy and the historical process 
of its formation from the prestate period until the 
present, and to fundamental, perpetuated differences 
in culture among the various communities that com-
pose Israeli Jewish society. 
Many journalists and social scientists have written 
about and studied the conditions of life among the 
Oriental Jews in Israel over the past decades. They 
have emphasized and explained, in one way or an-
other, the social inequalities and bitterness experi-
enced and felt by the immigrants from Africa and 
Asia and their children. Israelis ' awareness of their 
"ethnic problem" has existed since at least 1948; but 
only since the election of the Likud party in 1977, and 
especially its reelection in 1981, has that awareness 
become widespread, openly admitted, and a basis 
for deep concern. 
The dominant attitude of the Israeli establishment 
until the late 1970s was based on Zionist ideology-
"the ingathering of the exiles"-and American theo-
ries of assimilation, especially the notions of moderni-
zation and "the melting pot." Oriental Jews were por-
trayed, for internal and external consumption, as 
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"refugees" who had "fled" their (largely Arab) coun-
tries of origin and become "absorbed" into Israel by 
their fellow Jews, 19 a gross and often blatantly false 
generalization that encouraged anti-Arab sentiments. 
The Israeli press during _ the first large wave of im-
migration from North Africa at times took a blatantly 
colonial stance, racist or romantic: 
A serious and threatening problem has been posed by 
the immigration of a race which we have never known in 
this country .... It is a people whose primitiveness 
reaches the absolute. Their level of education is that of 
total ignorance. More serious is their inability to absorb 
anything intellectual. They are completely dominated by 
primitive and savage passions.20 
It is precisely the "race" we need. We have suffered from 
an overdose of intellect. We have need, like air to 
breathe, of large injections of simplicity, of the natural , of 
ignorance, of brutality. These simpletons, these infantile 
Jews with their simplicity and natural intelligence are an 
elixir of life for our overly intellectual anxiety. 21 
The Israeli public and Jewish publics abroad have 
learned little, if anything, of the complexity of North 
African or Near Eastern Jewish communities, of the 
elaborate cultures that they had developed in their 
countries of origin, of their social and economic struc-
tures, or of the varied reasons that led them to decide 
to emigrate to Israel. An awareness of those aspects 
only has begun in the past few years, and on the 
whole they remain clouded by prejudice and 
confusions. 
Meanwhile, social scientists were discovering the 
difficulties of and the obstacles to absorption and in-
tegration. Moshe Shokeid , studying Moroccan immi-
grants, described how when each village of immi-
grants was allocated to one of the political parties in 
Israel, the "messianic joy" of its members gave way 
to bitterness and frustration. Already in the mid-
1960s, Alex Weingrod presented a clear view of Is-
rael's emergent social stratification: 
The basis of ethnic stratification should by now be clear. 
As might be expected , the major prestige criterion is the 
similarity between the immigrants and the veteran Euro-
pean settlers. The closer the conformity, the higher the 
rank. Ashkenazim are ranked higher than Middle Eastern-
ers, or Sephardim .... This rift is fundamental and it runs 
throughout the society.22 
A further source of information and a reflection of 
the intercommunal tensions and conflicts among Israe-
li Jews appeared in the activities and publications of 
protest groups that formed among the Orientals them-
selves. Thus in the Black Panther newspaper printed 
in its sixth year, one found in an article entitled 
"You are not alone, the Panthers are with you" the 
following: 
Meiron. 
Tell me where you live, and I will tell you the future of 
your children. If you live in Hatikva [a slum of Tel-Aviv] or 
the Katamons [Jerusalem slums] , or Kfar Shalem [amos-
hav] or Beyt She'an, one thing is certain: the chances of 
your child 's being a pilot, or an engineer, or a lecturer in 
the University, or a doctor, or a lawyer, or a general in the 
Israel Defense Forces are nil. These professions belong 
to the children of Rehavia and Savion [rich neighbor-
hoods in Jerusalem and Tel-Aviv] and Kibbutz Mishmar 
Haemek. If you live in one of the "white" and rich neigh-
borhoods the chances of your son becoming an unskilled 
worker in a textile factory or a municipal garbage collec-
tor, or a "graduate" of Tel Mond, Dimon and Ramleh pris-
ons are almost nil. These professions belong to the chil-
dren of the "black" neighborhoods.23 
The anger and bitterness of many Oriental Jews in 
Israel, their separation from and lack of socioeco-
nomic equality with European Jews, the ethnic stratifi-
cation of the country and its relations to politics, fun-
damental differences of culture, and elements of 
political consciousness and ambitions could and did 
come together in specific instances. Lag Be'Omer in 
Meiron presented an opportunity for some of these 
processes to emerge. A more dramatic example of 
their emergence found expression in another hil/ula, 
that of mimuna, celebrated in Jerusalem on the first 
day after the end of the Passover week. 
The mimuna was (and is) traditionally celebrated by 
Jews in Morocco as a spring festival to mark vernal 
renewal and to praise God for his blessings. Usually it 
took the form of a huge picnic outside a city. 
Journey Through the Labyrinth 
In Israel, the celebration of the mimuna came 
through the initiative of a Moroccan immigrant, Shaul 
Ben Simhon, who had become a member of the Cen-
tral Committee of the Histadrut, Israel's major labor 
union. He played an active role in the Labor party in 
which his major function was to mobilize the North Af-
rican vote in support of Labor. He also had been a 
central figure in the attempts by the government and 
he party to coopt leaders of the Black Panthers after 
hey began to achieve notoriety in the early 1970s. 
he mimuna organized in Jerusalem was a spring 
outing, but it also became a mass rally of North Afri-
cans, most of them Moroccans; a podium was set up 
·n the middle of the Valley of the Cross and in the 
idst of the picnics, party leaders and government 
'cials appeared and gave speeches. The occasion 
ad been seized for political manifestations. 
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In May 1981 at the mimuna, Shimon Peres, the 
leader of the Labor Alignment opposition party, 
mounted the speaker's platform in order to greet the 
celebrants. He was received by a barrage of oranges 
and tomatoes. Neither Peres nor the Secretary Gen-
eral of the Histadrut, also on the platform, was able to 
speak. The jeers and shouting of the hostile crowd 
eventually forced them to descend and to beat a 
hasty retreat. Later Prime Minister Begin and Minister 
of Housing David Levy appeared and the crowd ec-
statically welcomed them and applauded their 
speeches. 24 The Labor party spokesman talked of a 
"Likud plot," and it is quite possible that Likud sup-
porters had actively provoked the hostility of the 
crowd. This event, in retrospect, was seen by com-
mentators as the beginning of the violence that 
marked the 1981 election campaign. 
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The violence that rose to the surface in 1981 and 
the hostility of Moroccans and many other Oriental 
Jews toward the Labor party-which had dominated 
the country uninterruptedly from 1948 to 1977-were 
deeply rooted. By transforming the mimuna from a re-
ligious to a political manifestation, the Labor party 
had helped unleash energies that eventually it could 
no longer control. As we shall see later, in the minds 
of most Oriental Jews the Labor party has become 
identified with Ashkenazi interests. 
There are really two levels of separation here: on 
the one hand, separation in religious styles between 
Orientals and religious Europeans-the example of 
~ag ~~·o~er; on the other, a separation in political 
1dent1f1cat1ons between the Oriental supporters of Be-
gin's Likud party, and the Europeans identified with 
Labor-the example of mimuna. In short, both mani-
festations demonstrate ethnic separation, but they do 
so in different ways . 
. Another elerr:ent must be added here: the assump-
tion that the Onental Jews form and act as a cohesive 
group can be misleading. That is the case only to-
ward outsiders, non-Oriental Jews in Israel, and even 
t~ere the sense of unity is at best precarious. Identi-
ties .o! separa~e ethnic groups-of Moroccans, Iraqis, 
Tun1s1ans, Synans, Egyptians, Iranians, Yemenites, 
Georgians, etc.-remain very strong; and jealousies 
and enmities among these groups and the differ-
ences in their cultures-whatever the similarities in 
their objective conditions of life-can be and often 
are exceedingly sharp . The weaknesses and vulnera-
bilities of Orientals partly derive from these divisions. 
From Sated to Peki'in 
In Sated , we observe another vivid and saddening 
example of the tendency of Jews and Arabs to be-
have according to tribal solidarities. In one of the old 
and venerated synagogues of the city there is a 
gr.oup of well-dressed tourists . They are speaking a 
m1xture of French and Arabic among themselves, and 
passing around drinks from a bottle of fig brandy-
Bokha-the Jewish national drink of Tunis ia. These 
people originate from Tunisia and now live in France. 
They seem very proud of their distinctive Tunisian 
Jewish culture and identity. 
They tell us that normally they go to the island of 
Djerba to celebrate the hillula of Lag Be'Omer at the 
holy site of the Ghariba, traditionally considered to be 
the oldest standing synagogue in the world. But this 
year news reached them shortly before their depar-
ture that "Arabs" had broken into one of Djerba's syn-
agogues. and burned its scrolls . Immediately, they 
had de?1ded to change their destination to Israel (and 
symbolically to transfer their attachment from Tunisian 
Jewish saints to Israel i ones) . 
Later, in Jerusalem, I asked some people recently 
arrived from Djerba about th is. They told me that the 
story of arson was a false rumor; there had been a 
small and accidental fire with little damage; the in-
stinctive, "tribal" reaction of the Tunisian Jewish com-
munity in Paris was to fear the worst and to identify 
with Israel. 
Outdoor market in the Galilee. 
Journey Through the Labyrinth 
We go to Peki'in (Arabic, ai-Buqi 'a, "the little 
lace") . One Jewish family lives there. Its members 
laim to be the unique descendants of the population 
the Galilee from biblical times, who had maintained 
ermanent residence in the Holy Land and never 
nown exodus. They act as caretakers of an ancient 
stored synagogue there. Near the center of the vii-
age is another cave in which Rabbi Shim'on Bar Yo-
hai is said to have found shelter from the Romans 
and composed the Zohar. 
Most of the people in Peki'in are Druze; I have 
known some of them for over 20 years. The friend I 
inquire after is away. I talk with his son, Fadil Jamal 
'Ali, a big fellow in his mid-twenties. He fetches some 
photographs, including one of me standing beside 
him when he was a very little boy, and a clipping 
from Newsweek which mentions him as one of a new 
generation of Palestinian poets. He has refused to 
serve in the Israeli army and instead has been 
obliged to work for several years as a teacher in the 
Golan Heights. He now attends the University in 
Haifa, studying for a degree in literature. Later I find a 
small book of Arabic poetry that he has published in 
Acre called Lover of the Land and the Rain ('Ashiq al-
'ard wa-1-matar) . I open it to a section titled "Another 
Face to My Town." 
People in my town do not love; 
I see no happiness; 
When I passed by in the morning 
I saw a thousand stacked bouquets 
Remaining with the flower seller! 
II 
When the soldiers passed by 
Silence descended over the face of the town 
And turned into revolt 
The jasmine hangs low ... 
July 9, 1976 
Fadil also writes poetry in Hebrew, and recites for 
me a composition inspired by his reading of a poem 
by Brecht. Then we translate it into English: 
In a world of people 
Who plant 
Minefields, 
I cannot place myself 
Under trees 
Which provide shade and love. 
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I think: here is this young Druze fellow, filled with 
physical and emotional energy, studying in Hebrew, 
writing poetry in Arabic and Hebrew, and refusing the 
role of the Druze which circumstances in Israel im-
pose on him. He wants other things and looks to an 
Arab-Palestinian identity, to the Haifa University, and 
to Brecht to find them. The poetry is central to the 
culture (both cultures, actually: Arabic and Hebrew). 
Later I find an old folksong of ai-Buqi'a published by 
a Finnish scholar, and think that it expresses the sen-
timent of attachment among people that Fadil misses: 
One by one my dear ones went to Hauran, and for years 
For their sake I will stain my arms, and for years I am 
forbidden to laugh, and to let my teeth appear. Separa-
tion-while my friends are absent. [Saarisalo 1932] 
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The most tragic aspect of'the conflict between Israe-
li Jews and Palestinian Arabs has been the loss of 
lives through military and civilian violence . The Israelis 
have some published statistics on their losses, which 
are heavy; in the wars since 1948, some 14,000 Israe-
lis have died and 37,000 others have become perma-
nently disabled . In the 1973 war alone, 2,412 Israeli 
soldiers were killed: in terms of percentage of popula-
tion their number would equal 150,000 Americans. 
Thus, Israeli deaths during 20 days of fighting were 
proportionately greater than American losses through-
out the whole of the Vietnam war. Another statistic 
reckoned that the wars had left well beyond 20,000 
bereaved parents of whom some 11 ,000 were still 
alive in 1980.25 There are also Israeli civilians, includ-
ing women and children, who have been killed by 
"terrorists" or "Palestinian freedom fighters " (depend-
ing on who has described the events) . 
H. Schor, the editor of the Hebrew daily 'AI Hamish-
mar and a member of kibbutz Shuval , is a bereaved 
parent (his son died in the attack on Beirut in 1973 
discussed above) . In the article by Monitin ,26 Schor is 
interviewed, and he explains how he tries to make 
sense of the loss of his son: 
We belong to a generation called on to sacrifice its sons, 
and we do it with a clear conscience . . . . We're all con-
scious Zionists and educate our sons to be good Jews, 
good Zionists , and good soldiers , and when they're good , 
they're sent to serve at the front . . .. We sacrifice them on 
the shrine of our belief which becomes their belief. 
The statement rings with fervent patriotism. No 
doubt some Israeli idealists adhere to and find 
strength in such an ideology. But what of those with 
less bel ief and less readiness to sacrifice on the 
shrine? What justifications can they bring? Anyone 
who spends some time in Israel or in the territories, or 
among Palestinians wherever they may live, will meet 
many people scarred by the loss of loved ones in the 
conflict. From my experience few will explain their 
losses in ideological terms. The notion of sacrifice for 
a greater good is not yet widespread . The prevalent 
reactions are still the personal ones of anger, grief, 
and helplessness. 
I do not know the statistics on Palestinian deaths 
and injuries from the wars. I think that they are far in 
excess of Israeli Jewish losses. First, there are Arabs 
who fell fighting for lsraei-Druzes, Christians, Bed-
ouin. Then those who died in the wars, most of them 
civilians who never raised arms. Others have died on 
guerrilla missions into Israel. Civilians , including 
women and children, in Israel and in the territories 
have been killed purposefully and accidentally by Is-
raeli troops in the name of security. Military personnel 
and civilians in the surrounding Arab countries have 
been killed , at times indiscriminately, by Israeli mili-
tary from the land and the air in the name of retalia-
tion and preventive action. Moreover Palestinians in 
Jordan and Lebanon have died in large numbers at 
the hands of Jordanian, Lebanese, and Syrian troops 
and militia. Israeli "terrorists" or "patriots" (depending 
on who has described the events) have assassinated 
Palestinians in Arab lands and in Europe; and Pales-
tinians have assassinated Palestinians in the same 
places. The list, no doubt incomplete, suggests the 
extent of bloodshed and grief that the Palestinians 
have suffered since 1948 (and the loss of life among 
Egyptians, Jordanians, Syrians, Lebanese, and other 
Arabs in the wars and attacks have also been numer-
ous) . 
This is not an attempt to balance a ledger of human 
destruction and suffering . It simply aims to emphasize 
the enormity of the tragedy that all parties have en-
dured : an immeasurable and unending tragedy in 
which bloodshed is "only" the most obvious and dra-
matic element . 
The uprooting of several million people and the 
separation of fami lies are other elements of that trag-
edy. These ruptures and the emotional wounds they 
leave have been experienced by Jews who emigrated 
to Israel from Europe, as well as from Africa and As ia. 
The causes are complex, but they do not originate 
from actions by the Palestin ians, nor-except, per-
haps, to a limited extent-from actions by other Arab 
or Muslim peoples, or their governments. The suffer-
ing experienced by Palestinians-the ruptures in their 
lives, the homelessness and separation of famil ies-
does, however, mostly result from Israeli actions and 
policies. The Palestinians ' claim that they have been 
made to suffer the consequence of crimes of inhu-
manity against the Jews, particularly those perpetu-
ated by the Nazi regime and their antisemitic support-
ers in Europe, has a basis in the historical facts . 
These are painful digressions, inescapable refer-
ences to a point of view bound to invite argument and 
bitter polemic. Without mention of that wider context , 
however, the plight of Palestinians and the vulnerabil-
ity of Israeli Jews seems difficult to grasp . And that 
context helps to explain the bitterness of present rela-
tions in Israel and the occupied territories between 
Jews and Arabs. 
Journey Through the Labyrinth 
Rameh 
Descending from Peki 'in to the Arab village of Rameh 
in the Western Galilee, we have a splendid view. In 
the foreground is Rameh, with a population of some 
7,000-two-thirds of them Christians (the majority 
Greek Orthodox) , most of the rest Druze, except for 
about 700 refugees (Greek Catholics and Muslims). 
Beyond Rameh , on top of a hill , is an encampment of 
Bedouin. On the other side of the main Safed-Acre 
road , the lush , irrigated lands belong to Moshav She-
zor. One can clearly see their crops-olives , 
peaches, avocados-and their numerous chicken 
coops . Beyond the Moshav to the west, the factories 
of the city of Carmie! are clearly visible . To the north-
west lies the Arab village of Sajur and beyond it those 
of Nahf and Oeir Asad , all of which have little agricul-
tural land and almost no irrigation. 
In Rameh we visit a man I have known for many 
years . He has done well for himself, works as an ar-
chitect, has married an educated woman , and they 
have several lovely daughters, a comfortable house, a 
car. His brothers are also successful: one has a very 
good job in a government office , the other manages 
the family lands and keeps up the family house in 
which their aged mother still flourishes and reigns . A 
sister who lives in Amman and several of her children 
are presently visiting the family . The garden of the 
family house puts one in a mood of total relaxation . 
My friend seems at peace with himself and his sur-
roundings. He knows Israel , speaks fluent Hebrew, 
sometimes works with and generally gets along easily 
with Israelis. He has adapted to a political reality over 
which he feels he has no control. Cynical and realisti-
cally suspicious , he sees in the state of Israel tough-
ness, skill , and resourcefulness , as well as corruption, 
inefficiency, and stupidity. He admires and forgives 
these strengths and weaknesses. Basically apolitical 
in behavior if not in ideas, he dispassionately and 
acutely observes and accepts most of what goes on 
around him. He passionately rejects only one funda-
mental phenomenon: the disdain of Israelis for Arabs . 
It is real , he knows, but nonetheless intolerable and 
unforgiveable. When the 1948 war broke out he was 
studying in Beirut. After the war, he turned up at the 
Lebanese border and asked permission to return 
home. The Israelis refused. He continued to ask and 
to be refused . He tried to infiltrate across the border 
and was caught. imprisoned , then released. His de-
termination and luck held out, and he eventually man-
aged to get home. He still quietly, amusingly, and 
rhetorically imagines a dialogue with Israelis and 
stands on his rights: "Leave my village? Why? The 
weather here isn't bad. It's my home. I was born here. 
1 live here." His older brother puts it another way-
"without [one's own] land, there is no homeland" [bila 
'ard Ia watan); that is a variation of the theme heard 
among Palestinians just about everywhere: land and 
dignity are inseparable. 
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Rameh is relatively well off and favored by present 
circumstances . Nonetheless its inhabitants owned 
8 310 dunams of cultivable land in 1945 (about 2,075 a~ res) and 5,102 dunams in 1952 (a loss of 38.6 per-
cent). The decrease mainly resulted from expropria-
tion. It is difficult to know what percentage of the pop-
ulation in Rameh gained its livelihood from agriculture 
before the establishment of the state. From a 1944 
survey in the Ramleh-Lod area, it appears that about 
two-thirds of the village labor force was agriculturally 
based, and this seems a fair estimate for most of the 
Arab rural areas in Palestine. Fifteen years later field-
work in a village in the same area showed that cate-
gory to have decreased to about 20 percent. In the 
early 1970s, only 3 percent of Rameh 's labor force 
subsisted on agriculture: 30 percent were in construc-
tion and other unskilled jobs in government-related 
and/or -urban-centered occup-ations. Rameh may be 
an extreme case, but the trend away from agriculture 
to wage-labor is typical in the Arab sector. In Rameh 
between 1951 and 1971 , the increase in laborers 
reached 184 percent. The reason for the increase is 
twofold: the expropriation of land, and changes in the 
value system of Arab villagers in regard to agricultural 
work and education (cf. Nakleh 1975:500-501 ). 
The high school in Rameh is probably one of th~ 
best-in the Arab sector-in the country. In 1979, 1t 
had 856 students, 115 of them in the graduating 
class. The school was run by the local council and 
salaries paid from students' fees and some grants 
from the government for the poor. The head of the 
school, the teachers, the atmosphere of the class-
rooms, and the look of the students made one think 
that this school's generation of Israeli/Palestinian 
Arabs will become a formidable group of people. If 
the Israelis maintain their disdain for Arabs-and all 
the attitudes, practices, and policies determined by 
that disdain-they and these youngsters will certainly 
collide. 
On the edge of Rameh we visit and talk with some 
refugees from Kufr 'Anan. They tell us that on the eve 
of the 1948 war, 450 people lived in their village and 
owned 5,000 dunams of land. That land had been 
owned by a lord but he had left in 1942, and the land 
had been distributed to the pea~ants . During the war, 
nine of the villagers lost their lives. The rest left "for a 
few days," planning to wait until the fighting ended. 
Then the Israelis destroyed the village. A kibbutz now 
stands on the site. Some of the refugees have ac-
cepted compensation and moved onto land leased to 
them by the government. . 
In the shack we are visiting live three generations 
of people. The old man we talk to supports most of . 
them on a monthly income of I.L. 3,000 (about $75, 1n 
1979) which he receives from the Oepar~ment of So-
cial Welfare . A son, or a grandson, who 1s there also 
contributes to the support of the household. He has 
been working as a blacksmith in Carmie! since he left 
school at the age of 13. 
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In 1979, the findings of a Ford Foundation-financed 
survey among Israeli Arabs (conducted by the Insti-
tute for Research and Development of Arab Educa-
tion and directed by Dr. Sami Smooha of Haifa Uni-
versity) showed that: 87 percent of Israel's Arabs 
support a return to the pre-June 1967 borders; 59 
percent favor the borders proposed under the 194 7 
U.N. partition scheme; 64 percent back abolition of 
the Law of Return (which gives the automatic right of 
Israeli citizenship to any Jew who immigrates to Is-
rael); 50 percent reject Israel's right to exist ; 64 per-
cent consider Zionism to be racist ; 75 percent sup-
port the establishment of a Palestinian state; 48 
percent define themselves as "Palestinians." The sur-
vey's aim was to examine the implications of the 
Camp David treaty for relations between Arab and 
Jewish Israelis. Smooha concluded that the survey in-
dicated a polarization of attitudes among the Arabs 
and that sooner or later the government would be 
compelled to include the problems of Israel's Arabs in 
the peace process. 27 
Such a survey, for whatever might be its scientific 
worth and however well intentioned , easily becomes 
grist for the mill of the Arab-haters in Israel . Within a 
few months, the Commander of the Northern Area of 
the Israel Defense Forces, General Ben Gal ("Ya-
nosh") , told a group of 36 Knesset members during a 
tour of the Golan Heights settlements that the Heights 
were now just about sufficiently populated by Jewish 
settlers. He went on to declare that dangers lay else-
where: 
The main efforts towards settlement have to be carried 
out in the Galilee where there are a half million Arabs who 
are a cancer in the heart of the State. These Arabs iden-
tify with the PLO and receive support from it , as well as 
from the Arab states, and they consider themselves the 
forerunners of the Arab nationalist groups, and they await 
the opportunity "to screw us. "28 
Responses to this rather provocative statement 
came immediately: the heads of the Arab local coun-
cils called an emergency meeting; their spokesman 
announced that Ben Gal's expressions and opinions 
Rameh. 
were "a cancer that endangered the State," and that 
the Arab population in Israel certainly felt sympathy 
toward the Palestinian Arab nation but that it "had 
proved on many occasions during the last 30 years 
its loyalty to the State." The spokesman of the Ministry 
of Defense also announced in the name of the Minis-
ter, Ezer Weizman, that he criticized General Ben Gal 
for his declaration and had made clear to him that 
"the Arabs of the Galilee are citizens of Israel and 
that no-one has the right to insult them .... "29 
Various newspaper accounts followed . One re-
porter, sympathetic to the general's point of view, 
quoted members of the Society for Developing the 
Western Galilee (a group formed by the Labor Align-
ment government and composed of all the Jewish 
kibbutzes, moshavs, towns, etc ., in Western Galilee) 
to demonstrate that Ben Gal had described the situa-
tion as it actually was, despite his "regrettable" 
choice of language. In another article the same jour-
nalist writes of the beauty of the Galilee, and of the 
Arab menace there because they outnumber the 
Jews. He especially warns against the "extremists 
acting under the cover of Rakah [the Israeli Commu-
nist party]": 
The incitement among the Arab minority falls on open 
hearts-especially after the borders were opened in 1967 
and the contacts between the Israeli Arabs and their 
brothers in Judea, Samaria, Gaza and beyond the bor-
ders were renewed. The slogan that can be heard more 
and more, and that was first heard on the Day of the 
Land , is: "We'll liberate the Galilee with our bodies and 
our blood ." [Arie 1979] 
The anger among Arabs in the Galilee does, in ef-
fect, run deep, but the reasons appear to originate 
neither from incitement nor contacts across borders . 
Their conditions of life as second-class Arab cit izens 
in a Jewish state are cause enough for abiding anger. 
Yet from reports from within the Arab community, the 
a~counts .of ~xt.remism seem greatly exaggerated and 
aimed at JUStifying further repression . 
Another Ha 'aretz journalist, A. Mansur (himself a 
Galilee Arab) , sees in the General's remarks a confir-
mation of the spirit of the Koenig Report-the yelling 
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of "wolf" in order to pressure the government to allo-
cate large sums of money for the Jewish settlements. 
Meanwhile the Arab population, without government 
help, tries to resolve its increasing problems as best it 
can. For example, the population growth has created 
a great demand for additional housing. As a result, 
and because of rampant inflation, people spend their 
time and money on construction. Many Arab workers 
in Israel work in the construction industry, and they 
play a decisive role in the speed with which houses 
are built in the Galilee. The patriarchal structure of the 
family helps too. A man receives loans from his fam-
ily, and relatives participate in the construction during 
weekends and holidays. These exchanges among 
family and friends are a part of mutual solidarity. And 
there are also payments in cash which need not 
come to the notice of the tax authorities. All this activ-
ity in construction awakens the suspicions of out-
siders who, as Mansur puts it, "are not known as 
great lovers of the Arab population." 
Then there are simple problems: that the average 
Arab citizen pays in excess of three times as much 
for bread for his more numerous children because 
there is no longer a subsidy on flour for Arab-style 
bread, only for European-style bread; that the child 
allowance for Arabs is half that of Jews, because the 
former have not served in the army. 
The rumors about Arabs who do not pay taxes , who 
serve foreign elements and who plot to take over the 
Galilee, Mansur tells his readers, somehow never 
reach the courts . Even the dozen or so young 
Arabs-most of them students and suspected mem-
bers of "Sons of the Village," an illegal organization-
who were detained before Sadat's visit to Beersheba 
in 1979 were released without charges. Indeed, one 
of the judges demanded that the police investigate 
the claim that the detainees were tortured and humi-
liated. 
T~e Arab heads of local government did not press 
the 1ssue of General Ben Gal 's insult once the Minis-
ter of Defense criticized the general , and he then 
apologized . Of course, they would like to see him re-
moved to another post where he could do less harm 
to the Arab population. But the Arabs of the Galilee 
were preoccupied with other, less dramatic, matters: 
the approaching end of the fast month of Ramadan 
and the preparations for the 'id feast, the opening of 
schools and the problems of finding space, teachers 
etc. ~ansur'~ real!gnment of perspectives helps to ' 
expi~Jn 3'-6hy little t1me remains available for political actiVIty. The explanation, however, does not ques-
tion t~e existence of deep wells of resentment against 
Israeli Jews for real grievances, in the past and 
present. 
Carmiel 
Carmiel stands on the horizon of most of the Arab 
towns and villages in the valley between the Upper 
and Lower Galilee. It is an impressive-looking modern 
town, with many of the best amenities and facilities of 
modern town planning-consolidated neighborhoods, 
parks, footpaths, attractive shopping center, etc. Still , 
the view of Carmiel from outside or from within makes 
it seem an anomaly in its setting-too monumental 
and lifeless . It was planned by the Housing Ministry in 
1963 in order to create a major Jewish center in the 
Galilee, a model development town , and to counter-
balance the Arab population. This goal has been de-
clared publicly from the start: a population center of 
50,000 Jews by the year 2,000, in the heart of a 
densely populated Arab area. 
In 1979, Carmiel had about 12,000 inhabitants-45 
percent oldtimers born in Israel , 40 percent immi-
grants from Europe and other Western countries , 15 
percent from Eastern Europe, Asia, and Africa. The 
half-dozen Arab villages across the Safed-Acre road 
had a population of more than 25,000 and within a ra-
dius of 10 miles lived another 25,000 Arab villagers. 
Most of the construction of Carmiel , the actual labor, 
was provided by Arabs. Of the town 's workforce, 
about half work locally, mostly at blue-collar semi-
skilled jobs. Those with skills work outs ide. Arabs 
come in to do the unskilled jobs. As Amos Elon re-
ported in a ?eries of articles on the Galilee, the peo-
ple of Carm1el spoke of the demographic facts-the 
proportion of five to one-with anxiety .31 
Elon tells the story of Carmiel 's history: in the early 
1960s, demonstrations against the bu ilding of the 
town on 1,375 acres of confiscated Arab lands (first 
"closed" for "military purposes," then "seized " for 
"public benefit"); then protests by Jews from Tel-Aviv 
and Jerusalem in solidarity with those expelled; and a 
second wave of protest in 1967 when 1 ,500 more 
a~res were confiscated to enlarge the town , which 
st1ll had only ~.000 inhabitants. Elon reports that in 
1979 the tens1on and mutual hostility between Jews 
and Arabs in the Galilee had become greater than at 
any time since 1948: 
Jews regard themselves as "providers of bread " and 
co~plai~ of the impudence of the Arab population, of 
the1r danng to walk with heads held high . The Arabs talk 
of "oppression. " 
The image chosen by General Ben Gal to describe 
the Arabs of the Galilee-a "cancer" in the state 's 
bod~-e~pr~ssed the views of many Jews in the -area. 
The implication seems clear: the Arabs must be re-
mov~.d ~rom th~ state. It is certainly as shocking and 
humJIJatJng an 1mage (and a similarly racist one) as 
the o~e used by Nasser wh ich so infuriated the 
lsrael1s-that Israel was a thorn in the side of the 
Arabs . 
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Elan ascribes the increased tension and hostility in 
the Galilee to the changing political situation since 
1967, especially the unprecedented radicalism and ir-
redentism among the Arabs since 1973, and to the 
onesided development policies of the state. He lists 
these: the villages received electricity 15 years after 
Carmie! did; educational facilities, housing, public 
buildings, water, and drainage were abundant for 
Carmie! and lacking among her Arab neighbors-all 
this because Carmie! is "only for Jews." What Carmie! 
did provide for the Arabs was a district police station, 
manufactured products, and several hundred jobs 
that "no Jew is willing to do." 
The Arab villages in the area have developed in the 
last 30 years . There is no doubt about that. But, as 
Elan points out, that development cannot be com-
pared to what has taken place in the Jewish sector: 
No wonder the Arab villagers regard themselves as sec-
ond and third class citizens. The sight from Dado's 
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Square in Carmie! [the town center] raises feelings of . 
claustrophobia and fear. The sight from the oppos1te di-
rection raises feelings of envy and bitterness. The bitter-
ness becomes hostility. Hostility becomes irredentism. 
Of course, the bitterness arises from more than the 
sight of a prosperous Jewish town on the horizon , 
and Elan recognizes that: the villages suffer a severe 
lack of land for construction ; local sources of liveli-
hood are nonexistent; the Arabs are not offered the 
possibilities of financing and buying apartments that 
the state makes available to Jewish Israelis. Elan's 
account of each village shows the same process: 
e.g ., some 1,600 acres of land confiscated from Majd 
ai-Kurum for Jewish settlements; a population growth 
from 1 ,500 in 1948 to 6,000 in 1979; only 175 acres 
available for housing, few plots empty, most construc-
tions illegal; an incomplete plan for the village ; no 
drainage network; electricity only since 197 4. 
Elan takes for granted, and he may be correct , that 
the Arabs secretly dream that Carmie! , and the whole 
state of Israel with it , will one day disappear from the 
map. But he has the decency to ask himself and h.is 
readers if such "extremism" (assumingly, in fantas1es 
and rhetoric) does not result from the destruction of 
Arab social structure caused by land confiscation and 
proletarianization, from the lack of decent housing 
and local jobs, from the construction of Carmie! on 
Arab land as a foreign and hostile place . . . ? The 
style of rhetorical questions lacks directness, but the 
implied answers leave little to the imagination. Elan 
concludes that "for the Arabs," Carmie I is an unoffi-
cial area of "apartheid ." But, in fact, enforced segre-
gation is the dominant practice and policy of the Jew-
ish population: "Carmie! is supposed to be a Jewish 
town," says the head of the local council, "that is its 
character." 
Segregation between Arabs and Jews in Carmie! is 
not quite absolute. An Arab has rented a small shop 
in the town square and opened a restaurant there. 
The town planner interviewed by Elon-a young, 
pleasant native-born Israeli, a graduate of the Tech-
nion and not one of the political extremists-finds this 
disturbing: the presence of an Arab running a restau-
rant awakens in him an inexplicable feeling that the 
whole square is being aesthetically and culturally 
spoiled by an outsider. Elan tries to identify the 
source of the town planner's uneasiness, but the best 
he can manage to elicit is "maybe it's the Arab mu-
sic." Together they visit the industrial area. It is effi-
ciently separated from the rest of the town, well-
planned and organized, orderly, almost sterile. Sev-
eral dozen factories and workshops for textiles, metal 
work, carpentry, chemistry and food products, etc., 
employ some 4,000 workers, many of them Arabs. 
The Delta textile factory in 1979 exports cloth of a 
value of some $13 million. It is Carmiel's biggest fac-
tory with over 300 workers. The town planner com-
plains to Elan: "This is one factory that shouldn't be 
here." Why? "Because most of the workers at Delta 
are Arabs ." The factory disturbs him almost as much 
as the Arab restaurant and he talks about them as if 
they menaced the ecology. 
The head of the local council is worried about some 
illegal Arab buildings that have begun to grow around 
the town, and recognizes that the Arabs, many of 
whom work in Carmie!, have nowhere else to l1ve. 
Elan asks why they cannot live legally in the town . 
The council head believes that Jews and Arabs can-
not and should not live together: differences of "men-
tality'' and language are unbridgeable. He is the 
chairman of the not yet legalized Galilee Council , a 
pressure group for the development of the Galilee 
and the annexation of the Golan Heights. Elan de-
scribes him as one of "the famous sort of Zionists 
who see and do not see Arabs." In the Foreword to 
the booklet Carmie/ put out by the council in 1976, he 
had written the following astonishing sentence: 
This Galilee is the best proof that two thousand years of a 
people without a country are also the years of a country 
without a people. 
The sentence is "astonishing" for Elan , and one 
would have thought, by now, for most Israelis be-
cause it so absolutely and totally refuses to acknowl-
edge the existence and presence of another people . 
It seems that even today in the midst of the Galilee 
the old amnesia and blindness of the Zionist move-
ment in regard to the Arab population of Palestine 
can be maintained: the Arab remains invisible. Of 
course, the Arabs do threaten to appear. One man in 
Carmie! explains to Elan that in the surrounding vil-
lages he feels "the quiet before the storm," notices 
"these looks" wherever he goes, finds that the vil-
lagers have begun "to hold up their heads," which 
means that they are saying "you have expelled us." 
He fears that the Galilee will be cut off, that "they will 
try to get us out of here," and that the state and the 
army may or may not be strong enough to protect the 
town's inhabitants. 
Elan describes the mood of the heated discussion 
skillfully. There is "something sensual and dark" in the 
air that goes beyond the demographic imbalance, 
something complicated: "prejudice, provinciality and 
personal demoralization mixed with unease, fear and 
maybe guilt ... hostility ... not always rational, at 
times ... blind." He finds that such a mix of emotions 
is widespread and suggests that maybe Tacitus was 
right: men tend to hate those whom they have hurt . 
When Elan asks the head of the local council how 
the Jews can expect to live with the Arabs , maintain 
relations with them, under such conditions of segre-
gation, he is reminded that Carmie! is neither Haifa 
nor Acre . In effect, these two cities are the only 
places in Israel where a semblance of coexistence, of 
mutual tolerance, and of social interaction between 
the two communities takes place. 
Journey Through the Labyrinth 
Acre and Haifa 
Acre has as much charm , or more, than most of the 
port cities that surround the Med iterranean . Totally 
populated by Arabs on the eve of the 1948 war, it fell 
to the Israeli army almost overnight. A driver on a bus 
between Acre and his village of Sha'b, interviewed in 
a refugee camp in Lebanon years later, still spoke of 
its fall with incredulity: " I cou ld not believe that Acre 
had fa llen to the Jews. I was there two days before it 
was captured . How could a city surrounded by a wall 
and with so many Arabs in it fall so easily." Of the to-
tal of almost 250,000 acres of land in the Galilee clas-
sified by the Israeli Development Authority as "aban-
doned " and thus taken over by the state , some 
35,000 acres were in the subdistrict of Acre. 32 
A sign ificant number of Acre 's inhabitants did not 
leave; they continue to form the majority of the popu-
lation of the walled city (although pressure has been 
exerted upon them to move outside, so that the spec-
ulators and the Ministry of Tourism may "save" the ar-
chitectural treasures of the city) . Meanwhile, Acre has 
a sort of modus vivendi: the shops in town are owned 
by Arabs and Jews; the restaurants are owned mostly 
by Arabs and frequented by everyone who can afford 
the prices; apartments in the newer part of the town 
have Jews and some Arabs living as neighbors and 
getting along-when the overall situation has not be-
come tense because of another confrontation in Is-
rael , the territories, or neighboring states. 
The relative tolerance does not imply equality. A 
Jewish shopkeeper cynically admits that any work de-
mand ing physical labor is done by the Arabs . An 
Arab carpenter confides that Israel resembles Rhode-
sia, only here the blacks are Arabs. Many of Acre 's 
Jewish population are also "black. " They come from 
North Africa and the Middle East; their skins are 
darker than those of their European coreligionists; 
they look and sound more like their Arab neighbors 
than their Jewish ones. Here the sounds of voices 
and music and the smells of perfumes and food be-
long to the Orientals, however they classify them-
selves or get pigeonholed by others. 
The card players and other gamesters in the cafes 
are mixed , too, and dialects of Arabic and Hebrew 
seem to have equal currency. The fishermen here are 
numerous-500, I am told : they are Arabs and hold 
their heads up high; no one seems to mind, or to 
want-or perhaps to be able-to do anything about it. 
The fishermen at some times of the year go out to 
deep sea to fish for tuna by trolling . Emil Habibi , in 
his already mentioned bizarre and moving novel , de-
scribes tuna as a "strange fish which Arab women do 
not cook well ." I am reminded that the Jews of North 
Africa are very fond of eating fish and have a great 
variety of recipes for preparing all sorts. A Tunisian 
metaphor for wealth states that someone was " rich 
enough to have a Jewish cook. " The idea of such a 
relationship in Israel-of an Arab having a Jewish 
cook (even if she knew best how to prepare fish)-
seems quite ridiculous . 
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Habibi's novel has its core in the Haifa region . It 
comprises 44 letters written by the protagonist Sa'id 
to an Israeli professor, letters which move back and 
forth from the serious to the humorous and blend 
memories of the past and events of the present. 
When an Israeli soldier takes Sa'id to Haifa in 1948, 
he tells him (in Hebrew): "welcome to the State of Is-
rael!" (The Hebrew word for "state"-mdina-is the 
same word used in Arabic to signify "city.") Sa'id 
thinks to himself: "They have changed the name of 
my beloved city of Haifa to Israel." Later Haifa is de-
scribed as two cities: "One resting on Mount Carmel , 
and one bathing in the sea without its earrings, neck-
laces and rings ." 
The lower part of the city, the Arab part, has lost its 
adornment, but not his admiration . A verse from a 
poet of Nazareth, Salim Jubran , is quoted and ex-
presses a sentiment that permeates Habibi 's novel : 
As a mother loves 
Her deformed child 
I love 
My beloved country. 
The particular conditions and circumstances . o~ Ar-
abs in Israel inform almost every page, as Hab1b1 
delineates what has become a specific history and 
consciousness : 
Who in Israel constructed the buildings, and cut the 
routes and plowed the soil and planted it, if not the Arabs 
who remained in Israel? And the Arabs who remained 
and were patient on those lands conquered by our gov-
ernment were not even mentioned in the collections of vi-
brant speeches by Ahmed Shuqairi [the first leader of the 
Palestinian resistance] . 
His lover, Baqiya (the "one who remained "), tells 
him what all Israelis, Arabs and Jews, are expected 
to know and to accept when she relates what hap-
pened in her village: 
The Mayor told us that they said to him: "You have fought 
and you have lost. Therefore you and your property have 
become our booty." And by what law does the defeated 
demand his rights? 
Sa'id's answer to that question comes later, in a 
very ironic, funny, and sad passage, wh.en he. ex- . 
plains to the professor that thanks to Onental Imagi-
nation the Arabs have survived : 
Were it not for this Oriental imag ination, cou ld the Arabs , 
oh teacher, live even one day in th is land? Listen , every 
year on the celebration of Independence, the Arabs ra1se 
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the flag of the State as a sign of joy-for a week before 
the celebration and a week after it. Nazareth is more dec-
orated with waving flags than Tel-Aviv . In Wadi Nisnas in 
Haifa where poor Jews and Arabs have fraternized , you 
can distinguish an Arab house from its Jewish neighbor 
by the waving flags over the Arab house, and that is all. 
Whereas for the Jewish house, it is enough that it is Jew-
ish . And the same is true with regard to cars on the cele-
bration of Independence: you can distinguish the nation-
ality of its driver by its flag waving . When I asked one of 
my people about the mystery of this matter, he answered , 
"imagination , my brother! The imagination of these Euro-
peans is dim; we raise flags so that they can see with 
their own eyes." And you ask: "Why do they not also 
raise flags?" The answer-imagination , again , my brother: 
they know that our Oriental imagination is sharp, that we 
see what is unseeable , and that we see flags even 
though they are folded in their hearts. Did not the de-
ceased Prime Minister Eshkol try to render the military 
administration invisible; but we saw it, in spite of that, in 
the orders of enforced residence and in the lines in our 
cheeks from resentment. Imagination, my brother, always 
imagination. 
Jean and I stay in a small hotel on the Carmel in 
Haifa. The waitress in the dining room comes from 
Iraq and lives in a poor quarter of Haifa, which used 
to be a settlement camp for new immigrants. The 
woman washing dishes in the kitchen has the same 
Iraqi settlement camp background . The man who has 
the concession for the restaurant and his brother, who 
works as cook, are Arabs from Kafr Kanna, a Galilee 
village sacred to Christians. The situation in which 
Jews work for Arabs reverses the normal pattern , and 
the rare cases where the reversal takes place can 
only be imagined in Haifa and Acre . Nonetheless, a 
degree of coexistence between Arabs and Jews does 
exist in Haifa. In some middle-class neighborhoods 
and in the poorer ones, they live side by side. There 
are a few Arab professors at Haifa University and 
many Arab students, although in recent years and to 
an increasing extent, the latter have experienced seri-
ous difficulties in their relations with Jewish students 
and with the authorities. 
In the streets of Haifa both Arabs and Jews seem 
to feel at home. In the crowds of young people one 
cannot distinguish between them. The Oriental Jews 
in the town also look more relaxed and more at peace 
with themselves. We visit a fellow who came from 
Casablanca 30 years ago; he lives in one of the 
poorer neighborhoods where Jews and Arabs mix. I 
ask him if he misses Morocco; he replies that he has 
never left Morocco, that he has brought it to Israel 
with him, but that he looks forward to the day when 
he can go there to visit. Friends, also originally from 
Casablanca, come to visit him, and soon they begin 
to play Moroccan music and to sing. That atmosphere 
is special to Haifa. They maintain their Moroccan cul-
ture and feel profoundly attached to Haifa. The two 
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identities imply no contradiction. The city has a con-
servative and in part oriental character which makes it 
more tolerant of differences. 
At the same time, the resentment and bitterness 
between Oriental and European Jews in Israel first 
surfaced in Haifa in the riots of the slum quarter of 
Wadi Salib in 1959. And Haifa has remained a city in 
which communal tensions within the Jewish commu-
nity do at times reemerge . As the country's main port 
and, with Tel-Aviv, its main center of industry, Haifa 
has a large subproletariat of Oriental Jews and of 
Arabs, and they continue to live in the slums of the 
city. 
Emil Habibi alludes to the "collusion" between 
Arabs and Oriental Jews in recounting a story told to 
him by his friend, Ya'akov: 
One day the founding fathers of Zichron Ya'acov quar-
relled : " is it permissible according to religious law for a 
man to have intimate relations with his wife on the Sab-
bath , or is that to be considered a task similar to other 
tasks forbidden on the Sabbath?" They went to the rabbi 
Acre. 
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to resolve the quarrel : "is it work or pleasure?" After much 
reflection, the rabbi decided that it was pleasure. "What 
was his proof," they asked . He answered: "had it been 
work, you would have had it done by the Arabs of Faradis 
village." (One of the few villages along the coast between 
Haifa and Tel-Aviv whose population remained during the 
1948 war, for whatever reasons, and who had been em-
ployed for a long time in the vineyards of Zichron's land-
owners.) And we laughed-Ya'akov, because he detested 
the Ashkenazis, and me, because he laughed. 
Haifa remains a place where the Arabs do most of 
the unskilled work. At Paris Square in the early morn-
ing, men from all over the Galilee and the northern 
parts of the occupied territories gather and wait for 
contractors who will give them a day's work. Many of 
them are young and angry secondary school boys 
who say that they cannot afford to finish their studies 
and who leave their villages at 4:30 in the morning in 
the hope of work. We talk with them, photograph 
them, intrude into their space with some embarrass-
ment. Later I find a passage in Habibi's novel about 
the same scene and feel that his voice is the authen-
tic one to describe the setting and what it means: 
I have seen in Paris Square in Lower Haifa (formerly 
Square of the Carriages and before that the Square of 
Wine) youngsters ... the age of almonds, apricots and 
red-cheeked apples, waiting for the cars of contractors 
who will feel their arms and look over their slender builds 
and then load those with the strongest arms and the 
hardest bodies. I recalled our situation of 20 years ago 
and felt assured that this people would not disappear. 
I have seen them at sundown, packed together in old 
transport vehicles , like the potatoes that they had packed 
in boxes during the day ... , returning to their cities and 
villages-except for those to whom the contractor boss 
had turned a blind eye so that they might spend the night 
in buildings not yet fully constructed, protecting them-
selves with bricks against the two nocturnal visitors : the 
cold and the descent of the police that come before sun-
rise. 
And when the sleeves of sunrise opened , they rolled up 
their sleeves and were opened up to life like jasmine. 
Some Israeli Hebrew literature is concerned with 
the same realities that preoccupy Habibi-the identi-
ties of the two peoples in the one land and the rela-
tions between them; but the moods and themes of 
Hebrew writers convey more anxiety and pessimism. 
A. B. Yehoshu'a, in his novel The Lover (1977), de-
picts a garage owner in Haifa who has lost his capac-
ity to partake in or to enjoy a normal life; Arabs work 
for him, other men fight for him, he needs someone 
else to love his wife for him, and others to dream and 
hope for him. Only in the present does the country 
belong to the Jews. Its past and even its future seem 
to belong to the Arabs. 33 
Through the eyes of Adam, the garage-owner pro-
tagonist of The Lover, we listen to his middle-class Is-
raeli friends talk about the Arabs , and hear Adam's 
reactions and reflections: 
"One of those Friday night debates ... when they start on 
that political crap about the Arabs , the Arab character, 
the Arab mentality, and all the rest of it, I get irritable, 
start grumbling. " . .. : "What do you really know about 
them? I employ perhaps 30 Arabs in my garage and be-
lieve me, every day I become less of an expert on 
Arabs. " 
"But those Arabs are different." 
"Different from whom?" .. . 
"They depend on you ... they're afraid of you." [p . 124] 
Later Adam wonders about Na'im, a young Arab 
boy whom he has hired. Eventually, Na'im will be-
come important in Adam's life and that of his family 
and will make love to Adam's daughter; but at the be-
ginning he has neither name nor identity: 
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This little Arab , my employee, what's he thinking about? 
What's his business. Where 's he from? What's happening 
to him here? I'll never know. He told me his name a few 
minutes ago and already I've forgotten it. [p . 127] 
Adam sends Na'im on an errand to his apartment 
and gives him a key to the front door. Na'im has a 
copy of the key made for no particular reason; but it 
gives him the opportunity to sneak into Adam's world, 
to return to "his own" house-the one lost to the Jews 
by the wars. . . 
Na'im 's older brother wants to study med1c1ne at 
Haifa University, but only receives an offer to study 
Arabic , Bible, or Hebrew literature-to become a 
teacher. Out of stubbornness and pride, he refuses to 
accept that and crosses over the border to join the 
Palestinian resistance . Later he comes back to Israel 
as a member of a terrorist group and is killed in an 
attack against the University. These events present 
occasions for the characters in the book to define 
(and partly justify) attitudes toward the Arabs; thus 
Adam , as he watches Na'im, thinks to himself: 
Today he's. a worker in my garage, humble and patient, 
smiling and reliable. And tomorrow-a savage beast, and 
it's the same man, or his brother, or his cousin, the same 
education , the same village, the same parents. [p. 150] 
And after the news of the attack at the University, 
Adam looks at his workers and asks himself: 
What are they thinking? Does anything matter to them? 
Do they have any idea what's happening? They know. 
The news spreads fast. [p. 151] 
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Through the eyes of Israeli Jewish characters in the 
novel , the Arabs are unfathomable and potentially 
dangerous; and yet Na'im awakens, besides fear, pa:.. 
ternalism, and affection, emotions of curiosity and at-
tachment. Yehoshu'a also tries to imagine and to 
show the world through Na'im's eyes. Thus, a conver-
sation between Na'im and Dafi, Adam's daughter: 
"Do you hate us very much?" 
"Not so much now. Since the war [1973], after they beat 
you a bit, we don 't hate you so much now. " 
"But that cousin of yours ... that terrorist?" 
"But he was a little crazy .. . " (Na'im interrupts her, so 
she wouldn't talk about [his brother] 'Adnan.) 
"And do you hate us?" 
"Me? No . .. never." (Na'im to himself: "It was a lie be-
cause sometimes the Jews do get on my nerves, they 
never pick you up when you're hitchhiking , they pass you 
by even in the rain when you 're alone on the roadside.") 
[pp. 185-186] 
Another conversation in which contrasting percep-
tions come out clearly takes place between Na'im 
and Veducha, an old lady whom Adam has put under 
his care: Na'im is reading to Veducha an editorial 
from the Hebrew afternoon paper Ma'ariv. The basic 
message of the editorial is that Arabs have no 
thought other than to destroy all Jews: 
Na'im: "Do you think I want to destroy you?" 
Veducha: "Of course," I wanted to say, "but you can't , 
thank God." [p. 209] 
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When Na'im sits at Veducha's table with a knife and 
fork (she is teaching him table manners) , she thinks 
to herself: "God, here I am raising a young terrorist 
who will slaughter me in the end " (p. 247) . 
Yehoshu'a's novel, though at its best in expressing 
the anxiety and pessimism of the Jewish population , 
sketches an Arab with human qualities who observes 
those around him with some detachment and clarity; 
Na'im's comments on what he sees bear witness to 
an observable reality: 
Anyone who thinks they hate me is completely wrong. 
We're beyond hatred, for them we're like shadows. 
[p. 121] 
His description of Arab workers in Haifa complements 
that of Habibi: 
At four o'clock in the afternoon we're already standing at 
the bus stop . . . and from all over the city the people of 
our village and villages nearby are assembling , construc-
tion workers , gardeners, garbage men, kitchen workers, 
manual laborers, domestic help and garage hands. All of 
them with plastic bags and identity cards ready at hand 
in shirt pockets. [p . 123] 
Yehoshu'a, by creating the personage of Na'im, has 
gone far beyond the short story he published some 
years before (1970) in which the same problem of re-
lations to the country and its Arab inhabitants was 
central. In that story the Arab is mute (his tongue cut 
out during the war), old and often unseen. He and his 
daughter live in the forest to which the student pro-
tagonist comes to work as a fire watcher. The student 
terrifies the Arabs. His father comes to visit him and 
tries to be friendly with the old man and his daughter; 
but he cannot communicate through his unintelligible 
pronunciation of the few words of Arabic that he re-
members. The father wonders: who is the man, where 
is he from? Who cut his tongue out and why? He sees 
hatred in the old man's eyes and thinks that one day 
the Arab will set the forest on fire . 
Later hikers turn up, looking for an abandoned 
Arab village marked on their map. The village lies 
buried beneath the trees, and the fire watcher comes 
to understand that the Arab lived in that village in the 
very house where they are now staying. He begins to 
watch the Arab out of fear that one day he will be 
murdered by him, while at the same time ignoring him 
and his "heavy eyes wild with terror and hope." The 
Arab begins to communicate by pantomime: that his 
wives have been murdered here before the village 
was destroyed and hidden by the forest. 
Then, the fire leaps out: the Arab, rushing through 
the trees "like an evil spirit," has set it alight. The next 
morning the forest has disappeared, as if it "had sud-
denly pulled up its roots and gone off on a journey." 
In the emptiness of the lost forest the fire watcher 
feels a sadness: "the sadness of wars lost, blood 
shed in vain." He looks out over the hills and "out of 
the smoke and haze, the ruined village appears be-
fore his eyes ." 
The Arab is caught by tough-looking policemen 
and cross-examined in a kind of interrogation cell im-
provised among the rocks. The fire watcher carefully 
avoids the glance of the Arab's burning eyes, so that 
he will be able to sleep in peace in nights to come. 
Yehoshu'a's story makes at least one issue clear: 
the Israeli Jews occupy the land at the expense of 
the Arabs, and they fear the revenge of the Arabs . 
There is a sense of power, accompanied by guilt, 
anxiety, and fear. Those emotions seem to be deeply 
rooted among some lsraelis-the sense of belonging 
to a hunted people who live in fear, even though they 
are stronger than all their enemies. The strong arm 
that punishes the Arabs and acts to keep them quiet 
and in their place belongs to someone who fears his 
own weakness. The interpretation is no doubt too sim-
plistic, but it accounts for the symbols in Yehoshu 'a's 
story and fits what many Israelis write and say about 
their own society. That fear remains a significant influ-
ence in the ways that Israelis react to events and the 
world around them and in how they define their atti-
tudes toward Arabs. The state of mind explains a 
good deal; it justifies nothing. 
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From Haifa, we follow the internal road of the Carmel 
to Dalia, one of the veteran kibbutzes. We want to see 
its factories because some of the Arabs and Oriental 
Jews we have met work there. The kibbutz members 
in Israel today are an elite group, politically and eco-
nomically. Their flourishing industries now provide the 
main source of their income and wealth , and give 
them a standard of living superior to most other Is-
raelis. Today only 3.5 percent of the country 's popula-
tion-about 120,000 people-live in the 260 kib-
butzes; although less than one-fourth are involved in 
agriculture, they still produce 40 percent of the pro-
duce and lead the country in exporting avocados and 
cotton. In industry they are major producers involved 
in export and international business affairs concerned 
with vast sums of money. For example, the general 
director of the Granot industrial complex near Hadera, 
which belongs to 40 kibbutzes and has almost 1 ,000 
employees (only 200 of them from the kibbutzes), 
handles a million dollars' worth of business affairs 
daily on the international and local levels and includ-
ing stock exchanges. 34 
The kibbutzes today are, on the whole, wealthy 
communities and isolated from the rest of the country. 
But they are open to society in several key ways; they 
still provide a large number of combat soldiers, offi-
cers, and pilots for the armed services, out of all pro-
portion to their percentage of the population; many of 
the high-ranking politicians in the Labor Alignment 
come from kibbutzes; and their industries depend on 
extensive wage labor from outside. 
In the past few years, and especially since the be-
ginning of the 1981 electoral campaign, the issue of 
the relations between the kibbutzes and the labor 
force from outside has become central. For example, 
in Beyt She'an many of the inhabitants have worked 
for years in the surrounding kibbutzes; their attitudes 
toward the kibbutzes and their members vary from 
criticism to hatred. In the kibbutzes, the reactions also 
vary; should they counter hostility and alienation by 
increased involvement with the development town of 
Oriental Jews, on the basis of full cooperation; or initi-
ate no relations with the town unless asked by the in-
habitants themselves? The enmity between the two 
segments of the Israeli Jewish population goes back 
many years and is rooted in the increasing wealth of 
the kibbutzes and the relative poverty of the develop-
ment towns, the latter providing cheap labor for the 
former (cf. Ginat 1981 ). 
Kibbutz Dalia is an attractive place. The site, the 
living quarters for families and children, the class-
rooms, the dining room, the clinic, the rooms for the 
aged, the facilities of all sorts, the gardens, and the 
people themselves give an impression of confidence 
and well-being. 
An older man, a veteran of the first generation of 
settlers, takes us on a guided tour and politely and 
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A factory in Kibbutz Dalia. 
Kibbutz Dalia. 
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informatively tells us about the place and answers our 
questions. We learn about the establishment of the 
kibbutz in 1939 on a site that had only a thin layer of 
topsoil over rock, and a shortage of water; the advice 
to go elsewhere and the determination to stay; the 
development, nonetheless, of sound agriculture and, 
eventually, the construction of industries-detergents 
and water meters for irrigation. 
At present, about 70 percent of the active labor 
force in the kibbutz work in industry which contributes 
more than 80 percent of kibbutz income. Both agricul-
ture and industry need hired labor from outside. Thus , 
in the water meter factory, which is cooperatively 
owned with another kibbutz, as many as one-third of 
the 150 workers came from a nearby village of Jewish 
settlers originally from Yemen, or from the Arab town 
of Nazareth. 
The atmosphere in the factory and its dining room, 
where workers eat together whether they belong to 
the kibbutz or not, seems congenial and relaxed. I 
imagine that the kibbutz members must feel glad that 
they have succeeded in creating that congeniality, 
that they have provided decent jobs and working 
conditions for people who come to work in the fac-
tory. I am wrong, it turns out. The provision of work 
and the congeniality do not interest them. They regret 
the need to employ outsiders and aim through mech-
anization to make the factories as independent as 
possible of wage laborers. I realize that the ideal of 
the kibbutz had been self-sufficiency, but also know 
that reality had made that an impossibility long ago. 1 
assume, wrongly, that a kibbutz which does not bla-
tantly exploit its workers (and this one seems not to) 
has come to terms with and accepts that reality of 
interdependence. 
~he guide tells us that his generation had wings, 
while those of the present generation have feet. He 
means that his generation had dreamed and not been 
very practical, while the young may lack imagination 
but they are solid and know what they want, and ho~ 
to go about achieving it. In the kibbutz office we talk 
with both generations and find they agree on one 
matter, at least: for ideological and practical reasons 
the kibbutz needs to find a way to rid itself of the out-
siders it has come to depend on for labor and for 
wealth. 
Later the newspapers report that the kibbutzes 
have begun to succeed in their aim: they are firing 
workers. One understands the hostility toward them 
from the Oriental Jews and the Arabs. Together with 
the ideology of s~lf-sufficiency the kibbutz people 
have an explanation for the hostility of those in the 
development towns (and it differs only in detail from 
the explanations for Arab hostility): their envy of the 
established "white" Israelis whose standards they 
cannot reach because of their social structure, cul-
ture, education, backwardness, etc ., for which they 
alone bear responsibility. 35 
Farad is 
The Arabs of Israel, most of them still living in village 
communities that in the recent past derived their liveli-
hoods from agriculture , have come to depend on em-
ployment in the Jewish sector to an ever-increasing 
extent. An example is the village of Faradis men-
tioned in Habibi's novel.36 Its inhabitants have re-
mained loyal to the state since its establishment. Yet, 
according to the head of the local council, they face 
problems now that cause deep bitterness toward the 
state and contribute to a growing disillusionment and 
anger among the young and educated . The village, a 
few miles north of Zichron Ya'akov and along the road 
to Haifa, was built about 160 years ago by Bedouin 
on the site of an old settlement. It had a population of 
4, 700 in 1980, having doubled twice since 1948. The 
main problem of the village reverts to land. The 4,000 
dunams of land belonging to Faradis in 1948 have 
si.nce been reduced by half, the remainder going to 
Z1chron Ya'akov by means of expropriation . The set-
tl~ments have about the same number of people; 
Z1chron has more than fifteen times as much land. 
Until the 1950s the villagers of Faradis supported 
themselves mainly from agriculture. Now no more 
than 20 percent work on the land, most of them em-
ployees in the vineyards of Zichron and in the kib-
butz~s and moshavs of the area. Most villagers (in-
cluding 300 women) work outside in construction and 
industry. Many young people have housing problems, 
be~aus.e of t~e lack of land: some 400 couples re-
main w1th the1r parents as a result. Law limits house-
h?lders to two-story residences. The average family 
s1ze of 6 to 8 people means that if a man wants room 
for his adult children , he breaks the law and builds 
higher. Demolition orders have been given to tear 
down houses without permits, but so far here-in dis-
tinction to many other villages-the orders have not 
been implemented. 
Although there is 'no unemployment in the village 
and some fine, expensive houses are getting built , 
the leaders of the village sound bitter and feel de-
prived : the development budget of the local council , 
allocated by the Ministry of the Interior, will not suffice 
for th.e construction of even one public building , and 
the Village lacks 22 elementary classrooms, has no 
se.co~dary school, playground , youth club, drainage, 
dnnk1ng water, roads, etc. It has no organized clinic, 
and ~nly one doc~or and a nurse. Their budget is 
one-f1fth that of G1vat Ada, a Jewish settlement of 
~bout .the same size; and a farmer's water allowance 
1s a th1rd of that allotted to the Jewish farmers in the 
area. 
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The leaders of Faradis believe that frustration and 
feel ings of discrimination led a group of youngsters to 
set fire to nearby Jewish farms and to paint Palestin-
ian slogans in the village for the first time in its his-
tory. Faradis represents one of the less dramatic ex-
amples of the state 's mistreatment of its Arab citizens ; 
the problems and the reactions to them by the popu-
lation are modest in comparison to other Arab com-
munities in the country. 
Arab village of Shefaram. 
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Shefaram 
Jean and I spent some time in what the guidebooks 
call the picturesque little town of Shefaram, directly 
west of Haifa. Its problems and the anger of young 
people are more pressing than in most Arab villages 
and towns. The population surpasses 18,000. (It is 
much larger than that of Carmie! or Beyt She'an.) Be-
tween 70 and 80 percent of those who work are em-
ployed in the nearby textile center of Kfar Ata. It has 
one secondary school with a graduating class in 1979 
of about 70. There are 2.25 permanent social workers 
in the town (in the Jewish development town of Beyt 
She'an , with a population of 13,000, the number of 
permanent social workers is 25) . Shefaram had noth-
ing in the way of amenities or services that was vis-
ible to the eye, and just about everyone we talked to 
complained bitterly about the total neglect of their 
town by the state. 
What Shefaram did have, just like every other vil-
lage and town populated by Arabs (and the case 
held for places populated by Oriental Jews as well) 
was an enormous number of youngsters . The impact 
on us of seeing so many young and energetic people 
at once was quite powerful . They seemed to be on an 
edge between optimistic enthusiasm and pessimistic 
hostility. In discussions they openly expressed their 
hopes and fears about the future. They responded to 
interest and sympathy with enthusiasm and good will , 
and we were impressed by their energy, ambitions, 
and creative potentialities. Later, as we were leaving , 
we lost our way in the dark and asked some young-
sters along the way to indicate directions. They took 
us for Israelis, assumed that we harbored ill feelings 
toward them, and responded aggressively. To feel 
that hostility and become its object was unpleasant 
and threatening, however much we understood it. We 
had an inkling, perhaps, of experiencing the con-
flict-the guilt and the anxiety-from the Israeli Jewish 
side. 
In September 1980 several hundred delegates and 
representatives of the Arab population in Israel met in 
Shefaram. Their intention was to draft a "national 
charter" in preparation for a national congress which 
would take place in Nazareth in December. The pa-
tron of the meeting was the Rakah Communist party, 
which represented in the Knesset and the municipal 
councils a large part of the Arab community. The 
draft of the charter declared that Arab citizens in Is-
rael were an indissoluble part of the Palestinian popu-
lation and that their fate depended on a just solution 
of the Palestinian problem. Moreover, it stated that the 
PLO was the only representative of the Palestinian 
people, demanded self-determination, and rejected 
the idea of autonomy. Israeli Arabs had never before 
taken such positions openly. 
The editorials of the Hebrew press reacted to these 
positions with great hostility; Ma'ariv saw them as new 
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evidence of the radicalization which had developed in 
the public opinion of the Arab community during the 
past few years. It demanded sanctions and declared 
that the project of the charter contravened Israeli law 
and constituted incitement to violence. Ha'aretz 
agreed that the Arabs must understand that such a 
document was totally unacceptable for the citizens of 
the Jewish state . Yedi'ot insinuated that the Rakah 
party should be made illegal. 
The 1967 occupation of the Golan Heights, the 
West Bank, and Gaza has brought about a gradual 
rapprochement between Arabs of Israel and Arabs of 
the territories, separated since 1948, and with it has 
come a growing Palestinian consciousness. The two 
groups have influenced and strengthened one an-
oth~r . The Arabs within Israel generally have enjoyed 
a h1gher standard of living than those within the terri-
tories; but in contrast to the latter they have suffered 
from the denigration of Arabic culture in Israel and 
from the sense of inferiority and frustrated anger that 
accompanied their treatment by the state as second-
class citizens. The occupation of the territories and 
the. ~xistence of other trends-demographic, cultural, 
pol1t1cal, and economic-have increased the bitter-
ness and self-confidence of the Israeli Arabs and 
thereby their demands for greater recognition and 
rights. 
Among the Israeli Arab young , in particular, senti-
ments and manifestations of solidarity with the Pales-
tinians have increased . These have been paralleled 
by ~vert demonst:ations of anti-Arab sentiments by ls-
:aell Jew.s, especially the young and including those 
1n the un.1vers1t1es. To be sure, the general political 
c?mplex1on of Israel, in its move to the "right wing" 
s1nce 1977, has encouraged and exacerbated the 
tensions and conflicts between Arabs and Jews in 
Israel. 
In the universities Arabs, who constitute only 3. 7 
percent of 54,~00 students, have been repeatedly at-
tacked by Jew1sh student groups (the leadership of 
student organizations has gradually been taken over 
~y the. extreme r.ight) and punished by the authorities, 
1nclud1ng expulsion from Beersheba University and 
house arrest by order of the military. At Haifa Univer-
sity, a tract distributed by Yesh, a group of fascist 
students, declared that "the Arabs cannot live in a 
democratic society. They do not accept the law ex-
cept under a military regime. Thus, it is necess~ry to 
impose martial law for all of the Arabs of the Land of 
Israel." The Jewish students of the extreme right have 
been encouraged by a series of laws voted into effect 
by the Parliament; one of these authorizes the Minis-
ter of the Interior to deprive of Israeli citizenship any 
individual who does not show loyalty to the state· an-
other law forbids any expression of solidarity or ~ym­
pathy with every "terrorist organization" (and the PLO 
was defined as such by the law) (ct. Kapeliouk 1981 ). 
Nazareth 
The National Congress of Israeli Arabs planned for 
Nazareth did not take place. The government forbade 
it by invoking the Emergency Regulations established 
by the British Mandate in 1945 and still in force. 
Prime Minister Begin, in a decree issued in his ca-
pacity as acting Minister of Defense, declared that 
participants at the Congress would be considered 
and treated as an "illegal group" because the pro-
posed Charter of the Congress expressed support for 
the PLO. Rakah , which had promoted the initiative, re-
acted to the ban by denouncing it as "a racist 
measure" which "demonstrates a total policy of dis-
crimination and repression ." Tawfiq Zayyad, a Rakah 
member of Parliament and the mayor of Nazareth, 
protested that "not only are we treated as second-
class citizens , but we are even forbidden to express 
our grievances in public and to discuss them legally." 
Tawfiq Zayyad-the man, the politician, the "poet of 
the Galilee"-justifiably feels frustrated at the denial 
to Israeli Arabs of freedom to meet and to speak pub-
licly. But his own voice rings out loud and clear in 
conversation, in gatherings, and in his poetry, and he 
is a very articulate man. Habibi in his novel quotes 
one of Zayyad 's poems, and perhaps even in transla-
tion its force can be retained: 
I will engrave the number of every bit 
Of our plundered land 
And the place of my village, and its borders 
And its people's dynamited houses 
And my uprooted trees 
And every trampled wild flower. 
In order to remember. 
I will continue always to engrave 
All the chapters of my tragedy 
And all the phases of the disaster 
From the grain 
To the top 
Of the olive tree 
In the courtyard of the house. 
In early 1981 David Halevi, an Israeli journalist, 
wro~e an extended article about Tawfiq Zayyad after 
ha~I~Q spent ~everal weeks following him in his daily 
act1vlt.1~s and Interviewing him at length (Halevi 1981 ). 
Hale~! s account appeared in the February issue of 
Momtm, a new Hebrew monthly. He describes Zayyad 
as a man with "charisma." After Zayyad 's "more for-
mal d.eclaration" condemning the government's can-
cellation ?f the congress in Nazareth (it was anti-
Arab, antidemocratic, and racist; the Arabs are part 
of Israel and part of the Arab Palestinian people, yet 
prepar~d to l1ve as. a national minority; still, as part of 
the real1ty of the Middle East, they have something to 
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say) he seemed pleased: "the government entered 
the net like a shark . .. people heard what we had to 
say." 
The description of Zayyad is vivid : 
A simple man, medium height, a small belly pushing 
down his trousers. A sad , bitter look in his eyes. A hearty 
smile, as if naive, even a bit shy. A low voice , husky when 
he tries to speak up ... . He uses many metaphors and 
juicy images. He quotes Marx, Lenin and Engels all the 
time. Speaks four languages: Arabic , Hebrew, English 
and Russian . Reading: "hardly any Hebrew literature . .. 
only Alexander Pen, Haya Kadmon , Yebi and a bit of 
Shalom Aleichem. " Hebrew press: almost all of it. ... 
World literature: Hikmat ... Gorki , Tolstoy and Baudelaire. 
When Halevi asks a specific question, he finds it 
difficult to arrest the flow of the answer that seems to 
him a mixture of truth and political slogans: 
Zayyad: "We breathe oppression in every aspect of life, 
just as one breathes air. We have no freedom of expres-
sion. 75% of our lands have been confiscated. We suffer 
from a great paucity of land. We lack 2,000 school rooms 
in the Arab sector. We constitute 17% of the population 
but only 2.5% in the universities. Within the whole Arab 
sector there isn 't one factory worthy of the name .... They 
say 'your economic situation has improved. ' Yes. But 
what share· of the national product do we receive? Most 
of us leave home every morning to work as construction 
workers and agricultural laborers, as kitchen help and 
waiters for the Jews." 
Zayyad, born in 1929 into a poor family of nine chil-
dren, finished high school and like his father became 
a construction worker, first in Haifa at British army 
bases and then, after the 1948 war, in Ramleh. He 
had joined the Communist party by the time he was 
18 and in 1962 was sent to Moscow for 2 years to 
study economics and politics . When he returned he 
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published a book full of praise for the U.S.S.R. In the 
interviews with Halevi, Zayyad's failure to say any-
thing negative about the Soviet system reinforces the 
Israeli view that Rakah slavishly follows Soviet policies 
and uncritically accepts its doctrines. Such an inter-
view, of course, is unlikely to disclose the extent to 
which Zayyad and his comrades approve or disap-
prove of the Moscow party line on general or particu-
lar issues. 
Assistants to Zayyad ascribe his political strength 
to his popularity and warmth. Halevi observes how · 
Galilee Arabs respond to these attributes and is him-
self attracted by the man . Most of the power and rep-
utation that Zayyad holds have come to him since he 
was elected mayor of Nazareth in 1975. Until then the 
communists, although representing the largest faction 
in the town council, had been in opposition. In 1975, 
Zayyad, already a member of the Parliament, suc-
ceeded in uniting the Communist party into one front, 
with organizations of academics, merchants, and 
students. 
The victory of the Front was unprecedented . Halevi 
is convinced that this happened despite the use by 
the establishment of "all its power in the system of 
promises and threats." The losing Labor candidate 
explained to the reporter how the system worked : 
"Several friends, like Koenig and Toledano [longtime 
Arab affairs advisor of Labor], sit down and decide 
which lists shall run and who shall stand at the head. 
The secret services also help those they want. They 
threaten people with losing their jobs, distribute licen-
ses for taxis, permissions for family reunion .... " 
The 1975 election campaign in Nazareth was vio-
lent, with dozens of complaints about fights , disrup-
tions of meetings, shootings; the anonymous leaflets 
of the opposing groups lacked neither bluntness nor 
imagination: "Give them an enema Oh mighty Galil-
ites .. .. " The slogan of Zayyad and the Front-" a mu-
nicipality of honor and services"-worked, specially 
the element of "honor." The headquarters of the La-
bor Alignment was not in Nazareth itself, but across 
the valley on the hill in the Jewish town of Upper Naz-
areth . There the government's adviser on Arab affairs, 
the members of Labor's Arab department, the Arab 
experts of the Histadrut, and the mayor of Upper Naz-
areth all had their offices. 
Halevi recounts that during the week before the 
elections the "remote control" headquarters brought 
three government ministers to Nazareth: they gave 
speeches and made threats . Thus, a Labor minister 
warned the people of Nazareth that "a Rakah victory 
will bring down evil upon the town. We will regard it 
as a hostile area." 
The Front went on to win 11 out of 17 seats and 
thereby gained control of the town council. Descrip-
tions of the victory celebration include one of Zayyad, 
carried on the shoulders of youngsters to the town 
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Nazareth: 
center and shouting into a microphone: "The rain has 
washed away the dirt from Nazareth. The 9th of De-
cember will be a feast day for generations, an honor 
to the Arab people." The reaction from the other side 
appeared in the press: the Labor Alignment charac-
terized the results as "a second Yom Kippur defeat" 
(a reference to the 1973 war) and spoke of the need 
to use tough measures. 
A week later Zayyad called the elections "a turning 
point in the unity and struggle of the Arab national mi-
nority for its honor." At the same time he promised 
that the municipality would not be used as a political 
stage: it would solve the city's problems-its lack of 
housing, sewage, water supply, recreational and cul-
tural facilities. These problems, 6 years later, have not 
been done away with. Zayyad and others in the mu-
nicipality admit this, but claim that much has been 
accomplished and that indeed relative to the paltry 
budget actually received, those accomplishments 
seem miraculous. 
The central event in Nazareth since Zayyad's elec-
tion has become volunteers' week, a work camp 
made up of thousands of youngsters: Israeli Arabs, 
Jewish activists from Rakah's youth movement, volun-
teers from the occupied territories and from European 
Communist parties. Halevi describes in his article the 
opening ceremony in 1980: group after group of 
youngsters enters into the space before a stage filled 
with rows of personalities from Nazareth and the Gali-
lee; many carry red flags and here and there one 
sees an Israeli flag. The Arabs are singing "biladi, bi-
ladi" ("my homeland, my homeland," a patriotic song 
that has become the Egyptian national anthem and a 
chant among Palestinian Arabs, both in the occupied 
territories and in Israel). 
Waiting for work. 
The morale of the young Arabs in Israel and 
throughout the territories seemed to me, during my 
travels in 1979, incomparably higher than that of 
young Israeli Jews. Halevi comments on the same 
contrast: "You look at the enthusiasm on their faces. It 
is hard to find any parallel to it in the Jewish street of 
1980." While he watches the opening ceremony, a 
dramatic event happens: a group awaiting its turn to 
march gathers in a circle in the center of which three 
boys, their faces covered with kaffiyeh headdresses, 
suddenly raise the red, green, black, and white Pales-
tinian flag. Zayyad runs down from the stage and 
after a long argument leaves with the flag, which he 
tenderly and respectfully folds and hands over to a 
steward. The group, students from the occupied terri-
tories, continues to argue and the following day 
leaves Nazareth in protest. 
After long and boring speeches, Zayyad appears 
and receives a standing ovation. Wearing a tee shirt 
with the slogan "rights to the municipality of Naza-
reth" in Arabic and English, he waits by the micro-
phone with a shy smile on his face. I have seen 
Zayyad speak to a group of scouts, and I find that 
Halevi perfectly captures his flamboyant rhetorical 
style: he speaks sharply, with enthusiasm and anger. 
Halevi has an Arab friend translate what is said: there 
are "very unpleasant expressions," he writes, "such 
as: 'the enemy is waiting with his conspiracy both 
openly and in secret. Don't give them the satisfaction 
of one breach in our wall .. .. A microphone is a mi-
crophone, a chair is a chair, and the PLO the repre-
sentative of our people. Don't let them pass their fas-
cist laws. Spit on them. From our point of view, let 
them pave the sea.' " 
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Halevi describes the scene: 
The public is screaming . Next to me a 9 year old ch ild 
sits alone on the ground almost "eating" Zayyad with his 
eyes and ears. Whenever Zayyad says anything "hot" the 
boy clutches his fist . When he comes to expressions like 
"we want peace, also so that no more Jews will be killed ; 
we want them to have a state too," or when he points at 
one of the few Israeli flags still hanging on the stage and 
says "believe me, I respect this flag ," the boy slowly re-
leases his clenched fist. 
When Halevi repeats to Rakah members what oth-
ers tell him, namely that Zayyad 's speeches reveal 
that his tendencies are actually nationalistic , they 
deny it. Zayyad himself is insulted: "Nationalist? 
That's a curse for me . . .. I'm a Communist totally. " 
And when asked about Arab nationalism, he angrily 
responds : " I identify with progressive nationalist feel-
ings, but I'm opposed to any reactionary Arab nation-
alism. A Jewish democrat or a worker, French or Is-
raeli , is closer to me than the King of Morocco or the 
spoiled child Hussein , or any other Arab fascist. " 
Zayyad has a reputation for scandalous expres-
sions. At a meeting of the heads of Arab local coun-
cils in Nazareth after the attempted assassinations of 
mayors in the West Bank, the press reported that he 
had said : "What Hitler didn't manage to do to the 
Jews, the Jews won 't do to the Arabs"; and concern-
ing Arab terrorism: "Every occupied people has the 
right to fight, and it will decide upon the ways to fight, 
including the use of arms. " The reaction was strong: 
the Minister of Justice threatened to remove Zayyad's 
parliamentary immunity, and the committee of the 
heads of the councils condemned what he had said . 
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When Halevi asked Zayyad whether he sometimes in 
retrospect regretted a sharp expression, he answered 
that his words, though sharp, were true, and that in 
any case the press was not to be trusted: 
I didn 't talk about Hitler. I compared the period to Euro-
pean regimes in Europe at a certain period . True, I also 
meant the Nazi regime. It doesn 't happen in one day. It 
always begins like this. Murder of leaders isn 't something 
to laugh about. I did say that there 's a difference between 
terror by one who is occupied and terror by one who oc-
cupies . On the other hand, I said that we always con-
demn terror against innocent women and children . ... 
Nazareth , with its population of some 40,000 more 
or less evenly divided between Muslims and Chris-
tians , has a heavy architectural and spatial aura of re-
ligion . The dozens of churches, monasteries, and 
mosques provide the background and counterpart to 
the Communist landmark-the lsraei-U.S.S.R. Friend-
ship House with its socialist literature and films and 
meetings with Soviet delegations. The city's old mar-
ketplace and winding streets, the numerous tourists, 
the wealthy bourgeoisie, and the seemingly endless, 
noisy crowds of youth along the main street, all im-
press themselves with immediacy on the sensibilities 
of a visitor. Halevi , sitting in one of the dozens of cof-
feehouses reverberating with the blast of recorded 
disco music, is pulled out to the street by a man sit-
ting by him: "Do you want to see what Nazareth is?" 
he is asked. "Look around . In the north the areas of 
the district police headquarters. In the south, the 
headquarters of the Northern Command . In the west 
[the kibbutz of] Migdal Ha'emek spreading towards 
us. In the east, up above, Upper Nazareth. " Halevi 
comments to his readers : "From below, Upper Naza-
reth does seem frustrating. A well-developed green 
town, while on the other side [Nazareth proper], the 
main road is filled with garbage and lacks drainage." 
Zayyad tells him: "All that we have in common with 
Upper Nazareth is the police and the garbage 
dump. " 
Halevi later sits with Zayyad in his office in the mu-
nicipality, an old building in disrepair that originally 
served as a Turkish prison. Their conversation is 
punctuated by the muezzin's calls to prayer and tele-
phone calls regarding preparations for Christmas cel-
ebrations. Halevi asks him if he is an atheist. The re-
ply: "I'm a Marxist-Leninist Communist, but I respect 
the religious conscience. " Zayyad, a Muslim by birth , 
is married to a Christian woman . Within the Arab com-
munity, marriages across religious lines are very un-
usual and socially unacceptable. When Zayyad mar-
ried, the party worried that people would say that the 
mixed marriage was the work of Communism. The 
Central Committee discussed the matter and gave its 
approval. Halevi asks Zayyad about this , and gets a 
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clear reaction: "I could have married a Jewish 
woman. It's of no importance. People talked about it, 
but in the end it's a personal matter." Eventually, the 
interview focuses on the political issues: 
Halevi: "In spite of everything , isn 't the fact that you are 
serving as Mayor to the honor of Israeli democracy?" 
Zayyad : "No I wasn 't elected thanks to Israeli democracy, 
but despite its anti-democratic policies. " 
Halevi: "Nevertheless, aren't you the only communist 
mayor in the Middle East?" 
(Halevi comments that the last question is evaded, 
then negotiated. Finally Zayyad uneasily agrees that 
Israel is the most democratic country in the area.) 
Zayyad: "I didn 't check ... but it's a democracy of the 
bourgeoisie. Peres enables Begin to rule. And , anyhow, 
democracy doesn't go along with inequality for a national 
minority. But it's true that there 's some democracy here. 
What we're doing is trying to guard it. To change that sit-
uation in which when you elect the Zionist parties you get 
hell." 
Halevi: "What is Zionism?" 
Zayyad : "A bourgeois, anti-communist, anti-Soviet ideol-
ogy, an ideology based on separating the Jewish people 
from the whole world . We think that the solution to the 
Jewish problem is not in gathering the Jews from the 
Diaspora to here, but in the attempt to try to change from 
within the antisemitic regimes as part of the struggle 
against imperialism and fascism ." 
Halevi and Zayyad talk about the Jewish trauma of 
the Holocaust. Zayyad understands but does not ac-
cept the hysteria of people on the extreme right. He is 
convinced that at the top political level the leaders 
know that there is no real danger to the existence of 
Israel; that they hold on to the territories because of 
colonial interests-land and cheap labor. Halevi asks 
him if he thinks that Begin or Peres are ready to sacri-
fice their sons for cheap labor. He comments on and 
quotes Zayyad's response: 
He hisses: "What do I know? Did Hitler care about his 
son? They don't care about their sons ' asses as long as 
they get into history." The comparison with Hitler that 
supposedly slipped in unplanned in a moment of anger 
makes me wonder about another unclear and painful as-
pect of his personality. It is difficult to understand some-
one who wants directly or indirectly, to win the confidence 
of the Israeli Jew and does not understand that saying 
such a thing means postponing the option of Arab-Jewish 
coexistence. 
Halevi rides back with Zayyad from the Parl iament 
in Jerusalem to Nazareth. Along the way, Zayyad 
points out and curses the lookout posts recently es-
tablished by the government which have so provoked 
the Galilee Arabs . Halevi asks if Zayyad , in the place 
of the Prime Minister, would not also try to Judaize 
the Galilee, at least so as not to have an Arab major-
ity there that would demand autonomy. Zayyad an-
swers that the Arabs acknowledge that they are a mi-
nority and only want equal rights ; they should be 
made to feel that they are part of the state; the threats 
of deportation-Minister Pat offers a free ride out to 
those who do not like things as they are; Sharon talks 
of another 1948; someone else mentions a cancer; 
Yariv says there is a plan to deport half a million 
Arabs-make the Israeli Arabs afraid . 
The article ends by stating that Rakah and the 
Front's main struggle in the Arab sector is not with the 
Zionist parties, but with the Arab right wing-national-
ists or religious fundamentalists .37 In Halevi 's view, 
Rakah remains the only serious force in the Arab sec-
tor that raises a call for Arab-Jewish brotherhood . At 
the same time, he admits his uncertainties in under-
standing the complex personal ity of Zayyad , and his 
difficulties in accepting the reality of the Arab streets 
and the degree of bitterness and frustrat ion that dom-
inates them. He concludes that Israeli Jews have no 
Upper Nazareth. 
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other choice than to talk seriously with Rakah . Com-
munism has freed Zayyad and his comrades from na-
tionalism; but, as one of the comrades put it, total 
freedom from nationalism remains difficult, and it is in 
the interests of Israelis to help the Arab communists 
adhere to their own ideology. Halevi agrees: Zayyad 
is surrounded by a wave of growing nationalism 
which threatens to carry him along with it and into 
confrontation with Israeli Jews. If someone wants to 
stop this from happening , not by arms but by trying to 
reach an Arab-Jewish understanding through dia-
logue and equality, the only choice is to turn toward 
people like Zayyad. 
I have devoted a good deal of space to this profile 
and interview. Tawfiq Zayyad , after all, is a significant 
national figure in Israel, and he presides over the ma-
jor Arab city in the country. Moreover, it is a rare and 
striking example of a text which has in it a dialogue 
between an Arab and a Jew in Israel , a dialogue in 
which the two voices-both with aggressiveness and 
reticence-express their hopes and anxieties in a rel-
atively open and undogmatic manner. The account 
records a debate and a willingness to keep on 
talking. 
There is another reason for having included a 
lengthy version of this document. The editor of Moni-
tin magazine in which it appeared , Adam Baruch (the 
most celebrated art critic in Israel and a distinguished 
short-story writer) , reacted to his own reading of the 
original article by including with it- in a red-lettered 
insert-his personal statement, which he titled " I Want 
to See That He is Frightened ." That statement seems 
to me an especially powerful and painfully honest 
expression of deeply anchored Israeli Jewish preju-
dices, doubts, and fears. It is only comprehensible as 
a response to the interview with Zayyad , and it pro-
longs the dialogue: 
Tawfiq Zayyad threatens me. His mere existence threat-
ens me. In this regard , I am the neurotic Jewish Israel i. I 
am certain that he wants to humiliate me, that he is out to 
seek revenge, that under certain circumstances he will be 
revealed as an Arab nationalist taking revenge upon the 
Jew who humiliated him. I do not know him personally, 
but I do know my fears , and he is a stereotype directly 
inferred from these fears. I feel Zayyad without seeing 
him. He is . in my home, without being there. His penis 
throbs with the passion of revenge. In the meantime his 
tongue is slippery .... He is a member of Knesset and a 
poet, and the Arab in the dream in Amos Oz's My Mi-
chael. He will screw us standing up, when he gets the 
chance. Our liberal and white guilt feelings are his fuel. 
He knows that some of his Jewish partners are hypocrites 
for whom the Arabs are fuel . Deep in his heart he mocks 
them all . This mockery is mixed with fear and with the 
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knowledge that if and when the dominant power and 
mentality will be that of Arafat, he , Tawfiq Zayyad , will be-
come a victim of the revolution. Arafat will take care of the 
communists. It is poss ible that at the last second , Zayyad 
wi ll turn out to be a nationali st and that everything else 
has been a contrived "tactic ." 
I, the neurotic Israeli, am happy to hear that Zayyad rec-
ognizes my right to exist , that Zayyad is willing to remove 
some of the weight of the orig inal sin which accompanies 
the neurotic Israeli in whose genes fear is rooted , fear 
which now no longer is translated into a need to prove 
supremacy, masculinity or power . .. . 
I would like it if he would compare me, us, to Hitler and 
promise us a bloodbath; if he could be bought off with 
cash , with honors ; if he would join the order of the "good 
Arabs "; if he would appear in a Mapam group portrait. 
Let him be an aggressive, primitive nationalist . I, the neu-
rotic Israeli , get on well , thanks to my sanity, with aggres-
sive and primitive people who strengthen the Israeli feel -
ing of "having no choice. " 
I hope that nationalism sweeps up Tawfiq Zayyad and 
that his poems express the desire "to eat our livers. " But 
from this profile story, a more complex image emerges, 
one of a possible partner for negotiations. Blessed be he 
who believes that. I do not. I want an X-ray of his 
thoughts . I would like to see, black on white , that he is 
afraid , that he respects our humanity . ... [Baruch 1981] 
Nazareth. 
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Nazareth. 
The words of Baruch lead us to a deeper level of 
consciousness . He speaks openly and directly about 
the fear that inhabits some Israeli Jews and the guilt 
which fuels that fear. Israelis who read the morning 
papers learn every day about the appalling conditions 
in many of the Arab cities, towns, villages, and refu-
gee camps, in Israel and in the occupied territories; 
they know about the bitterness and anger of the Arab 
population toward Israel and the reasons for those 
feelings; they are aware of the injustices and humilia-
tions that Israeli Jews have perpetuated against 
Arabs in the past and at present. 
The morning papers contain detailed and honest 
accounts of what goes on in the Arab sector; yet 
even the more widely distributed and less liberal 
afternoon dailies, as well as the radio and television, 
carry such reports. It is very difficult, indeed almost 
impossible, for Israelis to remain ignorant of these 
matters. Moreover, most Israelis, through military 
service in the regular forces and in the reserves, ac-
tually have participated in or observed the mistreat-
ment of Arabs in Israel and the territories. How so 
many Israelis nonetheless manage to forget, willfully 
suppress, rationalize, or justify the conditions of Arabs 
under the control of their state has -been already ex-
plained in part. The dominant attitude which has 
emerged especially in the past few years is that of 
"having no choice"-it is "either them or us." 
Baruch starts from that premise: the Jews have hu-
miliated the Arabs , and the Arabs want to revenge 
themselves by humiliating the Jews. Jewish guilt 
feeds Jewish fear. The conclusion: fear justifies 
repression of the Arabs-there is no alternative. If 
Zayyad is an Arab nationalist, then by Baruch's defini-
tion he seeks revenge , and he can be classified as 
an enemy. Simple and reassuring. If, however, 
Zayyad truly opposes Arab nationalism, as he claims, 
then he must fear that nationalism, for it threatens to 
destroy him. To be afraid and to respect the humanity 
of the Israeli Jews would make Zayyad an equal , a 
partner. Baruch finds himself still unwilling or unable 
to believe in that fear and respect. But he has begun 
to doubt the inexistence of possible alternatives and 
to become susceptible to respecting the humanity of 
Arabs. 
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Jean and I go into the main street of Nazareth early 
in the morning when workers crowd there to get rides 
or to find work. Later we learn from an assistant in the 
municipality that between 6,000-8,000 workers go 
outside the city to find work, most of them to Haifa 
and its surroundings, but others to as far away as Ei-
lat. And the statistics come out again: the population 
of Nazareth has more than tripled between 1948 and 
1979; 75 percent are less than 30 years old. And 
facts and figures point up past and present inequities 
and problems: the confiscation of municipal and pri-
vate lands in 1948 and the present dire need for 
housing when the city has no land to extend onto; the 
lack of any local industry, while in Upper Nazareth 
more than a half-dozen large new factories have been 
built with government support and Arab labor. 
We walk through Nazareth , visit its markets, 
schools, houses. The conditions of buildings and 
streets are, on the whole, rundown. But the city 
seems in no way a sad place. On the contrary, per-
haps because of the ever-present multitude of chil-
dren, it looks happy. I mention to Jean that the Arab 
population of Israel, as well as that of the occupied 
territories, strikes me as more optimistic than the Jew-
ish population . Jean finds this perfectly natural be-
Nazareth: Waiting for work. 
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cause, as he puts it, "the Jews have more to lose." I 
take that as a general reflection on human nature-
that the "haves" fear more than the "have-nots"-but 
I am not sure that Jean intended that meaning . 
In the municipality, someone tells us that Ben Gur-
ion once said: "I smell in the Galilee an Arab smell. 
We must do something to Judaize that area." I do not 
know if he indeed ever made such a statement, but it 
is not improbable. The Arabs we meet believe that Is-
raeli policy toward them has not changed, except 
possibly a bit for the worse with the Likud govern-
ment. One fellow declares that "the Israelis think that 
they are better than anyone else. But in fact, they are 
no better, no worse!" Another response is engraved 
on a plaque outside Nazareth's municipality. It shows 
a woman breaking the chains on her wrists and has 
some verses by the Tunisian poet, Abu Qasim ash-
Shabi: 
If the people one day 
Want life 
There is no doubt 
That fate will comply 
And no doubt the night 
Will pass and no doubt 
The chain will be broken. 
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Alula 
Some 8 miles south of Nazareth along a road that 
now leads into the occupied territories, we stop at 
Afula. Founded in 1925 by American Zionists, it be-
came the market center of the Jezreel Valley. Today 
most of its population of about 22,000 comes f:om 
North Africa and the Middle East. Many of the Inhab-
itants work in surrounding kibbutzes, but already in 
the summer of 1979 we hear about problems of un-
employment. A year later the press reports that th.ere 
are 900 unemployed in Afula, about 8 percent of 1ts 
work force. Some of them have been laid off after 
years of having worked in these factories, and they 
are bitter toward the kibbutzes (cf. Dolev 1980). 
The old town center is small and agreeable. We 
walk around it a few times, talk to and photograph a 
young couple whom we meet in a photographic shop 
where they are having wedding pictures made, and 
do the same with other young people who have set 
up stands to hawk goods. Two young fel.lows of North 
African origin are selling cassette record1ngs and 
seem friendly and talkative. One tells us he is a 
plumber but out of work because contractors refuse 
to pay him the going rate of 400 I.L. a day, a sum 
slightly above that paid to the unempl~~ed through 
social welfare; the contractors prefer hmng an Arab 
plumber who will work for 300 I.L. a day. It is unclear 
whom he resents more: the Jewish contractor or the 
Arab Worker. 
The conversation continues. The same fellow tells 
me that recently he had returned from his army re-
serve service. He was in the territories . Indeed, he 
was at the small town of Halhoul some weeks before 
when some Arab schoolgirls were shot. Matter of 
factly, he recounts how schoolchildren, including 
girls, had thrown rocks at his unit, ordered out to 
quiet a demonstration. One of the rocks hit a soldier 
in the head . The unit's officer became crazy and 
yelled at his men to open fire . "We did," he says, "we 
shot them down like Nazis." I feel a weakness in my 
knees. The fellow's expression and even tone of voice 
have not changed . I believe him, and during the next 
2 years I repeatedly read in the Hebrew press of 
eyewitness accounts of shootings and beatings by 
the Israeli army of men, women, and children in the 
territories; and I remember the conversation with this 
sympathetic, unemployed, Oriental Jew in the streets 
of Afula who blindly followed orders and accepted 
unemployment with equanimity. 
There is a bitter irony in the situation of Oriental 
Jews in Israel. In the eyes of European Jews their ori-
ental characteristics set them apart. In 1968, when a 
new paper currency with a photograph of t~e great 
Hebrew poet Bialik on it was issued, the On~ntal 
Jews considered boycotting its use: they bel1eved 
that Bialik had contempt for them on the basis of a 
statement often attributed to him-that he hated the 
Arabs because they resembled the "Franks" (one of 
the earlier Hebrew terms used to refer with denigra-
tion to Oriental Jews) . The press took up the issue 
and sought to prove that · Bialik had great .admirati?~ 
for the "Sephardis" (a Hebrew term refernng specifi-
cally to Jews of Spanish origin , i.e., Ladino-speaking 
communities from throughout the Mediterranean, 
sometimes extended to include, and raise, the status 
of all Jews from North Africa and Asia) . Whether true 
or not, the statement is revealing: it reinforces an idea 
prevalent among Oriental Jews, namely that Ashken-
azi Jews detest them just as they detest the Arabs. 
Several years before K. Katznelson (1964), a vet-
eran Israeli journalist, had published a book entitled 
The Ashkenazi Revolution. He argued that "the supe-
rior Ashkenazi nation" had blundered in admitting in-
ferior non-Ashkenazi Jews ("the Sephardo-Oriental 
nations") to Israel. The Ashkenazis had to assume for-
mal control of the state to prevent the erosion of its 
domination and thereby its destruction . The book 
caused a great furor in the country and was eventu-
ally banned by the government as anti-Jewish , anti-
semitic, anti-Zionist , and racist. Nonetheless, as S. 
Smooha points out, the analysis-in stating the histori-
cal differences and separateness of Ashkenazis and 
Orientals , and that the former had no obl igation to 
promote equality and integration for the latter-was 
not absurd . Moreover, ideas in the book, stripped of 
their extremism, revealed some deep-rooted feelings 
or unstated thoughts that Ashkenazis had held re-
garding Orientals (cf. Smooha 1978:48-49). There is 
no doubt that such sentiments and judgments have 
continued to influence the ways in which Ashkenazis 
and Orientals perceive and treat one another in Israel . 
Katznelson viewed Israeli Arabs much as he 
viewed Oriental Jews. The difference was that the for-
mer, if displeased with their situation should , in his 
opinion, leave the country. The Arabs were at the bot-
tom of the political hierarchy. He declared that they 
had every reason to expect limitations, persecution , 
and tyranny, because they had lost the 1948 war. In 
responding to a letter from an Israeli Arab which had 
criticized the government's treatment of Arabs in Is-
rael and demanded equal rights, he claimed that if 
the Arabs were able to do as they liked , no Israeli 
Jews would remain alive. However, if the Israelis 
could do as they liked, they would send the Arabs 
packing to the neighboring countries , in a "fair" way 
and with monetary reparations. In regard to the atti-
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tudes of Israeli Jews to the Arabs, he states that there 
can be no Jewish saints: "this state is built and 
stands on the defeat of the Palestinian Arabs by war 
and their flight; these gave to us most of the territory 
of the state which made it possible to offer refuge to 
the masses of Jewish refugees .... " Once again , an 
extreme view, but not devoid of historical facts. It re-
veals feelings and thoughts of many Israelis that at 
the time remained relatively unstated. In recent years 
it has become commonplace for Israelis to declare 
these same views and facts quite explicitly.38 
In the social hierarchy of Israel and the territories, 
the Oriental Jews are placed below the dominant 
group-the European Jews-and above the domi-
nated groups-the Arabs of Israel and the territories. 
The lines of demarcation are not always clearly 
drawn . Individuals sometimes "pass" or get pushed 
into another group by chance , skill, or pressure. 
One summer day I visited a friend who had immi-
grated to Israel from Iraq many years ago. He had 
graduated from the Hebrew University in Jerusalem 
and studied for an advanced degree in anthropology 
in the United States. For the last year or so he had 
been teaching Arabic in a kibbutz high school to 
make ends meet. He had told me that the schoolchil-
dren hated Arabic and considered him, as an Arabic-
speaking Iraqi Jew who taught Arabic , an Arab and 
by definition therefore a supporter of the PLO. He 
found this distressing and regretted his failure to con-
vey to the children either the inherent interest or the 
utility of the language. The day of my visit he looked 
sad and relieved. He told me that the kibbutz had 
asked the children to decide democratically by a vote 
whether they wanted to continue the study of Arabic 
during the coming school year; they had decided to 
do away with the lessons, and he had been informed 
that the school would no longer employ him. He 
vowed that he would never teach Arabic again any-
where. He was proud of his own Arabic culture and of 
his Iraqi-Jewish identity; but he did not want to have 
to contend with trying to communicate that to others. 
As I left his apartment building, I saw a woman who 
was obviously Oriental and Jewish admonish her 
daughter of about 15 years of age for some misdeed: 
"You are extremely stupid ," she screamed at the girl , 
"just like an Arab!" 
It is difficult to be an Oriental Jew in Israel , be-
cause it is the next closest thing to being an Arab. I 
think that as long as Oriental Jews themselves accept 
that social hierarchy-their inferiority to European 
Jews and their superiority to Palestinian Arabs-they 
will remain despised by others and by themselves. 
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Afula. 
In Afula the head rabbi is Yehuda Shitrit. He wears 
the black suit and hat of a European rabbi, but he 
comes from the far southwest of Morocco, from the 
Tafilalt region where he married his paternal cousin 
when he was 16 years old and she 11 . They have 9 
children, and one of them, on leave from army re-
serve duty, comes in during our conversation, which 
is conducted in Moroccan Arabic over mint tea; we 
are surrounded by books of Jewish law and lore. I 
wonder if the son serves in the occupied territories 
and what he would do if told to open fire on people. 
On the wall of Rabbi Shitrit's living room there is a 
photograph of him dressed in traditional Moroccan 
clothes at the court of King Muhammad V of Mo-
rocco. The King is greeting him while he receives an 
award from one of the ministers. I ask the rabbi about 
the photograph and he becomes animated and proud 
to talk about his past. In 1950, he succeeded his 
father as head rabbi of Agadir, and he remained 
there until 1962. He speaks emotionally of the earth-
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quake that destroyed Agadir in 1960 and tells me that 
he buried half of his 80 students there in a communal 
grave. In 1963 he came to Israel and left all that be-
hind him. It seems to me, when we speak, that few 
people, beyond perhaps the rabbi's immediate family 
and acquaintances, are likely to have heard him talk 
of these memories. 
The Oriental Jews in Israel are expected to forget 
the past and their traditional cultures and to become 
like other contemporary Israelis, that is, "modern" and 
"European" (rather than remaining "primitive" and 
"oriental") . To the extent that they try to do so-and 
most accept that they should try-they find in the 
great majority of situations that they simply cannot 
manage to become accepted as equals. The struc-
ture of Israel-its institutions and values-places them 
betwixt and between. They form a separate category 
of people who share some characteristics with the 
dominant Jewish class and others with the dominated 
Arab classes. Yet they cannot integrate into the one 
and do not want to join forces with the other. 
I am reminded of what Jean said: those who have 
more to lose have more to fear. In terms of power and 
domination one could apply this maxim equally to Is-
rael's Oriental Jews: in their relations to other Jews, 
they are feared because they have less to lose. In re-
gard to the Arabs of Israel and of the territories, how-
ever, the Oriental Jews feel relatively better off-the 
tables are turned. It is the Arabs who are feared: they 
have been more humiliated than the Oriental Jews, 
more oppressed; they are angrier and more defiant. 
Even alienation here in this land has degrees. 
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In the Way of a Summary 
Our account of the voyage remains partial and incom-
plete. It stops midway here at Afula, from which a 
road leads back into the occupied West Bank. The 
halt imposes certain reflections about the ground cov-
ered, topographically and conceptually. 
On this land and in our minds there is no escape 
from Israel, none from Palestine; no absence of Pales-
tinian Arabs, nor of Israelis whether Jew or Arab. 
One road leads to another: the land and peoples 
have become as inseparable as they are unequal . 
Thus, from the West Bank, much of the Palestinian 
Arab labor force goes to work in the densely popu-
lated coastal regions of Israel or into the Negev, in 
the south. And from Israel people flow into the West 
Bank, most of them settlers and military occupiers . 
Grossly unequal exchanges .. . 
In the Gaza Strip, another occupied territory, the 
same flows and exchanges take place. In Gaza City 
and its surrounding villages and horrible camps live 
almost half a million Palestinians, 60 percent of them 
refugees or their descendants. The brutality ~f t~e oc-
cupation, the living conditions, and the explo1tat1on of 
cheap labor (much of it child labor) make Gaza and 
its relation to Israel similar to that of Soweto to South 
Africa39 (cf. Elon 1981 ). 
In the Negev the inseparabilities and inequalities of 
Jews and Arabs take other forms: 40,000 Bedouin of 
Israeli citizenship, most of them cantonized in reser-
vations since 1948, are in conflict with the state over 
land ownership. The Bedouin claim legal rights over 
lands they farmed and grazed for generations; they 
do so by filing suits in court and by squatting on the 
land . The state argues that the land is public domain, 
and a branch of the Ministry of Agriculture, the Green 
Patrol does its best to force the Bedouin off the land 
by int{midation and physical expulsion. The Bedouin, 
too, seem to be fighting a losing battle against 
oppression. Meanwhile, some of them se:ve i~ the Is-
raeli army; others study at Beersheba Un1vers1ty (and 
at times actively support Israeli Arab and Palestinian 
causes, getting arrested or expelled from their studies 
as a reward); a few become doctors and lawyers; 
and the rest-most-work in the Israeli economy as 
waiters, hotel clerks, mechanics' helpers, farm 
hands ... 
Our unfinished journey also leaves half of the other 
side of the picture and story unshown and untold: the 
further evidence for the inequalities suffered by Orien-
tal Jews in Israel. The abiding tensions, conflicts, and 
incompatabilities within Israeli Jewish society dramati-
cally rose to the surface in the form of bitter ethnic 
. animosities during the 1981 elections to the Knesset. 
In those elections the victorious Likud party was re-
. turned to power, primarily thanks to the ~otes of C?ri-
: ental Jews. Although the Likud leadership, and Pnme 
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Minister Begin first and foremost, were all (with the 
significant exception of David Levy) European J~ws, 
they knew how to mobilize the support of the Onental 
Jews and make the campaign, at least in part, a 
struggle against the "European racism" of the opposi-
tion party, the Alignment. 
The interpretation of those elections belongs at the 
end of the journey. Briefly, however, I want to indica~e 
that the election campaign brought out clearly the bit-
ter enmity between Oriental and European Jews that 
Jean Mohr and I had set out to document in 1979, at 
a time when that enmity was still widely denied in Is-
rael and almost unheard of outside the country. 
The two principal parties both incited ethnic con-
flict . The Alignment, in calling for a renewal of "the 
old and true values" of Israel, used symbols that 
awakened powerful and violent emotions against the 
"mob"-a clear reference to the Oriental Jews; they 
called the Likud supporters "Khomeinists," with .all the 
associations of "the fanatic masses" of the streets of 
Teheran that that awakened in Israel; when Oriental 
Jews attempted to disrupt an Alignment rally ad-
dressed by Motte Gur, a former commander i.n ch.ief 
of the army, he angrily warned them (and by implica-
tion all Oriental Jews): "We will screw you, just as 
we've screwed the Arabs!" 
The final example of inflammatory rhetoric took 
place at the last Alignment rally when one of the 
speakers on the podium referred to Likud .support.ers 
as "gate-keepers in the army" (i.e., those JUdged In-
capable of fighting) and as "tshakhtshakhif!~," or "Ori-
ental scum" (literally those whose speech 1s full of the 
sound "tshakh," i.e., who cannot pronounce Hebrew 
properly because of th~ir Judeo-Arab.ic accent) . The 
effect of all this was to Increase the violence of the 
campaign-verbal and physical-e.specially among 
the Oriental Jewish supporters of L1kud, whose be-
havior had already become openly and aggressively 
anti-Ashkenazi. 
The polarization within Israeli Jewish society is now 
one of the central social and political problems of the 
country. It is in no way clear whether its eventua! res-
olution will further or hasten the time when Israelis 
and Palestinians live side by side, or together, as 
equals. For my part, I think th~t an Israeli .society in . 
which Oriental Jews have achieved equal1ty and their 
fair share of power and responsibility will accept the 
dignity and equality of Arab citizens ~r neighbors. 
These statements obviously have different statuses. 
Polarization along ethnic lines has become an obser~­
able and accepted fact. Its resolution, or movem.ent 1n 
one direction or another, is probable. That Israelis 
and Palestinians will live as equals is a possibility and 
a moral feeling. That Oriental Jews will achieve ~qua.l­
ity and thereby a share of power and that Israeli soc1-
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ety will be capable of reconciliation with the Palestin-
ian Arabs can only be defined as a hope and a 
political position. 
A further statement, which has led to this entire 
photographic essay enterprise, belongs here; it de-
rives from sociolo'gical intuition: As long as Oriental 
Jews remain second-class citizens in Israel, the Is-
raeli Arabs will stay in the third class and the Palestin-
ians in the territories will be beyond the pale of class 
and citizenship. These relations are interdependent 
and systematic. A change in relations implies a 
change in the system of inequality based on ethnicity 
and race. 
Our original intention in combining images and 
words was to document the above points of view. We 
sought to use our faculties and skills to raise political 
consciousness about the rejected people, the Arab 
and Jewish underclasses of Israel and the territories it 
occupies, thereby stimulating the readers' moral im-
pulses and their empathy with the lives of those peo-
ple. The photographs and the text were framed and 
fashioned to awaken feelings and consciences for 
people whose rights and interests, cultures and iden-
tities, were denied by the policies and practices of 
the government of Israel . 
A colleague commented that the ensemble struck 
her as genuinely anthropological because it was pro-
foundly antigovernmental. If that is the case-and I 
hope that it is-1 admit nonetheless that the intention 
was not consciously formulated in that way. But I also 
admit to a morality that seeks to defend the subjects 
of the essay and , by implication, to condemn the gov-
ernments that have kept them down. The tone has 
sometimes become rousing and polemical in order to 
shake and thereby awaken readers to the historical 
situations of contemporary Israel/Palestine. 
Our collaboration all along has implied an agree-
ment in principle on most of these matters that was , 
nonetheless, seldom formulated. I have too much re-
spect for Jean Mohr's talents to have wanted more 
than that. And too much trust in the eloquence of his 
art to want to get in its way. He has put his stamp on , 
his vision in , his work, and I have tried to accompany 
that work with my own voice to achieve an overall ef-
fect . But the strands have not disappeared , nor were 
they meant to. Whatever harmony results has not 
been imposed with that in mind. There are two texts 
here; I believe that they give meaning to each other, 
and I am prepared to accept that they sometimes 
contradict each other. 
This is no denial that the uses of the photographs 
generally determine their meaning. The real problem 
rests then in defining "uses," elaborating with words . 
Take, for example, the problem of choosing the term 
for identifying the people who make up the subject of 
the essay. "Underclasses" suggests itself immedi-
ately; the use of such a term is a political position , but 
in the circumstances it still very much conveys "wish-
ful thinking." Few Arabs and Jews in Israel/Palestine 
can be said to be in the process of discovering and 
forming a commonly shared class consciousness. Po-
tentially, perhaps; but basically the notion of under-
classes seems too vague, too "objective," and gener-
ally unrelated to peoples' own self-conceptions. 
Hebrew suggested a term with a closer fit , that 
used by M. Gur when he told the Oriental Jews that 
they would be "screwed " just as the Arabs had been . 
The word hadfukim-"the screwed"-probably ex-
pressed the "indigenous" sense of a shared condition 
better than any other word. (The idiom and image 
was recurrent in much of the texts I quoted .) It refers 
to those who are dominated , the underdogs, the 
wretched , and , as it happens, the majority of the 
combined populations. 
I did not use these terms, because they seemed in-
appropriate for one reason or another. Neither did I 
refer to all the subjects as "Arabs ," including thereby 
all Christians, Jews, and Muslims of the Orient, al-
though some writers on the subject do so for under-
standable historical and ideological purposes. More-
over, one could make a good case for using "Arabs" 
in this sense for an additional reason : in the eyes of 
those who have shaped policies , practices, and pub-
lic opinion in Israel, the Oriental Jews are "Arabs. " 
The denigration of the Orient by European Jews has 
been more or less total in that sense. 
The terms finally adopted are less motivated by po-
litical or moral considerations and more a conse-
quence of anthropological principles ; that is , to use 
the terms that the people themselves generally em-
ploy. However ambiguous, they come from the hearts 
and minds of the people I am concerned with : 
"Arabs" (Palestinian , Israeli , Druze, Bedouin) and 
"Jews" (Oriental , Euro'pean or Sephardi , Ashkenazi) . 
We have looked and listened to as many Arabs (of 
all sorts) and Jews (mostly Oriental) as we could 
manage to during our time together on the land . We 
did this especially in regard to conditions of housing, 
schooling , and working. The photographs have been 
used to demonstrate-and they do demonstrate-that 
the conditions of Arabs and Oriental Jews are often 
similar, and at times the conditions and the people 
are quite indistinguishable. The captions identify 
place names and thereby usually categorize people. 
The reader nonetheless should often be on the limits 
of confusing peoples' identities. The photographs are 
used to reinforce a political position about similarities 
and common causes and to goad moral feelings 
about injustices. 
If the collaboration between photographer and writ-
er succeeds, it derives from a degree of collusion 
and more generally from a common moral ground 
that they share to start with . From this experience of 
collaboration, I have learned , among other things , that 
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such a joint endeavor implies a continuous dia-
logue-the more continuous , the better. Its conse-
quence is questioning, refining , redefin ing , and if nec-
essary abandoning the common moral ground. When 
I returned from the elections in Israel and spoke with 
Jean Mohr, the first thing he asked was whether I had 
changed my political opinion . The question surprised 
me; it shouldn't have. I reflected and decided that the 
elections had reaffirmed my moral and political 
stance; Jean sounded relieved to hear that. We had , 
after all , maintained a dialogue on several levels , con-
sciously and unconsciously, and over time elaborated 
common understandings. I think that neither of us 
ever gave up wondering what the other was seeing 
and thinking. For my part, I wish that I had been more 
aware of that dialogue then: I would have talked a 
good deal more and taken notes of the process. It is 
teamwork-inescapable, troubling, stimulating, imper-
ative-and self-consciousness of that can only en-
hance it. 
Another aspect of teamwork is the division of labor. 
By letting Jean Mohr be our eyes, I did less observ-
ing than I should have. When I later read James 
Agee's minute descriptions of places and objects in 
Let Us Now Praise Famous Men, I deplored my lack 
of observation and the thinness of my notes in that re-
gard. I was too busy talking and listening and noting. 
But the talking was marvelous; I was usually the 
tongue and ears of the team because I could speak 
Hebrew and several Arabic dialects. Usually I en-
gaged people in extended conversations before, dur-
ing, and after Jean photographed them. We suc-
ceeded, I think, to an unusual extent in creating a 
relation of trust with those whom we met . 
Seldom did I have the sense that our presence-
with camera and note pad-was an intrusion or alien 
to the people. (There were occasions when we were 
told not to photograph by the people themselves , in 
two refugee carnps and in a slum near Tel-Aviv; al-
though we were disappointed, we never insisted.) 
Many who have looked at the photographs have men-
tioned the openness of peoples' expressions. I think 
that that striking openness resulted from the ease of 
conversation and gestures that people had, as well 
as from Jean Mohr's uncanny ability neither to efface 
himself nor to impinge on people's sense of privacy. 
Many of the photographs suggest a connivance be-
tween Jean and his subject, created by mutual re-
spect or acceptance, sympathy, the flow of talk, and 
the familarity of surroundings and situation to the 
person. 40 
Our account admittedly presents both a bleak and 
a romanticized vision. I think that the overall effect of 
the photographs reveals a similar mixture of mood 
,and tenor. There is relatively little dramatic poverty, 
1 material or spiritual, in Israel or the occupied territo-
lries . Yet, the land and the peoples who inhabit it are 
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deeply troubled and seriously threatened. The bleak-
ness of the account arises from the widespread injus-
tices and bitterness that we found when we looked 
and listened beyond the surfaces and main tracks. 
The injustices, which are in a direct inverse ratio to 
the hierarchy of power, inspire despondency and 
fear: for the Palestinians in the territories first and 
foremost, for the Arabs of Israel next, then for the Ori-
ental Jews, and, finally, because they risk losing their 
humanity, for all other Israelis. Romanticization be-
cause the beauty of these people, especially of chil-
dren, dramatizes the jeopardy of their present situa-
tion and creates grave fears for their future . By 
communicating that beauty and contextualizing peo-
ple's lives in history, we also express hope, theirs and 
ours. 
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Notes 
1 Le Monde, May 15, 1980. 
2 'AI Hamishmar, June 13, 1980. 
3 For an elaborate and fascinating development of these categorical 
statements , see M. Kutcher 1973:9 ff. Kutcher was a member of a 
team of professional town planners whose task was to prepare a 
new legal plan for Jerusalem, advise the municipal town planning 
commission on matters of architecture and town planning , coordi-
nate the work of public and private groups, and discover what had 
been approved already and what cou ld be done about it. 
4 See Rabinovich 1980. Y. Litani in Ha 'aretz, August 17, 1979, re-
ported the secret decision by the Cabinet to expropriate land for the 
same purpose. 
5 See Le Monde, March 28, 1980, and Silver 1980. 
8 The quote is taken from Kutcher 1973:112. Much of the discussion 
concerning the profit motive in Jerusalem's development also 
comes from Kutcher. Remarks on social inequality in the city are 
based on my own observations and reading , especially the Israeli ; 
government's Social Profile of Cities and Towns in Israel, Part 2 
(Ministry of Social Welfare , Division of Planning , Jerusalem 1977). 
7 Reuben Abergel , a former member of the Black Panther leadership, 
quoted in Soussan 1976:33. 
8 See Israel Hebda, No. 176, Fall 1979, and Jerusalem Post, August 
6, 1981. 
9 See Maariv (Sofshavu'a), July 3, 1981. 
10 The problem of control over water sources has been vividly docu-
mented in a TV film made in Israel and the West Bank in May 1981 
titled "Whose Hand on the Tap," produced and directed by David 
Elstein and transmitted by Thames Television Limited on July 7, 
1981 . 
11 See Zu Haderekh , August 20 and 28, 1980. 
12 This figure and most of the details that follow were generously pro-
vided by the mayor of Beyt She'an , Yitshak Kenan . There are forty 
development towns in Israel, with a population of about 500,000. 
13 The Iraqis are the second largest community of Oriental Jews in the 
country. According to the Israeli Statistical Yearbook (1980) , of the 
total Jewish population of 3.1 million at the end of 1979, 430,000 
were first- or second-generation Moroccans; they are the largest 
"ethnic" community in the country, and are followed by Jews from 
Poland (343,000) , Romania (290,000), Iraq (262,000), Soviet Union 
(256,000) , Yemen (164,000) , and America and Oceania (80,000) . 
14 These estimates come from the widely divergent figures found in the 
scholarly literature. See Tessler 1980; Sayigh 1979; Friedlander and 
Goldscheider, 1979. 
15 G. Wigoder, Jerusalem Post Weekly, September 7-13 , 1980. 
18 I have not resisted the temptation , nonetheless, to borrow, espe-
cially here, from the already cited writings of Kapeliouk (1981) and 
Tessler (1980) and mostly from the penetrating analysis by Lustick 
(1980b; cf. 1980a). 
17 Excerpts of the memorandum appeared in 'AI Hamishmar, Septem-
ber 7, 1976. 
18 See article " 'Omer" in the Encyclopedia Judaica , Jerusalem, 1971 . 
19 See e.g ., an Israeli publication aimed at American public opinion , 
"Myths and Facts, " Near East Report. Washington Letter on Ameri-
can Policy in the Near East, February 6, 1974, p. 50. Fund-raising 
films made at that time for distribution in the American Jewish com-
munity described their departure as A New Leaving of Egypt (World 
Zionist Organization film on emigration from Morocco, made in 
1961 ), The Story of Those Who Feel They Must Run Away (a United 
Jewish Appeal film made in 1956 and narrated by Frederick March) ; 
their absorption in Israel was like "mending broken pots" (a film 
made in 1955 on Otzem village in the Lakhish area) . Jewish com-
munities in North Africa and the Middle East who immigrated to Is-
rael (and not all of them did) were motivated by a variety of factors , 
among which danger or fear were generally neglig ible and ideology 
(especially messianic beliefs) central. 
20 A. Gelblum, Ha'aretz, April 22, 1949. 
21 K. Shabtai , Davar, March 3, 1950. 
22 See Shokeid 1971 ; Weingrod 1965. The most recent and compre-
hensive studies of Israeli social structure (Jews and Arabs) are 
Smooha 1978 and Bensimon and Errera, 1977. 
23 Black Panther, No. 6, March 1976. 
24 See Jerusalem Post Weekly , May 3-9, 1981 . 
25 The overall figures for casualties come from a speech by Prime 
Minister Begin reported in the Jerusalem Post Weekly, October 12-
18, 1980; those for 1973 are from an interview with the then Prime 
Minister Peres, in The Sunday Telegraph , December 1, 1974; those 
on bereavement are from an article that appeared in the Israeli He-
brew monthly Monitin, September 1980; also mentioned there was 
the fact that forty bereaved fathers had committed su icide. 
28 See note 25 above . 
"£/ Jerusalem Post, June 10, 1979. 
28 Ha 'aretz, August 12, 1979. 
29 Ibid. 
30 Ibid ., August 8, 1979. 
31 See Ha'aretz, December 2 and 3, 1979. 
32 See Nazzal 1978:21 , 87, 99-100. The exodus from Acre and the 
feel ings of loss are powerfully described in the writings of Ghassan 
Kanafani, especially "The Land of the Sad Oranges" (1963) and 
"The Jasmine Has Grown , Boys" (1967). See A. Kanafani 's booklet 
(1973) in memory of her husband (presumably ki lled in Beirut by Is-
raeli agents in July 1972), and Wi ld (1975) . 
33 See the excellent article on contemporary Hebrew literature by Nur-
ith Gertz in Le Monde Diplomatique, April 1979. 
34 See the articles by Yair Kotler on this industrial empire and the 
prosperity of the kibbutzes in Ma 'ariv, September 28, 1981 . 
35 Ibid . 
38 See Y. Tal, Ha'aretz, September 7, 1980. 
:rJ In fact , in the recent 1981 national elections, the Front lost some of 
its support to the Labor Alignment. This was undoubtedly because 
the Arabs felt that the Likud represented a significantly greater 
threat to them than did Labor, and that their votes might have a de-
cisive effect on the outcome. 
38 Katznelson 's letter appeared in Ha 'aretz, August 1, 1958. 
39 The comparison is also suggested in the Israeli press. See Elon 
1981 . 
40 Jean's photographs of Turkish workers in The Seventh Man are, it 
seems to me, quite d ifferent. The subjects admit the presence of 
the camera qu ite read ily, but their expressions seem generally 
closed . I think that this stems from their lack of familiarity with their 
surroundings. The environment of Western Europe is alien to the 
Turks . The alienation shows in their faces . Moreover, the language 
they hear and are often forced to speak is not their own . In these 
conditions their expressions in front of the camera are not unex-
pectedly guarded and defensive. The photographs in Israel/Pales-
tine , however, are of people at home and at ease. The encounter 
with the camera has been prepared by prior communication in their 
own language. The photographer has freer access' to these people 
because the barriers of al ienation are not present. 
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Michael Baxandall. The Limewood Sculptors of 
Renaissance Germany. New Haven: Yale University 
Press, 1980. xx' + 420 pp., 145 figures, iv + 102 
plates. £25. 
Reviewed by Peter Burke 
Emmanuel College, Cambridge University 
Tbiis beautifully produced volume is one of the most 
important contributions to the social history of art to have 
appeared in recent years. Michael Baxandall , who. 
teaches at the University of London 's Warburg Institute, 
made his reputation in this field with his Painting and . 
Experience in Fifteenth-Century Italy ( 19 7 2) . I v-:as 
engaged in writing a sim ilar study at the same t1me, and 
on reading Baxandalll felt, like Gorky reading Chekh.ov, 
as if I had been writing with a log instead of a pen . Th1s 
slim , elegant essay was concerned with two themes. 
The first was the relatively traditional theme of the art 
market and the power of the c lient. The second theme 
was what Baxandall called "the period eye," and was and 
is relatively unexplored . It involves the attempt to recon-
struct the ways in which contemporaries perceived 
paintings, thanks to their training in other arts such as 
rel igious meditation, dancing, and even gauging barrels 
(which according to the author encouraged awareness 
of the geometrical figures underlying superficial irre9u-
larities). In other words, he attempted the retrospective 
anthropology of visual communication in Renaissance 
Italy. 
Limewood Sculptors is a much longer and richer 
book, but it approaches its subject in a similar way to 
Painting and Experience, allowing for the fact that it is 
concerned with Germany not Italy, the period 1475-1525 
not 1400-1500, and with limewood sculpture not paint-
ing . (There is a brief but fascinating account of the cell 
structure of limewood and the kind of carving it encour-
ages, or resists least.) 
As in his earlier book, Baxandall discusses the art 
market, noting in particular that the coexistence of dif-
ferent markets in Germany at this time left the artists a 
measure of freedom in their response. Sculpture was a 
manufacture "conducted on the same commercial 
basis as other bespoke manufactures." The guilds to 
which the sculptors belonged worked in the normal late-
medieval way, practicing oligopoly by limiting entry to the 
guild and also by forbidding their members to set up 
workshops larger than those of their colleagues. 
However, sculptors were able to evade the rules of the 
guild , notably by adopting the str~tegy ~f ".monopo!istic 
competition ," the conspicuous d1fferent1at1on of the1r 
product from what was produc~d by th~i~ c.orr:~etito~s ­
in other words, artistic individualism. Art1st1c IndiVIdualism 
was an issue in Germany at this time, in the world of the 
mastersingers (Meistersingers) as well as that of artists, 
as an apt quotation from Hans Folz makes clear. As for 
painters, in 1516 the statutes of their guild at Strassb.ourg 
declared that a candidate should make his masterpiece 
"without using any pattern," although a group of tradi-
tionalists objected that this practice was "unheard of." 
Workshop organization and style are related still more 
closely to one another in a bravura passage later in the 
book, contrasting the large-workshop style of Tilman 
Riemenschneider, with its "permutable standard types" 
of figure , to the small-workshop style of Veit Stoss, with 
its "variable detail." 
As in the case of Painting and Experience , this book 
also gives us a long ·discussion of the "period eye." 
Although , as Baxandall points out , there were no 
"authentic critical terms" available to describe sculpture 
at this time , there were relevant categories in the "wider 
visual culture ." In Germany as in Italy, treatises on the 
dance provided a vocabulary useful for describing 
gesture and including such terms as swazen (swagger) 
and zipfen (mince) . Stage directions in miracle plays 
help the historial ascertain what particular gestures 
meant at this time and place. So do treatises on what we 
call "psychology. " The melancholic temperament , for 
exampl e, is often presented head on hand . See 
Figures 1 and 2. 
Gauging barrels was not an activity relevant to the 
period eye in Germany- it was a professional activity, not 
an amateur one- but education for a business career did 
include another relevant skill , writing, which possessed 
an elaborate vocabulary for describing the various kinds 
of line made by the pen , such as gewunden (wound) 
and gebrochen (broken) . See Figure 3. 
Limewood Sculptors is far more than a mere adapta-
tion of Baxandall 's earlier schemata to fit new material. It 
explores paths of its own. There is an important chapter 
on "functions ," essentially concerned with images (more 
especially the images represented on winged altarpieces) 
as expressions of pre-Reformation German piety. The 
author distinguishes the "modest" image which func-
tioned as a focus for meditation from the splendid but 
immodest-indeed, to some contemporaries, "shame-
less"- painted images which were the focus, so the 
reformers tell us, for "superstitious" worship. Iconoclasm, 
Baxandall suggests in one of his most telling phrases, 
should be regarded as the "practical criticism" of the 
period. 
Although it deals with no more than 50 years, this 
book is very much concerned with changes over time. 
Baxandall remarks on the rise of new genres, such as 
the portrait, between 1520 and 1550, in order to fill the 
gap left by the disappearance of the altarpiece, rendered 
obsolete by the success of the Reformation . He suggests 
that the period 14 75-1525 should be divided into three 
generations, and contrasts the age of the great masters 
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~ Figure 1 The 
Temperament: 
Melancholic. Mid-fifteenth-
century woodcut, 
Zentralbibliothek, Zurich. 
Figure 2 Nikolaus IJi> 
Gerhaert, Bust of a Man, 
about 1465. Musee de 
!'Oeuvre Notre-Dame, 
Strassburg. 
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Figure 3 Common, Wound and Broken Ductus. 
Etched plate from Johann Neudbrffer, 
Anweysung einer gemein hanndschrift, 
Nuremberg, 1538. 
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Stoss and Riemenschneider, who ignored Italy, with that 
of Hans Leinberger of Landshut, for whom , together 
with his contemporaries, "the existence of the ltalianate 
was a circumstance they lived with from the start, devel-
oping their personal manners in some sort of relation to 
it," whether positive or negative. 
In short, this is a very fine book. The work of an art 
historian (a former Keeper of the sculpture at the Victoria 
and Albert Museum), working downward to the material 
basis of society, rather than that of a sociologist or his-
torian working upward , this study abounds in perceptive 
comments on the works of sculpture themselves. Sense 
is matched with sensibility. The book is also the work of 
a man with a wide range of interests and learning as well 
as the power to focus this learning to illuminate particular 
dark problems. He knows his Paracelsus, his master-
singers, his humanists and reformers- not to mention 
modern studies of the history of gesture or even the 
theory of the firm . He puts to good use the Warburg 
vocabulary of "schema," "stereotype," and "pathos 
formula." 
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This is a precise, discriminating book which at times 
reminds one that its author read English at Cambridge 
in the age of F. R. Leavis. It is the book of a man with a 
fastidious distaste for coarse-textured generalizations. 
Indeed , the distaste for the general is perhaps a little too 
strong. The book has a tendency to fragment into 
chapters and even sections, extremely revealing in their 
juxtapositions of images and ideas which are not nor-
mally considered together, but together providing some-
thing less than a picture of a whole culture. But then 
"culture" is a term Baxandall treats with suspicion and 
tends to eschew. In so doing he avoids a number of 
crude formulations of the type offered by (say) Arnold 
Hauser in his Social History of Art, but he does pay a 
price. He succeeds, it is true, in giving us a context which 
makes the sculpture of Renaissance Germany more 
legible than it was, and this achievement is a considerable 
one. But he could, if he wanted , have given us a brilliant 
general picture of the culture and society of the period , a 
study in the manner of great classics like Burckhardt, 
Huizinga, or - given his fascination with alien categories 
and sensibilities - Evans-Pritchard. Baxandall is so much 
more than a historian of limewood sculpture, but he 
rejects the blandishments of cultural history. He seems to 
think its ambitions immodest, even shameless. It is with 
some sense of opportunities lost, as well as advances 
achieved , that one puts down this remarkable book. 
Gerald R. Miller and Norman E. Fontes. Videotape 
on Trial: A View from the Jury Box. Beverly Hills: 
Sage, 1979. 
Reviewed by Phoebe C. Ellsworth 
Stanford University 
In most jurisdictions, a major complaint of citizens called 
for jury duty is that they spend a great deal of time sitting 
around doing nothing and very little time actually hearing 
cases. Even when they are called to hear a case and are 
accepted by both attorneys during the voir dire, they may 
not hear the whole case, or they may not have an oppor-
tunity to deliberate and reach a decision because the 
parties come to an agreement and the trial was aborted . 
Various reforms in the recruitment of jurors are currently 
being attempted , such as letting members of the jury 
panel kllow each morning whether or not they should 
bother to come to the courthouse that day. Miller and 
Fontes begin with the assumption that the use of video-
taped trials will also promote more efficient use of jurors' 
time and will hasten the halting pace of justice more 
generally by eliminating delays caused by "objections, 
bench conferences, delays for witnesses, counsel 's 
pauses, client conferences, and chamber retreats" 
(p. 21) and sparing the jurors the necessity of listening 
to trials that are never completed . 
This efficiency is achieved by having the attorneys 
prepare taped depositions of the direct and cross-
examination of all the witnesses, raising objections to 
each other's tactics as they would in a live trial , and then 
handing the whole package to the judge, who rules on 
the objections and orders that inadmissible material be 
edited out. The resulting tape is much shorter than a live 
trial wou~d be, cases that are settled midway through the 
proce~d1ngs need never be presented to a jury, and the 
same JUdge can preside over more than one trial at the 
~ame time, since all the legal rulings have been made 
1n advance. Miller and Fontes present impressive anec-
dotal evidence of the time saved by these procedures in 
one or two jurisdictions where they have been tried. 
. The question is, of course, do we pay a price for this 
lncrea.sed efficiency? Do jurors behave less skillfully, or 
le.ss fa1rly, or somehow differently when they see a taped 
tnal than when they see a live one? Miller and Fontes 
have translated these vague and abstract concerns into 
specific questions, and have tried to answer them with 
a series c:>f experi~ents . Their work is basically practical 
and.applied and IS presented with a minimum of theory. 
The1r most g~neral conclusion is that "within the pro-
cedural confines of our research , there is no evidence to 
suggest that t~e use of videotape exerts any deleterious 
effects on the JUror responses studied; in fact, as far as 
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retention or trial related information is concerned , it 
appears that videotaped testimony sometimes results in 
higher retention levels" (p. 207). 
The authors' basic method is to reenact a civil trial 
before a group of jurors, while at the same time video-
taping the proceedings for later presentation to a second 
group of jurors. Many of the studies were conducted in 
a courthouse, using as subjects citizens who had actually 
been called for jury duty and who believed that they were 
participating in a real trial and that their verdict would 
be binding. In this respect the research attained a level of 
realism that has rarely been matched in any experimental 
study of the jury. Typically, the videotaped version of the 
trial used a split-screen technique, with a close-up of the 
witness and a medium-range shot of the questioning 
attorney occupying the top half of the screen , and a full 
shot of the courtroom in the lower half. In most of the 
studies the results consist of the responses of the indi-
vidual jurors; that is, the study is terminated without an 
examination of the processes or outcomes of jury delib-
erations. Thus, when the authors use the term "verdict," 
they refer to the immediate responses of individual jurors 
after hearing the trial. Since there is a considerable amount 
of research indicating that the voting distribution of indi-
vidual jurors on the first ballot is an excellent predictor of 
the jury's final verdict, this time-saving tactic probably did 
not have major consequences for the results of the studies. 
Miller and Fontes's most general question, of course, is 
"Does the use of videotape make a difference in the 
verdict?" and their conclusion is that it does not, at least 
in the relatively short civil tl-ials they studied . They go on to 
ask a number of more specific questions: Do jurors 
remember more or less material from a videotaped than 
a live trial? Are witnesses perceived as more or less 
credible on videotape? Does the deletion of inadmissible 
material affect the jurors' decisions, memory for facts, or 
perception of the witnesses, and if so , does the type of 
editing technique make a difference? Is people's ability to 
detect mendacious testimony better in some communi-
cation modes than in others? Finally, there are a number 
of comparisons of different production techniques -
black-and-white versus color, full screen versus split 
screen , and close-up versus medium versus long shots. 
The findings are suggestive, and sometimes surprising. 
For example, memory for testimony was better when 
the jurors saw the trial on TV than when they saw it live, 
and of the TV presentations, black-and-white resulted in 
slightly better memory than color. The pattern of data 
indicates that the three modes resulted in equally good 
memory for events occurring at the beginning of the 
trial, but that the jurors who saw the live trial remembered 
less of the later testimony. The authors, with characteristic 
reticence, offer no explanation . It may be that the greater 
impact of the live testimony caused the jurors to make up 
their minds earlier in the proceedings, and thus to pay 
less attention to later testimony. A potentially serious 
problem with the memory studies is that the jurors heard 
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only one witness (and thus testimony on only one side of 
the case) .The literature on attitude change generally 
indicates that people respond differently to two-sided 
communications than they do to one-sided persuasion 
attempts, and so we cannot be at all sure that the 
superiority of a taped presentation wou ld persist in a 
normal, two-sided trial. 
The data on the credibility of witnesses and attorneys 
are complex, but can be summarized quite easily: some 
witnesses are seen as more credible on tape, some as 
less credible ; variations in production techniques, such 
as split screen , the use of color, c lose-ups, and the type 
of editing used to delete inadmissible material , benefit 
some witnesses and attorneys but not others. The findings 
are generally weak and inconsistent, and no general 
conclusions are possible about the qualities of witnesses 
or attorneys that may enable them to fare relatively well 
or badly in different modes. Of course, many people 
believe that some people are "TV types" while others, like 
Richard Nixon, are not, but the definition of these types is 
so far a matter of superstition. 
One of the most common rationales for the use of 
videotape in the courtroom is that inadmissible material 
can really be kept from influencing the jurors by the simple 
expedient of editing it out before they see the trial. The 
current system, in which the judge instructs the jury to 
ignore objectionable material that they have already heard , 
is almost certainly ineffective, and may even serve to high-
light the material. Miller and Fontes find that although 
jurors discuss the inadmissible evidence when they hear 
it, there is no difference in verdicts between the jurors 
who heard it and those who did not, although the authors 
feel that the results might be different if the inadmissible 
evidence were more spectacular or incriminating than 
the items they used. 
Finally, the authors study jurors' ability to perceive 
whether or not witnesses were lying. On the whole, jurors' 
accuracy was low, rarely exceeding chance. It is inter-
esting that, although live testimony resulted in the greatest 
accuracy, among the mediated versions the simple tran-
script generally resulted in higher accuracy than the more 
vivid audio, visual , or audiovisual presentations. The 
results are in line with those of other researchers, who 
have found that the visual channel may help the liar more 
than it helps the sleuth . The replication of this finding in 
a wholly different setting suggests that it is a robust one; 
three researchers, one of whom knew about the others' 
work and none of whom expected their research to 
turn out as it did , have found that access to the visual 
channel tends to impair people's ability to detect decep-
tion. Nonetheless, generalizing to the courtroom situation 
may still be risky, as none of the researchers exposed 
their liars to anything approaching the sort of cross-
examination that occurs in court. 
What can we conclude from this research? Less, I fear, 
than the authors do. Although their procedures are more 
realistic than those used in most jury research, there 
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is a major flaw in the design of most of the studies that 
necessarily undermines our confidence in the generality 
of the results . In most studies, all the subjects in one 
condition (e.g ., the live condition) were run at once, in 
a group, and al l the subjects in the other condition (e.g ., 
the videotape condition) were run in another single group, 
at another time. This means that any other events besides 
the presentation of the trial-events such as the style of 
the person giving the instructions or overt or covert 
communications among the group members-would be 
confounded by the experimental stimu lus and might be 
responsible for the judgments made by the subjects in 
that group. The authors treat the judgments of individual 
jurors as independent observations, but they are not. 
If we examine the tables closely, we can see that when 
the same videotape is used in two different experiments, 
the pattern of juror responses is often different, indicating 
that something else is affecting the jurors besides the 
tape they see. In order to compensate for these extrane-
ous influences, it would be necessary to run several 
groups (or several individual sessions) in each experi-
mental condition . If this were done, the findings that 
videotape generally made no difference might well be 
supported , or they might not: we simply have no way 
of knowing . 
This problem is most salient in the basic study of 
videotaped versus live presentation, and in the study of 
inadmissible evidence. The memory study was replicated 
across two different sets of materials, general findings 
of the deception studies have been replicated in several 
different laboratories, and the findings on production 
techniques and witness credibility are so weak and 
inconsistent that the authors make no general claims. 
Thus, it would be unwise to proceed with any major 
policy changes on the basis of the findings presented in 
Videotape on Trial. It would also be unwise to ignore the 
research and continue to wage the debate about video-
tape as it has been waged in the past-with no data at all . 
Opponents of videotape have taken extreme positions 
ranging from the prediction that juries exposed to video-
taped testimony will fall asleep to dire speculations about 
the ability of skilled media consultants to engineer any 
result they are paid to bring about. This research strongly 
suggests that neither of these extreme points of view is 
realistic. Our best bet at the present is that the use of 
videotape increases efficiency without impairing the 
juror's performance. However, without more extensive 
research, we should not feel confident that our best bet 
is a very good one. 
Harold Evans. Pictures on a Page: Photojournalism 
and Picture Editing. Belmont, Cal.: Wadsworth, 1979. 
320 pp., ill./$14.95. 
Reviewed by Harvey Molotch 
University of California, Santa Barbara 
Harold Evans, editor of the London Sunday Times, has 
produced a very full book-full of pictures, insights, 
critiques, and the how-to-do-its of successful photo-
journalism. The pictures, drawn primarily from British 
and U.S. media, are a good collection of the classics, 
some near-classics, and- most instructive of all- the 
everyday failures of print journalism. Each picture is there 
to serve a point: there is continuous contrast between 
the good result and the bad one, with a full and almost 
always convincing explanation of what distinguishes the 
former from the latter. Particularly effective are cases in 
which we are presented with a highly successful photo 
alongside other prints that were wisely abandoned in 
favor of the now classic version . It is an exercise we learn 
from. Evans is in love with effective photography, and his 
practical, analytic affection lends itself well to a project 
like this . 
The distinguishing intellectual stance seems to be that 
the photojournalist's effort to convey a reality provides an 
essential opportunity for art; indeed , an absence of 
artful purpose usually results in the failure to convey any 
important meaning at all . News photography without 
artful manipulation is, under most circumstances, 
incompetent work. 
Such a view puts Evans at odds with any notion that 
reporting with a camera is essentially an objective activity. 
Evans doesn 't make the case quite this way, but my 
translation of his more practical words of wisdom is that 
never, not even in an "ideal" condition , should it be the 
professional 's goal to remove himself or herself from the 
image-making process. The professional 's role is, rather, 
to capture a reality by deliberately manipulating technique. 
Hence, Evans argues that a creative cropping of a photo 
is as critical to the communication process as the aiming 
of the camera in the first place. Arranging "proper" 
lighting is as necessary to making a story come alive as 
is a journalist's choosing a question to put to a news-
maker. The considered juxtaposition of photos on a news 
page to sustain an overall news angle is no less an 
objective enterprise than telling a story by arranging 
sentences to form a coherent paragraph. 
What counts is not the artifice of production, but the 
vitality and validity of the outcome; a speeding car shot at 
1/1 OOOth of a second will, thanks to modern camera 
technology, appear as a stationary vehicle-if nothing 
additionally "artificial " is done. But deliberate blurring of 
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Rosenthal 's third shot of the flag on Suribachi: " I 
got them together to wave and cheer under the 
flag." 
Second flag, Rosenthal's second shot. 
Staff Sergeant Lowery's picture of the raising of the first 
small flag. 
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Front page, but small. How Rosenthal's first shot began its 
publication life as the most reproduced photograph of all 
time. 
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I 
The full frame of Rosenthal's first shot. 
the negative in the darkroom will render it a speeding car 
to the naked eye of the newspaper reader. The idea is to 
convey a reality perceived by the photographer, not to 
treat the technology priggishly as a means of pure trans-
mission or the professional as a passive mechanic. 
Indeed, the challenge is to hold onto technique even 
under the most trying of conditions. Hence, we have 
Evans's sang-froid appreciation of the "refreshment" 
(p.141) of a newsman with the opportunity and presence 
of mind to "exploit perspective" by bending "his knees 
so that the viewer can participate on the children 's level 
of fear. " The source of his refreshment is the now famous 
news photo of screaming Vietnamese children, badly 
burned, fleeing the conflagration just behind them. 
. Th.ere remains the great problem of just what reality 
1s go1ng to be portrayed in a photograph. Evans con-
sistently fails to grapple with this issue. If creative inter-
vention is mandatory, how do we judge which potential 
reality these valued techniques will serve? As we know 
realities do not just present themselves to a photographer 
(or photo editor) as pure "things" that it is his problem 
to simulate. Joe McCarthy, in a classic example of photo-
editing abuse, crops out a whole group of people to 
make it appear as though a putative Communist is stand-
ing alone (and hence intimately) with a discredited 
person. Lesser rogues have no doubt used similar tech-
niques with conscious or not so conscious efforts to 
distort, given the purposes at hand. The glare of a strobe 
can make the political candidate look "too old"; the wide-
angle lens from below can caricature an otherwise 
reasonable face. Evans, in pointing out how to avoid 
such errors as a technical matter, pays little attention to 
how we are to avoid them as a social matter. 
I 
More subtly still, Evans pays little attention to the 
possibility that, quite apart from bad individuals (with 
poor technique or poor morals), there are systematic 
patterns in the mobilization of the technical arts that 
serve the pictorial needs of some, but not the pictorial 
needs of others. U.S. presidents and British queens, 
for example, are almost always presented (i.e., lit, 
cropped , propped, and angled) as individuals of dignity; 
protesters are not. My point is that the necessity of 
artful practice opens the possibility that such practice 
is mobilized to serve certain cultural and political 
purposes and not others. Usually these actions are quite 
unwitting (in contrast to the McCarthy example) ; they 
partake of the culture, the moment of history, and the 
extant class basis of access to the means of communi-
cation. Evans thinks "our reality is the caprice of 
photographers and picture editors" (p. 163) but he 
seems unaware that this "caprice" is socially organized . 
Within the pages of Evans's book many plates illustrate 
the point I am making. We are able, for example, to 
compare the classic AP photo of the flag-raising at 
lwo Jima with some of the rejected versions printed 
from the same roll of battle film . Under some rules 
of the journalistic thumb, the rejected versions would 
have to be judged the superior photographs (the Marines' 
faces are visible, the island topography is clearly 
revealed, etc.). The actual choice was not determined 
by such schoolish criteria; the decision was guided by 
an artful judgment-and in this case, artful practice 
is animated by U.S. patriotism. The body posture of 
the marines and composition of the photo convey the 
triumphant resurgence of U.S. military power. The lack 
of any real "information" in the photo becomes an 
asset because f!.Othing detracts from the desired symbolic 
effect. The reality in this photograph is not simply 
that of a battle won, of exhausted troops trying to 
install a flag with an awkward , makeshift mast, but 
rather that of the stars and stripes ascendant in a 
far-off land. This reality was as contrived , in a sense, 
as Joe McCarthy's crop job. 
In the end, Evans sees art as merely a skill- a subtle 
one developed through experience and , perhaps, 
through reading a book like the volume under review 
(that's my point, not his). But he does not see the art 
of photojournalism as itself organized by the cultural 
and political milieus in which the manipulators of the 
technique live everyday. He has no sociological or his-
torical perspective for understanding how professional 
seeing, like all seeing, gets organized. Hence, a funda-
mental naivete surrounds Evans's various wisdoms. 
But my.sociological point reduces to a major quibble; 
only the h1gh quality of Evans's work prompts these 
efforts to go beyond its impressive competence. The 
book itself contains many wonderful pieces that help 
a r~ader. ?oth document and advance beyond its 
major falling . For this reason alone it is worthy of all 
the praise I have tried to heap upon it. 
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Kenneth M. Kensinger, Phyllis Rabineau, 
et al. The Cashinahua of Eastern Peru. Brown 
University: The Haffenreffer Museum of 
Anthropology. Studies in Anthropology and Material 
Culture, val. 1, 1975. 238 pp., illustrations. 
Reviewed by Mary W. Helms 
University of North Carolina at Greensboro 
The Cashinahua of Eastern Peru is volume 1 of a 
series devoted to publication of the archaeological 
and ethnographic collections of the Haffenreffer Mu-
seum of Anthropology of Brown University . This publ i-
cation focuses on items of material culture collected 
by Kenneth Kensinger in 1968 in Cashinahua villages 
located along the Curanja River in southeastern Peru 
near the Brazilian border. 
The book can be divided into roughly three sec-
tions . The first 85 pages, written by Kensinger, dis-
cuss various aspects of Cashinahua linguistics and 
ethnography derived from field experience. In the 
next 60 pages four papers on specific aspects of 
Cashinahua material culture, based on Kensinger's 
field information , are presented , by Phyllis Rabineau , 
Helen Tanner, Susan Ferguson , and Alice Dawson , 
respectively. The final 85 pages contain a catalog of 
the Cashinahua collection with text by Phyllis Rabi-
neau , who again utilizes documentation by Kensinger. 
The orientation and qual ity of the various presenta-
tions are determined by several factors , including 
Kensinger's particular approach to ethnography and 
to the presentation of ethnographic data, the fact that 
the emphasis is on material aspects of culture, and 
the anthropological expertise of the various authors. 
Readers' reactions to the volume will probably also 
vary depending on whether the book is regarded as 
basically a catalog of museum pieces or an ethno-
graphic analysis of particular aspects of Cashinahua 
culture . 
Kensinger's initial goal in the field was to learn an 
unwritten language and , through it, the culture it ex-
presses. Consequently, both his perception and his 
presentation of Cashinahua culture is heavily struc-
tured by his interest in linguistic analysis. (His field 
work was conducted under the auspices of the Sum-
mer Institute of Linguistics and the Peruvian Ministry 
of Public Education .) His express intent was to ac-
quire the necessary linguistic expertise to deal with 
pragmatic problems of day-to-day living rather than to 
systematically collect information on specific prob-
lems or topics of anthropological interest. Rather than 
utilize such commonly found modes of ethnographic 
presentation as the individual life cycle or the annual 
round of community activities or the framework of so-
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cial relations or ecological adaptations, Kensinger's 
presentation is linguistic, focusing on specific lexical 
domains. Not surprisingly, the resultant picture of 
Cashinahua culture is rather static and formal. Except 
for a personal, lively, and all-too-brief discussion of 
the problems encountered when one tries to learn 
from base zero to communicate cross-culturally, there 
is little sense of the dynamics of Cashinahua life . In-
stead emphasis is placed on Cashinahua linguistic 
classifications (domains, classes, types, and varieties) 
of specific phenomena, including gardens (4 
classes) , fishing (4 classes), manioc (2 subdomains, 
7 subtypes or classes, 22 varieties), ceramics (an ex-
clusively female craft divisible into 9 classes) , and 
headdresses (a primarily male craft with approxi-
mately 7 classes). Each class , type, and variety is 
discussed in considerable detail, providing ethno-
graphic richness but, in the opinion of a cultural ~n­
thropologist who is not a linguist, little sense of e1ther 
the overall texture of Cashinahua life or the dynamic 
interplay of social, economic, political, and ideological 
factors that constitute the basis of Cashinahua culture 
and experience. 
On the other hand, as Jane Dwyer, director of the 
Haffenreffer Museum, points out in a Foreword , the 
richness of the ethnographic documentation that Ken-
singer provides for the ornaments, headdresses, ce-
ramics, tools and weapons, textiles , basketry, matting , 
and ceremonial objects that constitute the collection 
is one of the unique aspects of this assemblage. It 
also results in a museum catalog that is unusually in-
teresting and informative. Ironically, the broader cul-
tural context-regardless of mode of presentation-
that Kensinger provides for the pieces he collected 
whets the reader's appetite for more, and ultimately 
(though perhaps unfairly) makes an exceptional mu-
seum catalog also appear as a disappointing ethnog-
raphy. 
With one major exception the other authors who 
contributed to the volume do little to brighten this pic-
ture. The brief papers by Tanner on weaving , Fergu-
son on craftsmanship and design in ceramics, and 
Dawson on graphic art are formal presentations fo-
cusing mainly on technical fine points . Their di~cus­
sions do sharpen our appreciation of the techn1ques 
and expertise exhibited in Cashinahua art. Howe_ve.r, 
other comments, heavy with cultural and symbolic Im-
plications, are never followed through . For e~ample , 
Tanner and others note in passing that Cash1nahua 
aesthetics requires a degree of asymmetry in ~esign 
and color. Ferguson mentions without further discus-
sion that pottery manufacture and weaving refle~t a 
woman 's personal worth just as successful hunting. 
provides esteem for men. Dawson also .states .that 1n 
both the creation of an object and hunt1ng , skills and 
attention to details are the major measure of beauty 
and of the individual's capability, but she does not 
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pursue the subject. Dawson mentions, too, that a per-
son cannot use an undecorated club to kill an enemy, 
but does not explain why. Similarly, we learn, again in 
passing, that white, black, brown, red, or orange 
colors are used in painted designs, and color plates 
show combinations of red, blue, white, and yellow on 
headdress feathers. It is also mentioned that designs 
used by a given individual must be chosen according 
to moiety and generation status. 
Although comments such as these cry out for fur-
ther elaboration, virtually none is provided. Yet the an-
thropological literature on tropical America contains 
much relevant information on such topics as color 
symbolism, the association between decorative arts 
and socio-ideological concepts and identities, and 
the use of design styles and color to identify the cul-
tural realm and the world of nature; and the symbolic 
significance accorded to various animals and birds 
whose pelts or feathers are used in decorative arts 
and the symbolic significance associated with evi-
dencing skill and control in creating such designs. 
Even if Kensinger's notes do not contain specifics on 
such matters as they relate to Cashinahua culture, 
more analysis could have been done by Dawson, 
Tanner, and Ferguson utilizing cross-cultural compari-
sons. 
The paper by Phyllis Rabineau provides the major 
exception to this complaint. In fact, Rabineau's contri-
butions to the volume are by far the most intellectually 
exciting and satisfying precisely because Rabineau 
links material objects with social processes and pro-
vides considerable symbolic and cultural contexts for 
the material she examines. In her paper, "Artists and 
Leaders ," Rabineau draws on cross-cultural materials 
and her own appreciation of cultural dynamics to 
deftly examine the relationships between the aesthet-
ics and technology of headdress styles and manufac-
ture and the social and ideological roles of shaman 
and village headman. We learn , for example, that 
among the Cashinahua the wearing of ornaments rep-
resents true humanness; that feathers are symbolic of 
authority; that successful leaders who are skilled in 
the arts of compromise and ostensibly put community 
concern above self-interest also use a praiseworthy 
(in Cashinahua eyes) restraint in headdress decora-
tion, while men who have been unsuccessful in estab-
lishing leadership positions tend to create extravagant 
headdresses, which are also regarded as failures in 
terms of Cashinahua ideas regarding proper use of 
feathers and color; that headmen whose power de-
rives mainly from acceptance by human society cre-
ate more orderly headdresses, while shamans, who 
are in contact with the vicissitudes of the spirit world , 
produce more individualistic and diversified feather-
pieces. 
In the final third of the volume, the Catalog of the 
Cashinahua Collection , Rabineau again relates mate-
rial culture to the dynamics of social and ceremonial 
life with descriptive and analytical commentary. In 
sum, while the volume is uneven in qual ity, the em-
phasis accorded to ethnographic background and 
the recognition of the interplay between social 
process and material culture, particularly the decora-
tive arts , is highly commendable. It is to be hoped 
that these directions will be pursued in later volumes 
of the series , which , all things considered , is off to a 
good start. 
Mary Ritchie Key, ed. The Relationship of Verbal and 
Nonverbal Communication, The Hague: Mouton., 1980. 
Reviewed by Stuart J. Sigman 
West Virginia University 
I laid down Mary Ritchie Key's recently edited volume 
and found myself feel ing strangely uncomfortable and 
unsatisfied . Although the papers are of un iformly 
high quality, they differ significantly in the manner and 
degree to which they address the book's ostensible 
theme: verbal and nonverbal behavioral relationships. 
A second disappointment is that the three papers which 
comprise what might have been the most important 
section , "Theoretical Approaches to Human Interaction ," 
were not written by scholars principally concerned with 
or trained in face-to-face interaction , do not make mention 
of unresolved theoretical issues broached by the other 
authors, and do not integrate their remarks into the 
larger interactional literature. This is not to suggest that 
the book is without its merits, which I am happy to 
describe below, but the fact that the whole is simply not 
up to the sum of its parts I found somewhat disappointing . 
The book is divided into five sections. Key's contri-
bution to the book comprises the first section , "Language 
and Nonverbal Behavior as Organizers of Social 
Systems." In addition to this and the final one on 
theoretical approaches, there are sections on "The 
Suprasegmentals of Interaction ," "Organization of 
Language and Nonverbal Behavior," and "Acquisition of 
Communicative Behavior." Key's section sets the tone 
by summarizing and commenting on the remaining 
contributions, and by relating these to previous and 
ongoing research . The article demonstrates Key's 
already well-established command of a diverse bibliog-
raphy and is a good introduction to some of the debates 
surrounding interaction studies: the universality of 
gestures, language and meaning , intentionality and 
awareness, and so on. Perhaps Key's most significant 
Reviews and Discussion 
substantive contribution is to suggest that communica-
tion is a process of organization , or social regulation , 
and is not limited to the transmission of "meanings" 
between persons. Her remarks on this issue are unfor-
tunately brief, and the overall exposition of the theory 
might have benefited from a more detailed historical 
consideration of scholars who have held this view 
of communicative activity, for example, Birdwhistell, 
Goffman, Lasswell , Malinowski , and Schefflen. 
Key also provides a subtle and well-reasoned reminder 
to interaction scholars that their appropriate research 
province must be limited to perceptible and hence 
(potentially) socially meaningful behavior. She does this 
through the often neglected structural linguistic notion 
of etics/emics: 
Film and spectrograms furnish enormous amounts of 
information; the fine detail provides more than is desired or 
needed. By applying emic analysis fine differences can be 
filtered out and the investigator is left with manageable 
units. [p. 1 9] 
Since there are twenty additional articles, I will sum-
marize and discuss here only those that raised for me 
specific points critical to interaction study. I found most 
of the other papers well written and interesting but, in 
a few cases, saw no real linkage with a concern for 
verbal/nonverbal studies. I do not mean to suggest 
by this criticism that a study which focuses on only one 
communication channel should have been excluded 
from the volume. At the same time, several authors 
do explicitly argue for and demonstrate multichannel 
interaction investigations, and the volume taken as a 
whole would have better served had all the authors more 
systematically dealt with cross-modality relationships. 
Marti rena's article, " Interruptions of Continuity and 
Other Features Characteristic of Spontaneous Talk, " for 
example, provides a cogent illustration of verbal dis-
fluencies in naturalistically recorded speech . However, 
neither data nor hypotheses concerned with, for instance, 
patterns of co-occurring eye gaze mutuality/avoidance, 
or patterns of gestural substitutes, are advanced . The 
paper is limited to a taxonomy of conversational (verbal) 
discontinuities. One of the problems here is that Key 
herself never actually states what she means by "verbal 
and nonverbal relationships" and never states the criteria 
for inclusion of papers. 
Individual authors handle the problem of multichannel 
research and verbal/nonverbal relationships in a number 
of interesting yet diverse ways. Condon's article, "The 
Relation of Interactional Synchrony to Cognitive and 
Emotional Processes," provides a sum mary and theo-
retical exposition of his 15-year career in microanalysis, 
specifically his work on synchrony. Moreover, the paper 
advances a much-needed technical vocabulary for 
describing and analyzing face-to-face interaction in 
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general. One interesting point that Condon raises is 
that the concept "organization" must be seen as existing 
in the relationships of behaviors, and not as a function 
of "individual body parts as discrete or isolated entities" 
(p. 51) . In this regard , Condon's work is a continuing 
warning to those who seek to explore interaction structure 
through monochannel research and who expect to build 
structure additively. Condon writes that heuristically 
separated behavior units (and body parts) are, in fact, 
more complexly integrated; they are pieces of larger 
systems of behavioral regulation : 
The order did not reside in an ind ividual body part by itself 
but in the relationship of the changes of the body parts in 
relation to each other. A relationship is sustained or main-
tained between the body parts for a brief duration, usually 
lasting two or three frames at 24 frames per second (f.p.s.). 
[ibid.] 
The organizing or integrating of these synchronous change 
patterns was not (and could not have been) a function of the 
individual body parts as discrete or isolated entities. In other 
words, these ordered patterns of change were the expression 
of the wholistic behavioral unity of the organism. [ibid .] 
Some of Condon 's arguments are quite technical and 
one in particular would have been better served (and 
made more of a contribution) had it been expanded . 
Condon observes that the unitization of behavior at 
certain levels is derived not from the identificatory or 
contrast properties of the behaviors themselves, but 
from the differing relationships they sustain with other 
behaviors. This makes an implicit challenge to Bird-
whistell 's earlier structural linguistic/kinesic research: 
That which makes the three minimal units to be such is their 
contrast as relational sustainings at that level. In this sense 
they constitute the level. That which makes the body motion 
across /kkkiiipp/ to be a unit is its contrast with forms at its level. 
It is a different form of order and arrived at differently, 
but it is integrated with the more minimal forms. The concept 
that minimal forms of behavior are combined to form wider 
forms is therefore not logically correct. [p. 54; italics added] 
Condon is developing systems for describing both the 
serial and hierarchical continuities of behavior; the 
theoretical contrast with previous "structuralist" work is 
well worth more attention in the literature. 
Kendon also extends current thinking on the segmen-
tation of interaction into viable units. He develops the idea 
that non lexical segmentation is not simply redundant with 
and an embellishment of lexical phrase structuring. 
Rather, he argues, it is a production of idea units having 
as their surface manifestations both lexical and non lexical 
behavior. 
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S says that the patient moves very rapidly from one area to 
another, taking two Tone Units to express this, but there is 
only one G-Phrase (Gesticular Phrase) , G-3. This is a 
complex phrase in which the hand is moved back and forth 
quickly from one place to another. A rapid back and forth 
movement of the hand , thus, embodies in one unit of move-
ment the idea that is also expressed in two units of speech . 
[p. 217] 
Osgood 's paper seems to argue along complementary 
lines by suggesting that "this 'deep'/cognitive system is 
shared by both nonlinguistic (perceptual) and linguistic 
information-processing channels" (p. 230). I think 
Kendon's next step is to make operational the analysis of 
idea units (I was not at all sure how idea units are 
derived and segmented) , perhaps finding some inspira-
tion in current research on topic negotiation and given-
new information. Despite this, Kendon's approach to 
multichannel interdependencies is novel and carefully 
detailed . 
Duncan also argues for a multichannel perspective, 
critiquing the often limited view held by some non-
verbal specialists, sociolinguists, and so on. This paper, 
"Some Notes on Analyzing Data on Face-to-Face Interac-
tion, " is in essence a summary of the methodological 
concerns in doing "strategy" research. Given lingering 
suggestions in the communications literature that rules 
statements must be phrased as obligatory - i.e., unless 
the performance of a behavior is obligatory it does not 
warrant being discussed as a rule - Duncan's treatment 
of optional rules and strategy is timely and correctly 
reasoned. Duncan suggests that the term "organization " 
be reserved as a synonym for "grammar" or "structure," 
and that "strategy" be limited to the legitimate (as well 
as non permissible) choices that exist as a result of specific 
organization . Duncan admits that organization and strat-
egy are related but insists that they are conceptually and 
methodologically distinct. He then discusses several 
statistical tests for evaluating hypotheses regarding the 
optional/obligatory nature of interaction sequences. I 
agree with the more general proposition that descriptive 
studies need statistical testing for evaluating the com-
monality and limits of findings: 
It seems reasonable to expect in a social science of face-to-
face interaction that investigators present evidence in support 
of their hypotheses. Examples, even when taken from the 
recorded data (as opposed to constructed examples) , are 
excellent communication devices, but they are entirely 
inadequate for evaluating the effectiveness of a proposed 
hypothesis for a given set of observations. [p. 138] 
At the same time, I am not as confident as Duncan that 
statistical tests can be solely relied upon for analyzing 
organization and strategy. The suggestion that certain 
interaction sequences are required while others are 
optional implies for a number of scholars recourse to 
actors' perceptions, value structures, and nonverbal 
reactions. That is, several social psychologists and com-
munication scholars (e.g. , Harre and Secord , Cushman 
and Pearce) assume that such data are needed for 
separating permissible from non permissible selections. 
Duncan dismisses this rather important issue in the 
following way: 
It seems useful to draw a clear distinction between the 
description of an interaction strategy (describable as 
patterns of option choice) , and interpretations of the goals, 
motives, interactions and the like underlying that strategy. 
Describing a strategy is an empirical process, framed in terms 
of the organization of rules, etc. , within which the strategy 
operates. [p. 130] 
I would have liked to see more discussion of this much-
debated issue throughout the book. 
While some of the essays are primarily definitional 
and empirical , as in the above cases, Key has rightly 
allowed her authors to go beyond the behavioral data 
and provide interesting speculative essays. As one 
example, F6nagy contributes a Freudian-influenced 
analysis of sound change and attempts to account for the 
systematic distortions of linguistic competence by per-
formance in introducing the notion of "double coding " 
of language: 
It was suggested that sentences created by the grammar 
in every case pass through a "distorter" which contains as 
many levels as the grammar (phonetic , lexical , syntactical , 
and paraphrastic) but which operates according to funda-
mentally different rules. As opposed to arbitrary rules of 
grammar, the rules of the distorter are not arbitrary, they 
are motivated (symptomatic or symbolic), and may be 
assumed to be universal. [p. 168] 
Articulatory distortions may then give rise to linguistic 
changes: 
The unconscious phallic cathexis of the rolled apical / r/ 
might have contributed to its development in a number of 
European languages, at first in the 16th-century court circles. 
The non-rolled , non-erect version of the / r/ was considered 
as a more "delicate" and more "refined " variant, thus the 
uvular / R/ gradually replaced the rolled / r/. [p. 173] 
Similar processes are said to be at work in syntactic and 
semantic alterations. The paper, which is entitled "Pre-
verbal Communication and Linguistic Evolution ," is 
intellectually sti mulating and deserves several careful 
readings; again , however, its connection with the 
remaining papers and the book's general theme is a bit 
unclear. 
Reviews and Discussion 
One of the best papers, "Requesting , Giving , and 
Taking : The Relationship Between Verbal and Nonverbal 
Behavior in the Speech Community of the Eipo, Irian 
Jaya (West New Guinea)" is provided by Heeschen, 
Schiefenhbvel , and Eibi-Eibesfeldt. It provides consider-
able multilevel data to extend the Sasso/Hymes' claims 
that speech is not everywhere valued equally and that 
silence in appropriate contexts has real (although 
culturally contrasting) communicative significance. The 
problem addressed by the paper is the behavioral regu-
larities surrounding requesting, giving, and taking: 
The basis for this "silence behavior," as we may call it, is the 
very mechanism just mentioned : to openly comment on 
something precious must be avoided. Otherwise it would 
induce the possessor to give of his wealth . [p. 145] 
Within this framework of a taboo against explicit requests 
for another's goods, the authors analyze the nonverbal 
mediators of "indirect" requests, including postural shifts, 
paralanguage, and visual contact. For example: 
A slow proxemic shift towards the giver may indicate the 
intention. The preferred strategy of most of the children and 
some youths, among them Bingde and Melase, was to sit 
down at the side of the potential giver with close skin 
contact and a glance of about two seconds up to the 
person . [p. 156] 
This study is further distinguished by the fact that it 
combines a number of research approaches: micro-
analysis of interaction sequences, ethnography of 
communication (emphasis on speech event rules) , and 
ethological and ethnological perspectives. It considers, 
for example, the interaction strategies related to direct and 
indirect requests as well as the sociobiological function 
of bonding provided by these behaviors and interaction 
sequences. 
Key's rationale for publishing the three papers included 
in the theory section is expressed in the introduction: 
In the past, researchers have used one science to explain 
another. The two-time Nobel Prize winner, Linus Pauling, 
used physics to understand chemistry. [p. 28] 
Could it be that a theory of human behavior will come from 
the hard sciences- not from the disciplines that study human 
beings? [ibid.] 
While cross-disciplinary influences in building theory 
certainly cannot be overlooked, neither should the issues 
raised by the other authors and specifically related to 
human interaction be left unconsidered . What the last 
section of the book cries out for is an integrative essay 
(albeit tentative) to delineate, ponder, and critique the 
current status of verbal/nonverbal studies, especially as 
exemplified by the rest of the volume. 
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This is not to say that the final pieces are not interesting 
and stimulating. Szent-Gyorgyi 's brief remarks on Diony-
sian and Apollonian research strategies (previously 
published in a 1972 issue of Science) make a useful 
argument in favor of more flexible institutional procedures 
for doing research and allocating resources: 
Applying for a grant begins with writing a project. The 
Apollonian clearly sees the future lines of his research and 
has no difficulty writing a clear project. Not so the 
Dionysian , who knows only the direction in which he wants 
to go out into the unknown; he has no idea what he is 
going to find there and how he is going to find it. [p. 317] 
Szent-Gybrgyi is a biochemist and Nobel laureate. 
Thus a number of questions are raised. Which of the 
various interaction schools and individual scholars are 
characterized by Apollonian research strategies, and 
which by Dionysian? What are the different consequences 
of these two investigatory approaches for the kind of 
work currently being done under the rubrics of nonverbal 
communication, sociolinguistics, social interaction , 
ethogeny, and rules research? What are the consequences 
in terms of specific research projects getting funded, 
institutionally legitimated, and published? 
Similar questions are raised in relating the remaining 
two papers to specific human interaction concerns. 
Zwicky, a linguist, offers some interesting observations 
on the emergent character of linguistic and chemical 
structures: 
Also, in both linguistics and chemistry, there are molecular 
properties which are "emergent," in the sense that they are 
not predictable by known principles from the character of the 
constituents of the molecule. [p. 320] 
The properties of water are thus not predictable from a 
reduction to the base components 02 and H: similarly, 
the performative constraints on a word are not immediately 
derivable from a semantic-level analysis alone. What are 
the implications of this feature for interaction studies? 
The bulk of Zwicky's remarks focus on semantics; in what 
ways does the observation hold for non referentially 
based behavior? What are the emergent features of 
communicative interactions that are not reducible to 
component systems (turn-taking, topic negotiation , etc.), 
and how can one do research on the emergent prop-
erties of social behavior? Also, how do we reconcile 
Zwicky's suggestion of emergence with the arguments 
for reductionism expressed in the last paper, by Cloak, 
"Why Electromagnetism Is the Only Causal 'Spook' 
Required to Explain Completely Any Human Behavior or 
Institution"? 
As I've argued throughout this review, this book makes 
an uneven attempt to look at human interaction and the 
relationships among different communication modalities. 
Nevertheless, there are several good papers that sum-
marize the existing literature, offer promising new direc-
tions, and stimulate further questions. 
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Briefly Noted 
Stuart M. Blumin, with photographs by Hansi Durlach The 
Short Season of Sharon Springs: Portrait of an American 
Village. Ithaca: Cornell University Press, 1980. 128 pp. 
$19.95 (cloth). 
This book represents a collaborative effort between a 
professional photographer and a historian to present 
"an account in words and pictures" of the growth, de-
cline, and continued survival of a small health spa 
and village in upstate New York. The text is organized 
into three sections covering the history of the village 
and spa and one final section describing the commu-
nity today. Historical photographs and some originals 
by Durlach are incorporated as illustrations loosely 
tied to the text. The written account is preceded by 
16 full-page untitled photos by Durlach and followed 
by 30 more images grouped in a section entitled 
"Portrait of a Village." The text is strongest where it 
chronicles the evolution of this rural community but 
clearly falters in its description of contemporary life. 
Its lack of focus seems in no small part due to its pro-
fessed intent to convey "the importance of the partic-
ular" while avoiding generalization. The greatest 
weakness lies in the photographic end of the ac-
count, however. The images are uneven and unex-
ceptional and as a group provide no coherent view of 
the spa, the village, or the people. In addition there 
seems little coordination between photographs and 
text or photographer and historian. The student of vis-
ual communication or the sociological uses of photog-
raphy will find this to be another example of the sim-
ple combination of separate efforts in different media 
with no guiding conception of the relative value of 
each record as a source of data. 
Elizabeth Edwars and Lynne Williamson World On A Glass 
Plate: Early Anthropological Photographs from the Pitt Rivers 
Museum, Oxford. Oxford: Pitt Rivers Museum. 42 pp., 39 
halftone illustrations. N.P. 
World on a Glass Plate is a sampler from the glass 
plate collection owned by the Pitt Rivers Museum in 
Oxford. The photographs are early examples of im-
ages taken by travelers, professional photographers, 
anthropologists, and missionaries. Because we are 
sufficiently removed by time, the photographs provide 
us with an opportunity to see the conventions of rep-
resentation of the time and to ponder how we see the 
world through the eye of the photographer and how 
much the presentational styles of people in front of 
the camera have changed. The book te~ses the 
scholar of photography into wanting to further explore 
this vast collection. 
Sally Henderson and Robert Landau Billboard Art. 
Introduction by David Hackney. San Francisco: Chronicle 
Books, 1981. 112 pp., 247 illustrations. $9.95. 
Much can be learned about the nature of industrial 
society from an examination of one of its peculiarly 
characteristic institutions: advertising. This book 
presents a lively and profusely illustrated history of 
visual advertising in public spaces, in particular of the 
billboard-the poster of the automobile age. The text 
and pictures trace advertising art from the nineteenth 
century on, concentrating on the large outdoor signs 
of the 1950s through the 1970s and making clear the 
enormous amount of interplay between "fine" and 
"commercial" art, in which each can be detected in 
the style and content of the other. 
We are not surprised to find nineteenth-century ad-
vertising posters in art galleries, but we are less 
ready to view the gigantic billboards along the Sunset 
Strip in Los Angeles as art. But that too will probably 
happen. As David Hackney says in his Introduction, 
"Sunset Boulevard is fun to drive through when you 
know the billboards change every month. It's sort of 
like a little gallery to drive down. The interesting ones 
are made to be seen at twenty miles per hour-you 
have to take them in at that speed ." 
Carol Beckwith and Tepilit Ole Saitoti Maasai. New York: 
Harry N. Abrams, 1980. 276 pp. 
This mammoth book (1 01f2 x 131!2 x 1112 inches) on the 
Maasai, nomadic herders of Kenya, East Africa, 
presents a still-appealing vision of the noble savage: a 
way of life-mobile and close to nature-conducted by 
a people whose motivations and activities are seem-
ingly so unrelated to our civilization that it is difficult to 
realize they are our contemporaries . Sequentially orga-
nized according to the pllases of the life cycle-youth, 
circumcision, warriors, and elders-with a descriptive 
narrative by an educated Maasai and handsomely pho-
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tographed by an American artist , Carol Beckwith, this 
book can be viewed as a great leap forward in the 
evolution of the ethnograph ic picture book. Perhaps its 
apotheosis . The photographer followed the Maasai for 
almost 2 years and captured a remarkable range of 
scenes that vary in atmospheric tone, social tempo, 
physical action, and emotional effect. The key achieve-
ment, perhaps because of her long stay, is that the 
Maasai appear totally absorbed in their own experi-
ences. This self-absorption and the physical beauty of 
this elegantly unclothed people induce in the viewer an 
intense sense of participation and lends an aura of nat-
uralness to situations otherwise strange or even repug-
nant. The distinctive articulation of social roles for the 
male warrior and supportive woman played out in the 
pictures is all the more poignant because, recognizing 
the ongoing encroachment of farming and urban peo-
ple, the Maasai author sees that his people must 
change. He closes the book with a plea to the national 
government and to the reader-at-large that the Maasai 
retain a fair share of their assets while making the transi-
tion to written deeds, immobility, and another kind of 
education . 
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Eugene C. Burt An Annotated Bibliography of the Visual Arts 
of East Africa. Traditional Arts of Africa Series. Bloomington: 
Indiana University Press, 1980. $20.00 
The more than 2000 concisely annotated entries in this 
bibliography represent books, periodical articles, and 
archival documents relating to material culture in 
Kenya, Tanzania, and Uganda, and among the Ma-
konde of Mozambique. A section on East Africa (Gen-
eral) precedes the four regional lists of entries. In this 
body of the bibliography each entry contains a full bib-
liographic citation and an indication of the degree to 
which the work cited addresses the topic of material 
culture. Three indexes are provided : a broad subject 
index of only 30 categories, an author index giving the 
names of every author connected with any cited work, 
and a culture index in which the author has striven to 
provide a standardized set of names for the various 
tribes, nations, or cultures in the region, with cross-ref-
erences from variant spellings. The art of East Africa 
should be le$S neglected in studies of African art now 
that Burt's bibliography is available to researchers . 
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In the eye ChiC~O, __ o_tt_h_e _be_h_o_•d_e'_·_· ._ 
GOOD COMPANY 
Douglas A. Harper 
Harper, sociologist and photographer, details the typical experiences 
of tramp life through an engaging blend of narrative and original 
photographs. His account of his own first-hand journey into the tramp 
world provides a new perspective on this American subculture. 
Giving a unique depth and vivid reality to the accompanying 
text, the fifty-two candid photographs enrich our understanding 
and appreciation of a vanishing way of life. 
Cloth $20.00 184 pages Illus. 
EXPLORING SOCIETY 
PHOTOGRAPHICALLY 
Edited by HowardS. Becker 
This volume presents studies combining the disciplines of photography and 
sociology and reflecting diverse scientific and artistic stances. Models of how 
photographic sociological studies can be made, these pieces both explore the 
problems inherent in such enterprises and display the most significant results of such 
attempts. The twelve projects presented provide a point of departure for anyone 
concerned with the use of visual means to understand the social world. 
Distributed for the Mary and Leigh Block Gallery, Northwestern University 
Paper $10.00 96 pages 80 black-and-white photographs 
ICON AND CONQUEST 
A Structural Analysis of the 
Illustrations of de Bry's "Great Voyages" 
Bernadette Bucher 
Translated by Basia Miller Gulati 
Analyzing a selection of sixteenth-century European engravings of New World 
Indians, Bucher demonstrates the existence of a nonverbal mythology tacitly 
wrought by the Europeans to resolve contradictions posed by their conquest of the 
Americas. 
*Chicago Original $20.00 238 pages 
*First edition paperbacks in a durable format - sewn bindings, wrap-around covers, 
acid-free paper-that permits lower prices for specialized works of original research 
and scholarship. 
HISTORY OF BOURGEOIS PERCEPTION 
Donald M. Lowe 
Relying on the insights of phenomenology and Marxism, Lowe studies perceptual 
transformation in the modern West, from the bourgeois society of the late eighteenth 
and nineteenth centuries to the bureaucratic society of controlled consumption in 
the twentieth century. 
" ... the chapter on the twentieth century revolution of perception is simply 
brilliant, the most original thing I have seen in that area since Mumford's work of 
the 1940s. "-Hayden White 
Cloth $20.00 216 pages 
lHE UNIVERSITY OF CHICAGO PRESS 
5801 S. Ellis Ave. Chicago, IL 60637 
~=<·:·:·:·.·.·.-.·.·.-. .... ,.;.:-:-:-:-:·:·:·:·:·:·:->">::-->>~''=""'1-lll!llll!ll!llllllllllllllllll ______ llllllllll!!lllllll!lilii!II~M. =;,.::,:,_',.:·, •. :,:.:,::.,::_·_:.'.=.:_:·.:_:: __  ' ..:.=: .. =.==.·.=.=_',.:_·.:.:.:_= .. ,=.:=,~.::::·.~:::m .:~-----EIIIIIII!IIII!fJm·,~~:~.:~_::_:~·.:•=_.:_:~.:~=-~.:~=.-~= . :.:~_§:::_._·_  ~==~::::::~:::::::;::;:::::::::: ::;:;:;:;::::::::::;::;:;::::::::::::.::::::· . ~ '= ... .
Information for Authors 
Style. Issues of the current volume should be 
consulted, along with the Manual of Style of the 
University of Chicago Press. We encourage the use of 
major subheadings and , where appropriate, second-
level subheadings . 
Manuscript Preparation. Manuscripts must be typed 
double-spaced (including abstract, quotations, notes 
and references cited) one side only on 8V2 x 11 
noncorrasable bond, with ample margins for editorial 
markings (at least one inch on all sides) . Do not 
break words at the ends of lines. Retype any page on 
which complicated corrections have been made. The 
original and two copies must be submitted. Author 
should keep a copy. 
Footnotes. Footnotes appear as "Notes" at the end of 
articles. Authors are advised to include footnote 
material in the text wherever possible . Notes are to be 
numbered consecutively throughout the paper and 
are to be typed on a separate sheet (double-spaced). 
References. The list of references which accompanies 
an article should be limited to, and inclusive of, those 
publications actually cited in the text. References are 
not cited in footnotes but carried within the text in 
parentheses with author's last name, the year of 
original publication, and page-e.g. (Kroeber 
1948:205) . Titles and publication information on 
references appear as "References" at the end of the 
article and should be listed alphabetically by author 
and chronologically for each author. Write out the 
names of journals and other publications in full. 
Provide complete references following the style of 
recent issues for form of citation , punctuation, 
capitalization , use of italics, etc. References cited 
should be typed on a separate page (double-
spaced) . References not presented in the style 
required will be returned to the author for revision. 
Tables. All tabular material should be part of a 
separately numbered series of "Tables." Each table 
must be typed on a separate sheet and identified by 
a short descriptive title . Footnotes for tables appear at 
the bottom of the tables and are marked *, t. :j:, §, ~ . 
etc ., according to standard usage. Marginal notation 
on manuscript should indicate approximately where 
tables are to appear. 
@_ 
Figures. All illustrative material, drawings, maps, 
diagrams, and photographs should be included in a 
single numbered series and designated "Figures." 
They must be submitted in a form suitable for 
publication without redrawing. Drawings should be 
carefully done with India ink on either hard, white, 
smooth-surfaced board or good quality tracing paper. 
Photographs should be glossy prints and should be 
numbered on the back to key with captions. All 
figures should be numbered consecutively and all 
captions should be typed together on a separate 
sheet of paper (double-spaced). Marginal notations 
on manuscript should indicate approximately where 
figures are to appear. 
Proofs. Galley proofs or page proofs are sent to 
authors who are expected to check for typographic 
mistakes and errors in fact. No part of an article can 
be rewritten in proofs. Significant new data or an 
absolutely necessary comment may sometimes be 
added as a brief footnote. All changes and addenda 
submitted by the author on his corrected galley 
proofs are suggestions only and may be disregarded 
at the discretion of the Editor. The corrected proofs 
should be returned to the Editor within 48 hours of 
receipt. It will be impossible to make corrections not 
promptly received by the Editor. 
Reprints. They will be supplied to authors who return 
with payment by the specified deadline reprint order 
forms mailed to them along with proofs . 
Editors: 
Larry Gross 
Annenberg School 
of Communications 
University of Pennsylvania 
Philadelphia, PA 19104 
Jay Ruby 
Department 
of Anthropology 
Temple University 
Philadelphia, PA 19122 
%~ ,. 
a. i~. 
Front Cover: Ramallah. 
Back Cover: Arab village of Shefara.m. 

